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JTHE
FOUNDER’S
ADDRESS

By Reverend Moon

This speech was read by Hyo Jin
Moon, eldest son of Reverend and Mrs.
Moon, at the opening session of ICUS 13.

thank you for participating in the
Thirteenth International Confer-
ence on the Unity of the Sciences.
Even though we cannot physically
be together, my heart is with you.
For thirteen years I have addressed
this assembly of distinguished scholars
and have raised questions concerning the
state of the world and the responsibility
of the scientific and academic communi-
ties to solve global problems. While the
specific contents of my addresses have
varied from year to year, the underlying
thematic focus has remained unchanged.
This focus is essentially two-fold, empha-
sizing the need for unity of science and
of knowledge in general and the need for
science to be guided by absolute values
and purpose to assure the welfare of
human existence.

God is the source

God is the source not only of religious
truth but also of scientific truth. As I said
several years ago at the closing of one of
our ICUS meetings, “God is not only the
first preacher, but also the first scien-
tist.”

I firmly believe this is a fundamental
truth of the universe, and have based my
life’s work on this assumption. As a min-
ister of the living God, I have sought to
enhance, clarify and unify all aspects of
God’s essential being as manifested in
the whole of creation, both physical and
spiritual. The search for the meaning of
life as well as the desire to enhance the
material well-being of human existence
have been the motivating forces behind
my life-long work, despite the many
obstacles which have stood in my way
since I began my mission at age 16.

One of the greatest tragedies now
facing the pursuit of knowledge is the
fragmentation of the academic disci-
plines. Such divisive specialization of
science and knowledge, like the disman-

continued on page 3
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Unity of the Sciences

Photos: Mike Lima

Above, Hyo Jin Moon and Mrs. Moon, representing Reverend Moon, the Founder, greeting
the scientists at the reception for the 13th ICUS in Washington DC. Below, Dr. Kenneth
Mellanby, the Organizing Chairman, giving his'opening address.

The 13th International Conference on the

250 Scientists
discuss ‘Cultural
Revolution’

By Richard Lewis

Special to the Unification News

was delighted to receive an invita-

tion to cover the science conference

— officially known as the 13th

International Conference on the

Unity of the Sciences (ICUS) — this
year because, to me as a theistic scien-
tist, this is one of the most significant of
the many projects founded by Reverend
Moon. Who else would think of bringing
top-notch scientists together to focus on
the theme of ‘“Absolute Values and the
New Cultural Revolution”?

As the 250 scientists from 42 nations
gathered at the J. W. Marriott hotel in
Washington DC it was quite clear that
this was the culmination of a years dili-
gent effort by the organizers. As Dr.
Kenneth Mellanby, the Organizing Chair-
man, stated in the program:

“I have also been encouraged and
impressed by the work of the many aca-
demic participants I have met through
the year, especially the committee chair-
men. ... we have had many stimulating
discussions at pre-ICUS meetings ...
this advance work will bear fruit in a
truly valuable exchange of views,
enabling us to break genuinely new intel-
lectual ground.”

The uniqueness of ICUS was dramati-
cally illustrated to me at one of the
committee meetings.

An Austrian, giving an opinion on a
terribly esoteric paper on ‘spontaneous
ordering’ given by a professor from
Vienna, concluded by commenting that it
had taken ICUS and coming to Washing-
ton to talk about this point to his collegue
— and he had worked one floor above the
professor in the same building in Vienna
for the last 10 years.

The unique opportunity provided by
ICUS was brought up in a press confer-
ence on Monday, Sept. 4, the first day of
the conference. Dr. Mellanby said:

“ICUS is perhaps the only conference
able to assemble scholars and
researchers from all disciplines, nations
and faiths with complete freedom of
thought and expression.”’

If you know much about the Washing-
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ton Post you will not be suprised to hear
that the reporter from “that tacky local
newspaper”’ — as Dr. Mellanby, in his
emphatically British and understated
way, called it as he brushed aside the
condescendingly critical article in next
day’s Post — refused to believe that
Reverend Moon was not in complete con-
trol of everything that happened at the
conference.

Dr. Mellanby explained how ICUS was
organized, that he and the chairman of
each committee had the only say on the
acudennc content of the conference. But
there is no point trying to convince a
reporter who already “knows” is there.

Opening Session

The one cloud over ICUS was the
imprisonment of the founder, Reverend
Moon, who had spoken to each ICUS in
previous years.

Dr. Kaplan, Organizing Chairman of
four previous ICUS meetings, spoke of
this in his address to the opening session.

{Elske
Chronology

1972 New York The First ICUS, Moral
Orientation of The Sciences, Edward
Haskell, Chairman; 20 participants, 8
nations represented.

1973 Tokyo The Second ICUS, Modern
Science and Moral Values, Nobusige
Sawada, Chairman; 60 participants, 17
nations represented.

1974 London The Third ICUS, Science
and Absolute Values, Lord Adrian, Chair-
man; 128 participants, 28 nations repre-
sented.

1975 New York The Fourth ICUS, The
Centrality of Science and Absolute Val-
ues, Robert S. Mulliken, Chairman; 340
participants, 57 nations represented.

1976 Washington, D.C. The Fifth
ICUS, The Search for Absolute Values;
Harmony Among the Sciences, Sir John
Eccles, Chairman; 360 participants, 53
nations represented.

1977 San Francisco The Sixth ICUS,
The Search for Absolute Values in a
Changing World, Sir John Eccles, Chair-
man; 400 participants, 50 nations repres-
neted.

1978 Boston Seventh ICUS, The
Re-evaluation of Existing Values and the
Search for Absolute Values, Eugene P.
Wigner, Chairman; 450 particpants, 60
nations represented.

1979 Los Angeles The Eighth ICUS,
The Responsibility of the Academic
Community in the Search for Absolute
Values, Eugene P. Wigner, Chairman; 485
participants, 67 nations represented.

1980 Miami Beach The Ninth ICUS,
Absolute Values and the Search for the
Peace of Mankind, Morton A. Kaplan,
Chairman; 600 participants, 80 nations
represented.

1981 Seoul The Tenth ICUS, The
Search for Absolute Values and the Cre-
ation of the New World, Morton A. Kap-
lan, Chairman; 808 participants, 100
nations represented.

1982 PHiladelphia The Eleventh
ICUS, Absolute Values and the Creation
of the New World, Morton A. Kaplan,
Chairman; 525 participants, 100 nations
represented.

1983 Chicago The Twelfth ICUS, Abso-
lute Values and the New Cultural Rev-
olution, Eugene P. Wigner, Honorary
Chairman, and Morton A. Kaplan, orga-
nizing Chairman; 300 participants, 80
nations represented.

1984 Washington, D.C. The Thirteenth
ICUS, Absolute Values and the New Cul-
tural Revolution, Kenneth Mellanby, Con-
ference Chairman; 250 participants, 40

nations.

: He had recently visited Reverend Moon

in Danbury and, he said:
“It was the strangest experience. It
could have been his own home, there was

"no sense of prison. If it had been me I

would have dropped a few acrimonious
remarks during the two hours. He was
serene and totally involved in how to
make a better world.”

He then introduced Mrs. Moon who
spoke briefly and movingly about her
husband [see “Mrs. Moon’s Remarks”]
and then introduced her eldest son, Hyo
Jin, who read his father’s Founder’s
Address in a deep and-confident voice.
[See “Founder’s Address”] Both Mrs.
Moon and her son were warmly wel-
comed by all the participants.

Plenary Sessions

There were two plenary speeches dur-
ing the conference in addition to the
seven committees [see “Committees’].

Dr. Weinberg in the first Plenary
Address — “Values in Science” — looked
at a seldom explored aspect of scientists
themselves, “the art of choosing, among
all the possible questions answerable by
science, which questions to ask,” what he
called the “administration” of science.
Something that ‘“great scientists” do
intuitivly.

Following a detailed analysis, he sug-
gested that, just as “truth” was the
underlying value of the “practice” of
science, ‘“unity” was the underlying
value in the “administration” aspect.
[see “Plenary Address”]

Dr. Wigner, the second plenary
speaker, was a delight, the grandfather
figure of the conference. Moving care-
fully to prevent a fall — a care he must
have forgotten later in the day when he
took a tumble which resulted in a cast on
his hand that he displayed at the farewell
banquet as if a trophy — he took the
podium to speak on “Reflections on the
Role and Purpose of Science.”

As he spoke it was clear to me that he
was drawing from a deep well of erudi-
tion filled during his long years as a
eminent scientist — yet he had not lost
that capacity for wonder which draws a
curious youngster into the enthrallment
of science in the first place:

A he put it, “That men could develop
an interesting and powerful science
which is completely foreign to all other
animals remains, for me, a miracle .. .”
[see “Plenary Address”]

- Committee Meetings

The committee meetings were where
the real work of the conferance took
place. [see "Committees”] And it is the
contents of these meetings that will be
published and will have the most influ-
ence on the larger academic community.

Some of the meetings were very tech-
nical, but who is it who thinks that
scientists — particularly physisists —
are dry and humorless? I sat in on one of
the Unity of Science committee meet-

.ings. The second presentation — illus-
trated with delightful slides about
“Laplace’s demon” and other thermody-
namic entities — was about “order and
chaos” and the distinguished professor
from Austria started to talk about snow-
flakes.

He illumined a screen with an array
of beautiful flakes. The great question
the Doctor then posed was: As each of the
six intricate arms are identical, how does
the ice forming on one arm know what
the ice on the other arms is doing?

I sat there stunned, wondering “yes,
how?” All sorts of metaphysical spec-
ulation flooding my mind.

Out of the ensuing discussion of
micro-inhomoginaities and the like we

- were informed that a team of scientists
— Japanese wouldn’t you know — had
discovered a way to make snowflakes that
were all identical.

Prepare for flooding of the inter-
national market in snow flakes about
next Christmas.

At another committee meeting on
“Spirit and Science” a mathematician
from Brazil displayed equations of the
spiritual dimension — they included the

Mike Lima
Neil Albert
Salonep,
President of the
International
Cultural
Foundation, the
sponsor of
ICUS,
welcoming the
participants to
the 13th ICUS.

imaginary number the square root of
minus one — and talked about phenom-
ena such as angels. This, I thought, must
have been what Conference Vice-
chairman Claude Vallee, professor of
Biochemistry at Harvard, meant when
he said that “when I go to other con-
ferences I only meet biochemists who
only talk about biochemisty” No such
restrictions at ICUS!
Socializing

Much of the value of ICUS is in the
friendships that develop between
researchers in different disciplines.
Even in the sauna the discussions contin-
ued — “I'll give you my card as soon as I
get some clothes on.”

Each meal you got to sit with someone
different. One day I sat with a nuclear
physicist who had worked on the first
atom bomb in the Manhattan Project who
regaled me with stories of his battles
with the press over his work with the
Professors World Peace Academy in Aus-
tralia.

Another meal it was a economist from
Mezxico City who was attending his first
ICUS and had a lot of questions about the
church.

On the second day, after all the offical
activites, I helped put on a presentation
about the church so that there would be
a chance for the participants to ask ques-
tions.

Hardly anyone came. Mrs. Mellanby,
who had been to many an ICUS said that
this type of meeting had been well
attended in the past — perhaps people
Jjust didn’t have so many questions any-

more.
Last Day

As all good things, the end came all too
quickly. Everyone gathered for the final
summary given by the Committee Chair-
men. As with their specialities, their
public speaking abilities were of every
sort — from the invigorating to the sopo-
rific. Each had much to say and were very
happy with the work that had been
accomplished.

The day ended with a celebration ban-
quet. Mrs. Moon spoke after dinner
thanking everyone for the quality of their
effort. She told them that she would be
much happier to meet them again next
year as her husband would then be with
her — not the least of this being that she
would then not be expected to speak. As
she couldn’t eat before speaking she was
now glad to finish and was very hungry.
The gathering gave her a rousing ova-
tion.

The evening ended with entertain-
ment — Shelia Baer singing and then
Lorin Hollander playing Bach and Pro-
kofiev on the piano.

Next day the exodus home and the
start of the planning for ICUS 14. =

13th ICUS
THE COMMITTEES

This is a list of the committees at ICUS
13 and the topics they are exploring.

Committee One

Unity of the Sciences

Is the apparent disunity of the sciences

simply the practical cost of specializa-
tion? Or are there theoretical barriers to
scientific unity? This year the committee
continues the exploration of these
themes which it opened last year. The
focus of attention now shifts, however, to
the problems of scientific reduction.
While discussing these issues, special
attention will be paid to ongoing con-
troversies surrounding the reduction of
chemistry to quantum mechanics, the
problems of emergence, the relations
between body and mind, and attempts to
explain social phenomena in psychologi-
cal terms, and historical phenomena in
psychological and sociological terms.
Case studies will be introduced to illumi-
nate these controversies.

Committee Two
Theoretical Empiricism: A General
Rationale for Scientific Model-Building

uman knowledge is a loosely knit
network of scientific models.
Around each model and its active
research frontier there is a gray zone
where human knowledge is enriched and

science is inspired by quasiscientific |

approaches, often interdisciplinary,
often tentative or speculative. Philosophy
and the arts are indispensable agents in
the gray zone. ICUS, unique as an open

forum for interdisciplinary discussion of
important problems, has great potentials
in the gray zone, potentials for fruitful
promotion of scientific endeavours.
Committee Three

Human Beings and the Urban
Environment: The Future Metropolis

he large metropolis is a recent histor-

ical phenomenon. Numerous twenty-
million-plus cities are emerging in
less-developed countries. There is a con-
cern that cities of this size become
unmanageable. Some problems of the
metropolis are directly size-related and
thus similar worldwide. other problems
are specific to certain regions.

In most economically advanced coun-
tries metropolitan areas are confronted
with regression phenomena: loss of pop-
ulation linked to the moving out of jobs
and of capital. By contrast, in less-
developed countries the primate cities
are growing even in the face of manifest
diseconomies of gigantism and their
unhealthy impact on the national urban
system. This committee will review the
problems of the large metropolis world-
wide and conjecture about future devel-
opment within the time-frame of the next
thirty years. :

Committee Four
Crises in Education in the 1980s:
A Survey of Values and Systems
he broad representation of educa-
L tional experts in this committee
makes possible a general survey of the
continued on next page
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tling of a machine, ultimately paralyzes
the function of the whole and prevents
science from fulfilling its mission.

Whether we accept it or not, the world
is one. It is erroneous to think that one
discipline has a more complete view of
reality than another, or to think that
discoveries and. advances in different
areas are unrelated. All fields of the
whole of reality. It is to the advantage of
total human progress and happiness that
all fields of study harmoniously work
together to form an integrated view of
reality.

But the view of unity of science and
knowledge about which I speak does not
mean simply reducing all knowledge to a
single academic discipline. Instead, it is
a unity grounded in a fundamental pur-
pose. In science there are many fields,
but each aim at the realization of human
happiness.

Although fragmentation and divisive-
ness face the academic world today, there
is an even greater menace — a menace
which turns our attention to the second
ongoing theme of ICUS: the search for
absolute values.

Despite great advances

Despite the deep desire and diligent
efforts of most scientists and scholars to
establish peace and prosperity, poverty,
illiteracy, disease, strife and hostility still
prevail in even the most advanced
nations. Despite great advances in sci-
ence and technology, humankind contin-
ues to suffer from sorrow, pain and
distress. Many leaders are trying to elim-
inate this misery and to establish true
peace and stability, but the world echoes
with empty promises of peace.

Neither democratic capitalism nor
communistic socialism has solved world
problems. Both have allowed secular
humanism to reduce human existence to
materialism and thus demean the value
of life. The so-called free world has
allowed this through impotence and a
lack of direction; the communist world
dictates this through its ideological
materialism. Confusion grows as a sense
of purposelessness permeates the world.

How has this come about? The main
reason is that the standard of value
which regulates human behavior has
been undermined. As ethics and morality
have lost their power, the standard of
goodness has all but disappeared. Part of
this loss is due to the misguided founda-
tions of science. By attempting to be
value-neutral, science has often
excluded the questions of humanity and
moral values in the process of its devel-
opment. Over time science has gradually
fractionized, each field becoming more
specialized, analytical and materialistic,
thus ignoring the questions of morality
and values. Hence, human dominion over
science has weakened to the point that no
one can be sure of the fate of human
existence on tihis plames.

New reasonable ethics

Another reason for the demise of val-
ues and morality is that past standards of
value and morality no longer satisfy
modern thinking men and women, New
reasonable morals and ethics must arise
out of a new standard of values that is
clear and applicable to the modern indi-
vidual. This standard can only be derived
from a transcendent, unified system of
thought which unifies past and present
secular and religious thought.

I have long been interested in the aims
of religion, philosophy and science. As I
have already stated, these conferences
which I have initiated, stem from these
concerns. While religion has concerned
itself with metaphysical and moral ques-
tions, science has limited itself to under-
standing the regularities of nature and
the transfer of energy and motion in
space and time.

It is true that science has contributed

to the tremendous advances in knowl-
edge during the last few hundred years.
Nevertheless, science without a standard
of value to guide it could lead to global
destruction. In my view, the whole range
of knowledge from theology to science
has no meaning without an understood
purpose and a standard of value direct-
ing this knowledge.

1 believe that this direction and
standard of value can only come from
God-centered religion. This should not
be any surprise to those in the scientific
community who are aware of the phil-
osophical writings of many great scien-
tists.

1 have proclaimed in earlier addresses
at ICUS that Unification theology and
ideology can be the foundation of a new
unified thought system centered on God.
This ideology states that human beings
are intended to have value by nature of
their very being. They are each meant to
have a unique parent-child relationship
with God. Hence, all people are created
to lead life with a definite value perspec-
tive in accordance with God’s purpose of
creation: the establishment of true love
relationships.

In fact, I propose that the absolute
values which we seek are grounded in the
absolute true love of God. It is on the
foundation of true love that the values of
absolute truth, beauty and goodness are
formed.

My ardent wish is that all scientists
and scholars develop their respective
fields on the basis of a solid view of moral
values, thus exalting human dignity by
adopting a spiritual and unified method
as well as a materialistic and analytical
one. Solutions to the world’s problems
can only come about through this holistic
approach to human existence.

Rather than the clash of fragmented
approaches and ideals, a harmonious
effort centered on collective wisdom and
knowledge is required of the many dis-
tinguished scholars gathered at this con-
ference.

I sincerely hope that this conference
will contribute to the ideals which God
intended to realize at the time of cre-
ation, and to provide solutions to global
concerns. May your efforts become a
decisive, contributing factor towards the
realization of the new cultural revolution
culminating in a world of true love, good-
ness, peace and happiness.

COMMITTEES
from page 2

problems within educational systems
around the world. The committee will
attempt to indicate the cultural values
influencing principles and practices of
education in the various areas. The sud-
den arrival of the age of science and
technology, of information,

| internationalization, and their relation-

ship with education should also be con-
sidered.

This committee will explore forms of
feasible international cooperation to pre-
sent concrete solutions to outstanding
problems. .
Committee Five

The Ocean in Human Affairs

he planet Earth is alone in the solar

system in possessing an ocean.
Throughout the history of the planet, the
ocean has determined the Earth’s cli-
mate, as it still does today. The ocean has
assumed increasing economic impor-
tance, as an avenue of commerce and as
the source of fisheries and minerals for
an increasing human population. It also
provides a frontier of exploration on this
planet — ocean research and ocean tech-
nology have increased to meet that chal-
lenge.

Finally, and inevitably, the ocean’s
importance in human affairs throughout
history has led to increased international

Mrs. Moon speaking to the artiiant of ICUS 13

Mrs. Moon at ICUS

Mrs. Moon gave this speech at the
opening session of ICUS 13.

t is with great pleasure that I wel-

come all of you to this Thirteenth

International Conference on the

Unity of the Sciences. It is because

of your participation and diligent
effort that each annual meeting has
become increasingly important and suc-
cessful.

Because my husband is not able to be
here, he asked me to express his deepest
gratitude to you all for coming to partici-
pate in this year’s meeting. Your pres-
ence here is a testimony to  the
seriousness and excellence of this con-
ference. It also indicates the importance
this meeting has for the academic com-
munity and the world as a whole.

Since this is a very unique occasion
for me, I would like to take this opportu-
nity to express some of my own testi-
mony regarding the work and vision of
my husband, Reverend Sun Myung
Moon.

My husband does not live for himself.
He lives for God and for his fellow man.
Now, however, he is confined to a federal
prison.

Some of you may wonder why Rever-
end Moon has had to go the way of
imprisonment. I only want to tell you that
as a crusader for God, my husband has
suffered attacks and persecution
throughout his life.

In 1971, he was called by God to come
to America and lead a movement to
revive the fervor of Christianity and the
founding spirit of the nation. He has

often said to me that he might encounter -

some persecution and he might even
suffer imprisonment. Despite that, he
said he must go to America to do this
God-given mission because the survival
of the entire world depends on America
fulfilling her responsibility. For the last
12 years, he has given his heart and soul
and every drop of sweat and tears for the
sake of this nation and the world.

I thank God that at this crucial junc-
ture, my husband has become a rallying
point for religious freedom in the United

States. The spiritual awakening in Amer-
ica is at last happening. And the unity of
Christianity is also a fact. All these goals
are so dear to my husband, and he is
willing to give his life for these purposes.

The religious leaders of different
creeds, races and nationalities are show-
ing their solidarity with my husband and
their support for religious freedom. It is
very heartwarming for me to see this
expression of support. My husband feels
that he is not alone.

He is praying every day in prison for
God to bless this country. He is grateful
to God that he has been given the extraor-
dinary responsibility of leading the fight
for religious freedom.

I am proud to be the wife of Reverend
Moon, the mother of his children, and a
firm believer in his vision.

In this hour of tribulation for my
husband, for- my family, and four our
movement, I thank you profoundly for
your sympathy, love, support, and most of
all, for your prayer. My husband joins
with me in expressing our gratitude to
you all.

ICUS has always been very special to
my husband. It is a remarkable example
of a project devoted to the building of the
Kingdom of God on earth. Bringing
together scholars from all parts of the
world and from every academic disci-
pline, it has the potential to address and
solve the world’s problems in ways that
no other organization can do.

My greatest desire and prayer at this
time is that you will continue to support
the vision and work of ICUS and that you
will continue to find ways to actively
fulfill the crucial responsibility of the
academic community. If you do that,
there is nothing more that will please my
husband.

As for the Founder’s Address that my
husband gives every year as a tradition,
may I call upon our eldest son Hyo Jin to
do it. It would be a great faver for me if
you would kindly permit my son to
deliver his father’s message.

May God bless you, your families and
your work. O

attention to the management of the ocean
and its resources.

Committee Six

Spirit and Science:
Imaginary and Reality

One of the central fields of investiga-

tion of Philosophy has been the rela-
tions and interactions between Mind and
Reality. But starting with the middle of
our 20th century, this problem has also
become a central theme in Physics. Nev-
ertheless, most physicists still stick to
the reductionist idea that “there exists a
concrete Reality out there,” and it would
be this “concrete” Reality that Mind
tries to represent with an always better
approximation.

However, during the last decade some
philosophers and physicists have started
to put in doubt this concept.

The committee will consist of an inter-
disciplinary reflection and discussion on
this theme: “Imaginary and Reality.”

Committee Seven

The Search for Global Ideology
In a time in which all the world’s cul-
tures are closer together, we are forced
more than ever to search for an ideology
that will allow room for all. In other eras
we could afford to accept our own ide-
‘ological frame and ignore others. That is
not possible now. Thus, for the sake of
peace and for the health of our own
culture, it is crucial to search out global
. ideologies.

Is one possible framework for this
needed conciliation Unification
Thought? The committee will ask
whether this proposal can be used to
reconcile all ideologies and thus create a
global ideology. We will ask: Can we take
all ideologies in and account for them
within this one framework? The papers
will search to find an ideology which can
provide a global perspective and rec-
oncile those which otherwise simply
clash.
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By Dr. Alvin Weinberg

This is an excerpt from the Plenary
Address to ICUS 13 given by Dr. Alvin
Weinberg, Director, Institute for Energy
Analysis, Oak Ridge Associated Univer-
sities.

cience is both its Administra-

tion and its Practice. By

Administration of science, I

mean not the housekeeping of

science, but rather the art of
choosing, among the infinitely many pos-
sible questions answerable by science,
which questions to ask. By the Practice
of science I mean the actual conduct of
the research: theorizing, observation,
measurement, interpretation of results,
communication of results. Otherwise
put, Administration is concerned with
what to do, Practice is concerned with
how to do it; or with less accuracy,
Administration is, roughly, strategy;
Practice is tactics.

This distinction between scientific
Administration and scientific practice
holds at every level. The individual scien-
tist must decide which research he ought
to carry out next; he must then carry out
the research. He is therefore both a
scientific Administrator and a scientific
Practitioner. A scientist’s proficiency as
Administrator isa measure of his scienti-
fic taste — for what is scientific taste but
the knack of choosing worthwhile prob-
lems? The Administrative facet of a sci-
entist’s work, his ““taste”, rarely intrudes
explicitly — good scientists have it, poor
ones don’t; and I suspect most scientists
would take offense at being described as
Administrators.

Some scientists excel as Administra-
tors, others as Practitioners. Thus James
Conant, in comparing the scientific
styles of Lavoisier and Priestley, says
“Lavoisier’s lasting contribution was
made because he placed his experiments
in. the .framework of an ambitious
attempt to explain a great many facts in
terms of a grand conceptual scheme. It
would not be too misleading to call him a
master strategist in science. Priestley on
the other hand probably excelled Lavoi-
sier as an experimenter but he failed to
appreciate fully the significance of his
results in terms of the great question of
the day — combustion and calcination. . .
he was a great tactician, but a poor
strategist.”

The individual scientist working at his
bench (more likely today, his Apple com-
puter) epitomizes “Little Science.” In Lit-
tle Science, Administration and
Practitioner are the same person. As the
size and complexity of the questions
addressed increases, that is as the sci-
ence becomes Big Science, the split
between Administrator and Practitioner
becomes more pronounced. Since much
more is at stake in Big Science than in
Little Science, the strategic choices must
be made much more explicitly and self-
consciously in the former than in the
latter. The director of a large laboratory
must, at least in theory, devote most of
his time choosing between competing
claimants on his always-limited budget.
At the highest level of scientific activity
— that is, the allocation of nation’s total
scientific effort between say, high energy
physics, molecular biology, environmen-
tal science — and the carrying out of the
national policy, the separation between
Administration and Practice is practi-
cally complete. The President’s Science
Advisor spends all his time worrying
about allocation; he has no time left over
for the details of how the science pie he
has cut is actually eaten. :

Scientific values underlie criteria of
scientific activities. Values decide upon
the “worth” or ‘“validity” of scientific
activities. Values underlie both the
Administration and the Practice of sci-
ence: these values therefore constitute a
meta-science. But the values that under-
lie the Practice of science and the values
that underlie the Administration of Sci-
ence are different. In other words, corre-
sponding to the separation of science into
its two aspects, Practice and Administra-
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tion, there are two separate meta-
sciences or sets of values — one for
scientific Practice, another for scientific
Administration. In speaking of Values in
Science, I shall therefore have to speak
of the two sets of values separately.

Values of scientific Practice

The primary question asked of every
scientific discovery is “Is this discovery
true?” Indeed, science is usually
regarded as a search for truth: truth is
the very criterion by which every scienti-
fic assertion is judged, and it must
therefore be regarded as the underlying
value of scientific Practice, not of sci-
ence.

We know that two scientific discover-
ies may be equally true — equally valid
as judged by the criterion of truth — yet
the one may be far more “significant,’
“worthwhile,” or “valuable” — than the
other. In applying the criterion of truth
we are considering not whether the ques-
tion purportedly answered by our
research was a good or useful of impor-
tant question; we are simply asking
whether the question was answered cor-
rectly, convincingly. In short, truth is a
value, a criterion of choice, only the
Practice of science, not the Administra-
tion of science.

But - even truth cannot always be
regarded as a fully operable or applica-
ble criterion of merit for the Practice of
science. There are many important ques-
tions that are isomorphic with bona fide
scientific questions and that might
therefore be regarded as-scientific, but
which, in principle, cannot be answered
by science. I have called these questions
“trans-scientific” since they transcend
the proficiency of science.

Examples of such trans-scientific
questions are the predictionof extremely
rare events, or the prediction of trajec-
tories for systems close to instability —
e.g., Thorn’s catastrophes.

As an example of the other kind of
trans-scientific question, I mention
attempts to predict the future — whether
of the economy, our energy demand, or
the climate — where the underlying phe-
nomena are so complicated as to be sub-
ject to Thomian instabilities — or simply
to demand more knowledge than we now
possess. It was my frustration with these
extremely important, but all-but-
unanswerable questions, that led me to
characterize most of social sciences as
being ‘“trans-scientific.’

All of this by no means casts doubt
upon the efficacy of truth as a criterion
of merit in genuinely scientific, as
opposed to trans-scientific, Practice. All
scientific practitioners profess a com-
mitment to truth; their individual values
intrude on, or supersede, truth only
where the latter is an inefficient cri-
terion of validity and that is in trans-
science, not in science.

Scientific Administration in the
narrow sense in which I use the term

alues in Science

asks not “Is this science true?”, but
rather “Of two equally true scientific
activities or findings, 'Which is more
worthwhile?’”  Both findings may be
equally valid as measured by the cri-
terion of truth; but one might be
regarded as being more important than

the other. The discovery of fission in
uranium-23$, and the discovery of a new

energy level in the U-235 nucleus are
equally true; the former is obviously
much more important than the latter.
How do we know that one is more impor-
tant than the other; or, in the administra-
tor’'s terms, how can we establish
priorities between competing scientific
activities?

Values of scientific Administration

Such judgments after the fact of the
relative importance of different scienti-
fic discoveries of course has always been
as intrinsic part of science. The judg-
ments give science an internal hierarchi-
cal structure which scientists find, at the
least, to be pleasing. Such judgments are
the very essence of scientific Adminis-
tration. Every Administrator at whatever
level is always deciding what science to
support, what science not to support.

Unfortunately,he must make these
judgments before, not after, the science
is practiced, and this requirement has
given rise to a search for criterion of
scientific choice. The ensuing debate on
scientific priorities has attracted consid-
erable attention, especially among those
formulating national scientific policy.
Here is an instance of a rather phil-
osophic question — How to judge the
relative value of competing scientific
activities — which at least in principle
has urgent practical application.

The debate itself was greatly encour-
aged by Professor Edward Shils, the edi-
tor of Minerva; most of the more

philosophic writings on the subject have
appeared in that journal. The modern
debate- began with Michael Polanyi’s
famous paper, ‘“The Republic of Science:
Its Political and Economic Theory,’
which was published in 1962, though the
question of how scientists choose among
possible researches was raised as early
as 1939 by the sociologist, Robert K.
Merton. :

The sharpest difference in outlook
was between Polanyi and me: he
regarded the Republic of Science as
being governed by a free market in which
the direction of scientific development
resulted from the interplay of innumer-
able, decentralized decisions made by
myriad individual scientific “Adminis-
trators.” He thus regarded science as a
self-organizing structure guided by an
“Intellectual Marketplace” (to use Har-
vey Brooks’ phrase) — that is, by the
unplanned competition between differ-
ent scientific activities, each claiming
greater scientific worth than the others.
I, on the other hand, argued that though

Little Science progressed without

explicit planning, the course of at least
Big Science could be, and was being,
planned and the planning could be based
on “Criteria for Scientific Choice” My.
scientific economy was a planned one,
his an unplanned one.

My criteria of choice were of two

‘ kinds, internal and external. Internal cri-
| teria arose from within the Administra-

tion of science, and answered such
questions as ‘‘Are the scientists com-
petent?” and “Is this field at a point
where nrogress can be expected — was
it ripe for exploitation?”” The underlying
value here is “efficiency.”

The external criteria are intended to
test whether the activity is likely to be
judged important, or useful or
worthwhile. Now it is a principle of phi-
losophy that undoubtedly goes back to
the Greeks that the worth, or value, as
opposed to ftine frmtin, of am activity or
proposition cannot be judged except
from without the given universe of dis-
course. Thus to judge how worthwhile is
a given scientific undertaking, we must
go outside the undertaking itself. I
therefore proposed three external cri-
teria of merit which arise from the out-
side: technological merit, social merit,
and scientific merit.

By technological merit I mean the
technological relevance or usefulness of
a scientific activity: for examnle,
research on high temperature plas:nas
obviously has great technological merit
since it might lead to controlled fusion
energy.

By social merit I meant the direct
social impact of a scientific activity. For
example, high energy physics, largely
conducted as an international collabo-
rative enterprise, plays a role in further-
ing international understanding.

Both of these external criteria arise
from outside sciences; they are mainly
relevant to applied science. The value
underlying them may be regarded as
utility: we choose that science which is
socially or technically useful.

My third external criterion of merit,
by contrast, arises from within science,
but outside the scientific field or activity
under scrutiny; it alone is relevant to
“pure” science. It was suggested to me
by John Van Neumann’s beautiful state-
ment about the necessity for a pure
mathematical discipline, if it is to avoid
fragmenting into a mass of incoherent
detail, to return regularly to its anteced-
ents in earlier, more classical branches
of mathematics. I argued that the same
consideration ought to apply to empirical
science.

I therefore defined “The scientific
merit of an activity in pure science is to
be measured by the degree to which it
interacts with and  illuminates the
neighboring scientific disciplines in
which the activity is embedded.”

Unity as a Value in Science

I would regard the criterion of scienti-
fic merit as occupying the most fun-
damental theoretical position: it, alone,
arises from within science and deals
with the underlying structure of science
— the relation between the parts of sci-
ence to each other. It alone imposes an
orderly structure on science. Remember
that we propose to judge the merit of a
pure scientific activity by the illumina-
tion that this activity throws on the
neighboring fields in which it is embed-
ded.

This criterion therefore stems
directly from a perception that a unified
science, one in which the different part
of science are related to each other, are
consistent with each other, and illumi-
nate each other — such science is in some
very fundamental sense better — more
pleasing, more powerful, more beautiful
— than a science that is not so unified. If
this is our perception of what constitutes
a more worthwhile science, our criterion
of scientific merit is simply a
restatement of this perception: pure sci-
entific activities that unify are better
(i.e., are more valuable and therefore
merit more support) than pure scientific
activities that do not tend to unify.

continued on next page
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This is an excerpt of the Plenary
Address to ICUS 13 given by Dr. Eugene
Wigner, Emeritus Professor of Physics,
Princeton University.

will be principally concerned not
with the present production of sci-
entific results but with the effects
of the growth of science on man-
kind and on man’s happiness. This
is a very general question and is prob-
ably in the minds of many philosophers.
I will speak about it nevertheless. As
Levy-Loblond said, at an advanced age
the physicist’s interest turns
increasingly to general questions and, to
some degree, they become philosophers.
But they are mostly amateur philos-
ophers and I am afraid I will omit men-
tioning the names of the true
philosophers whose observations I may
repeat.

Let me begin with the observation
that the existence of our science is a
miracle. According to the laws of natural
selection we are also animals and no
other animal strives for the acquisition of
such abstract knowledge as our science
provides for us. And indeed, man started
to develop science, as far as we know,
only a few thousand years ago.

mathematics, were created, at least inde-
pendently from earlier efforts by the
Greeks, about 2500 years ago and what 1
call “our science,” that is the physics
started by Newton’s “Principia Methe-
matica Philosophiae Naturalis” is only
about 300 years-old. The latter developed
almost unbelievably rapidly and it is
difficult to explain this unless we attri-
bute it to an instability phenomenon.

The success of the new theories
attracted the interest of people who had
enough wealth of one kind or another to
try to attract the interest and approval of
others. And later on, the development of
science caused an increased wealth, an
increased possibility for man to devote
his attention to the acquisition and cre-
ation of knowledge — both abstract and
practical. The latter was not true in the
early stages of our science — Newton’s
“Principia” did not make life easier. But
it is true now to an amazing extent.

Our present science has two types of
accomplishments. The abstract one is
the provision of a more coherent picture
of the world, a description of the phe-
nomena we observe which is both inter-
esting and stimulating, and which
provides us with a good deal of and often
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amazing foresight into the future. It
would be difficult, even for a philospher,
to give an adequate picture of this, a

{.picture of the present scientific accom-
Geometry, and also some abstract

plishments of science — and we must
admit that the different scientific dis-
ciplines are not truly coherent.

We can be proud of the fact that
physics and chemistry have been united,
-at least in principle, in the course of our
century, but as I often emphasize, this
still leaves out the phenomenon which is
most important for man, the phenom-
enon of consciousness. And even the
inanimate world’s description is far from
being complete: the two most basic the-
ories of physics, those of quantum
mechanics and of relativity theory, are
not truly united. But even if they were,
the basic principle of physics, Newton’s
separation of initial conditions from the
laws of nature, would tell us that the
physical science is restricted to only one
of these subjects: to an effort to find and
formulate the laws of nature.

But there are other sciences which
deal with the subjects excluded from our
physics. Some deal with the phenomena
which are excluded from our physics,
principally the phenomena of the minds
— terribly important ones — as yet very
incompletely covered by our knowledge
of the psychology of man — and even less
covered for other living beings. Other
sciences which deal with what we phys-

WEINBERG
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To recognize unity as a value in pure
science is hardly new: Jacob Bronowski
in Science and Human Values, speaks of
the search for unity as being almost
indistinguishable from the search for
truth in science. Yet I have proposed a
fundamental distinction between truth
and unity: truth and unity are underlying
values for science, but they apply to the
two different aspects of science. Truth is
the underlying value for scientific Prac-
tice, unity is the underlying value for the
Administration of pure science. Each
pure scientific discovery or activity
must satisfy a criterion of truth if it is to
be recognized a science; but the value of
the discovery or the activity is measured
by the unity that it imparts to the entire
scientific edifice.

What about the inverse question —
can the values we have identified in
scientific Practice and scientific Admin-
istration — somehow serve as human
values in a much more general sense —
that is, are the criteria for scientific
choices transferrable to human choices?

Despite the professionals’ disavowal,
the problem of value is surely the most
fundamental question both in science
and in human affairs. And indeed, the
difficulty of applying a broad criterion of

value — unity — to actual human deci-
sions must be formidable — probably
just as formidable as the difficulties I
mentioned in applying' a criterion of
truth to the judgment of human deci-
sions. Yet one cannot but be intrigued
that whenever we encounter strife in our
imperfect world — between religious
groups, between nations, between indi-
viduals — a resolution seems so often to
appear in discovery and exploitation of
common aspirations, beliefs, under-
standings of the contestants. Western
Europe 40 years ago fought World War 11;
today Europe is a unity, and war between
Germany and France in unthinkable.
Today East and West, Communist and
non-Communist seem to be in irreconcil-
able struggle; yet can we not eventually
find common elements and aspirations?

The analogy between our problem of
scientific choice and the problem of
human choice is too tantalizing to be
ignored. Perhaps I overwork the analogy
in these admittedly tentative attempts to
illuminate the deep questions of human
values with perspectives gained from the
far narrower question of scientific val-
ues. But, tentative and halting as such
attempts may appear to the initiated, the
questions themselves, if not my answers,
are powerfully important. I hope, in
analysis and criticism of these ideas
drawn from the ethics of science, one can
find ever more convincing approaches to
the formulation of a credible ethical sys-
tem for man. H|

icists consider to be initial conditions
are, among others, geography and
descriptive astronomy.

There are, of course, several other

‘sciences. Their spirit is in between those
‘which tell us only facts, such as geog-

raphy or some of astronomy and those
which are mainly concerned, or even
solely, with regularities. Physics and
mathematics are the representatives of
the latter category. Botany, Zoology, the
medical sciences, are in between these
extremes. Some of these intermediaries
are the most useful and most successful
sciences and they play a major role in the
next subject which I wish to discuss —
the practical accomplishments of the
sciences. But I will admit that the great
variety of the sciences, and our inability
to be even halfway familiar with most of
them, I find a bit depressing.

On the other hand, the success of
some of the sciences — I am thinking
particularly of physics — is truly amaz-
ing. When I first studied physics, the
properties of materials, for instance, was
entirely outside the area of that science.
We now believe that all the properties of
non-living and ordinary materials, in
particular the properties of the ele-
ments, are implicitly contained in our
physics. We can well be proud of the
accomplishments of at least some of our
sciences, surely including physics, and
not only be proud of them but also-aston-
ished by their success.

Man’s life- underwent enormous
changes even before the advent of sci-
ence as I defined this. He invented weap-
ons to protect himself and to acquire
food, he invited some agriculture, he
began to realize the connection between
sexual intercourse and the creation of
new members of his society. Even more
importantly, he learned to communicate
— languages were created. But surely
there were many, many other changes in
man’s life as a result of the acquisition
and the possibility of transmittal of
knowledge.

The most startling, in my opinion, is
the extension of our lifetime; the so-
called life expectancy of a new-born
baby. This was about 30 years in this
country when I was born, early in this
century. It is now about 71 years. The
increase was even greater in other coun-
tries which had less welfare early in this
century. And there were many, many
other changes.

I conclude that science made man'’s

life not only much longer but also much

easier. This is true even though this is not
the true motive of the basic sciences and
their direct effects are not that. Newton’s
work has no direct relation to physical
welfare and the same applies to most
basic sciences — the principal exception
are the medical sciences, both its phys-
ical and its psychological part. But as we
know the basic sciences have also contri-
buted enormously, though indirectly, to
human welfare.

The tilling of earth is almost infinitely

.easier now than it was when agriculture
was discovered. Many of the inventions
of this century which we take for granted
‘were made possibly by the development
.of the basic sciences. When I was born,
there were hardly any automobiles, at
least in Hungary. There was no electric
light, surely no radio or television, no
‘electric streetcars, no gas or electric
‘heating, no electric refrigerators. And
there are many, many other implements
which date from our century and which
‘contribute enormously to our physical
welfare and to the extension of our life-
time.

Is this true also of our emotional
welfare, of our happiness? This is not
clear. Clearly, we lose less relatives and
‘the lives of our children are safer. When
1 became about 17 years old, I asked
myself: “Why do I live, what do I want to
accomplish?” And after some wonder-
ing, I felt that my purpose must be to
provide myself, and my beloved ones,
with the necessities of lifie — with homes
and nourishment. And this appeared as a
valid purpose. But now these come nat-
urally; not only to us but also to our
beloved ones. Hence, the increased pros-
perity fulfilled a very valid purpose of
earlier man. And we see conseguences of
this: many of the young people do not
know what to strive for; they have no true
purpose.

Many of them see power and influence
as the only valid purposes and they
blame the older generation for possess-
ing these, atleast for the time being. Man
wants to strive for something and the
purpose which occupied earlier genera-
tions, the acquisition of the necessities of
life, is too easily achieved. This is a
serious problem of our times.

Can Science Contribute to Man’s
Happiness?

Did and does science, on the other
hand, provide a purpose and thus have
also an opposite and favorable effect on
man’s happiness? And could this effect be
increased? As far as scientists are con-
cerned, the answer to this question is
clearly “Yes"”.

I remember how much pleasure I
derived already as a high school student
from recognizing laws of geometry. I
found a proof not given in the books I
knew, of the theorem that the tree alti-
tudes of a triangle meet at a common
point. But I derived even more pleasure
from attending, every other Thursday, a
joint seminar at which one of our col-
leagues presented ideas; I also did that
once.

Even more pleasure did I derive, of
course, by recognizing the importance
and applicability of symmetry principles
for the explanation of the so-called
“selection rules” in the theory of atomic
spectra. In particular, the explanation of
“Laporte’s rule” which I recognized as a
consequence of reflection invariance.

I mention these points not only to
boast, but in the hope that they will
remind you of similar experiences. The
question is then whether we could make
this pleasure more general; whether we
could spread it to all people?

The answer which I wish to propose is
“¥Yes !

The science club in high schools
would require, of course, some attention
from a teacher. But it would be, in my
opinion, a very worthwhile institution. It
‘would not only provide some pleasure to
the participants, as it provided for me,
but also acquaint them with the main
ideas and characteristics of science —
given pleasure and interest. It could
hardly contribute new ideas to science
but it would make later interest in sci-
ence more general.

What I just said about the possible
contribution of science to informal plea-
sure is meant seriously and I hope those
‘who disagree with me will forgive me.

But the further and serious development
of science is also very important — not
only in the fields which contributed so
much to our standards of living, that is of
physics, chemistry, engineering, but also
in the psychological area in which the
progress is at present, so it seems to me,
much more restricted. O
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thinkers, then, are a central nervous
system, transmitting, interpreting, and
developing impulses from God for the
whole body of humanity.

Religious leaders and scholars

1 view religious leaders and scholars
as vitally important for the betterment of
the world and the creation of a new
cultural revolution. Such leaders have
always been the vanguard of cultural
development — in ancient China, India,
Africa, the Middle East, and Greece; in
the rise of Christianity and the world of
Islam; in the Renaissance, the Reforma-
tion, and the Enlightenment.

Today, however, with the great success
of science and technology, and the failure
of religion to speak to the realistic prob-
lems of the world, those taking the lead
in social change are often under the
anti-religious banner of Communism.
But Communism welcomes violence as
the means for change; it ultimately
denies God, turns against religions, and
tries to restrict our perspective to the
material world.

I know that many supporters of Com-
munism have high ideals, not limited by
the confines of nation, race, and culture;
but their energy and idealism must be
complemented by God-centered thought
and action. Accordingly, the world needs
religious leaders and scholars as sacrifi-
cial pioneers. The God Conference, the
Youth Seminar on World Religions, and
all the activities of the International Reli-
gious Foundation exist as a forum and
structure for the fulfillment of this ideal.

As individuals, you are ‘called to.a
renewed dedication of yourselves and
your disciplines to the world. As repre-
sentatives of the world’s religions, you
are called to bring your churches,
mosques, synagogues, shrines, and tem-
ples into a cooperative unity for the sake
of world pace and human freedom, cen-
tered on God. Many people ask what
religions can do in this secular age. I
answer: the world’s religions must pro-
vide a stable, universal foundation of
values upon which governments can
build true peace and harmony, science
and technology can be fully utilized for
the happiness of mankind, and the
world’s cultures can be purified, exalted,
shared, celebrated.

Truly, the ideal I am espousing is
nothing other than the kingdom of God

Reverend Kwak reading the Founder’s Address to the
Youth Seminar and the God Conference in Seoul.

on earth. I see it as a realistic goal toward
which we can realistically work. People
have been telling me that I am too uto-
pian. I recognize that I am extremely
idealistic, but I have no choice: God has
called me directly, personally to this task
and responsibility.

I have been concentrating not only on
teaching people about the ideal of God,
but also on promoting the accom-
plishment of that ideal on earth. It is for
this purpose that I have undertaken all of
my activities, including missionary
work, education, challenges to Commu-
nist ideology, an ecumenical movement,
and social services. Among these, I put
greatest emphasis on the ecumenical
movement.

A major problem facing humanity
today is the lack of spiritual unity among
and within each of the world’s religions.
Despite all efforts to the contrary, divi-
sions and animosities among various
religious groups continue. Religious
wars are still being waged, as they have
been for centuries. In spite of various
ecumenical movements, religious arro-
gance, intolerance, and bigotry are still
prevalent among devout believers. Thus,
although most religions have professed
the same God and often even the same
views for centuries, followers of those

great religious traditions have contin-
ually persecuted and warred with one
another.

We must realize that God is beyond
denominationalism, doctrinalism, and
factionalism. God’s purpose is and
always has been to save the entire world,
and not merely a certain race, nation, or
religious group. AS religious people, we
cannot help God in the task of salvation
when we fight among ourselves. This
idea is not new, but for numerous reasons
it has been difficult to achieve.

Interreligious harmony

The essence of my teaching is that
interreligious harmony is a necessary
condition for world peace. Since no sin-
gle religion has manifested God com-
pletely, religious differences have been
inevitable. Yet, as many great religious
leaders have taught, because we are all
children of the same Heavenly parent we
are all brothers and sisters in one great
family, and interreligious conflict and
divisive hatred are unnecessary.

In my years of spiritual search and
struggle I encountered God many times,
and I also spiritually encountered the

founders of all the world’s great reli-
gions. I feel the continual presence and
inspiration of God every day in my life.
Without God, how would it have been
possible for a man born in an isclated
farming village in a small, oppressed,
and destitute nation to be able now to
sponsor and address this august assem-
bly of world religious leaders? I testify
that the teachings of the Unification
movement, its goals, and its projects, are
the result of God’s direction to me. They
are not my personal theory and activity,
they are God’s.

The International Religious Founda-
tion is planning to sponsor a Parliament
of World Religions in 1993. That Parlia-
ment will commemorate the 100th anni-
versary of the 1893 World Parliament of
Religion held in Chicago in conjunction
with the first world’s fair. Prior to the
1993 event, two preparatory meetings
will be convened, one in mid-November
1985 near New York City, and the other
some time in 1989. Each of these gather-
ings will bring together more than seven
hundred spiritual teachers, scholars, lay
leaders, artists, and young people. It is
hoped that the three planned event will
lead to other such programs in the
future.

The 1993 Parliament of World Reli-
gions and the two preparatory meetings
are designed to provide a new environ-
ment for global ecumenical contact. The
objective is to move toward disclosing the
Universal Principles that underlie all life
throughout the world and to promote
with equal vigor the fullest diversity of
its possible expressions. In so doing the
Parliament will seek to advance and
develop the aims of international peace
and harmony for which the world longs.
Participants will be offered an opportu-
nity to share their perspectives on our
present spiritual condition and on the
challenges of our present age.

The purpose will not be to legislate,
either politically or doctrinally, but to
promote mutual respect among the
world’s religions and to foster interreli-
gious cooperation on projects initiated
by them. A variety of issues will be
discussed, but the overall theme will be
the renewal of spirituality and the estab-
lishment of world peace under God.

I thank you again for coming. I hope
this conference will be centered not on
human thoiights of God but on God’s
original ideal. I truly believe that your
study and discussion will bring about
tremendous progress in accomplishing
the ideal of God on earth.

YOUTH TOUR
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Discussion topics included ‘“the con-
tribution of women to social progress in
India” with Dr. Rajakumari Chandra-
ekaran of the University of Madras;
“religion as a unifying factor in history”
with Sri Surendra Narayai, International
Vice-President of the Theosophical Soci-
ety; “interface of secularism with reli-
gious teaching” with Professor C. G.
Vasudevan of Vaishnava College; and
“pacifism through history of Hindu phi-
losophy*‘ with Swami Pitambarandha of
the Ramakrishna Mission. :

The final speaker was Dr. T.S. Devados
of the University of Madras who
addressed “the challenge of peace: a
Gandhian perspective” The program
closed with a classical Indian dance and
abuffet dinner for the many local guests:.

We were up early the next morning for
a trip. to Pondicherry to visit the well-
known Aurebindo Ashram. The bus ride
provided the opportunity to see a slice of
rural India. . . her vast plains dotted with
small agricultural villages.

In Pondicherry our buses threaded
through narrow streets clogged with
people, autos, bicycles, and rickshaws.
Monsoon rains the night before made the
streets wet with red clay. Emerging from
this bustle we entered wide streets of the
old French quarter, where the ashram is
located, left the buses and walked into the
ashram’s quiet courtyard. We spent a

moment of silence before the flower-
strewn marble tombs of Sri Aurobindo
and his mother before being greeted by
our guide and new travelling companion
Professor Aurobinda Basu.

“This is a Yoga ashram, not a religious
site,” he told the group. “Yoga and reli-
gious worship are not the same thing.
Yoga is an internal discipline relating to
the inner forces of a person’s nature, so
there are no temples, idols, or chanting
here. Yoga is a psychological discipline
enabling one to stand on one’s own spir-
itual legs.”

On Friday, July 27, we boarded an
Indian airlines plane for a flight to Cal-
cutta, as a stopover on the way to Thai-
land. In Calcutta, awash with Monsoon
rains, the spiritual journey in India was
not over. Though time was short, a small
group were able to visit Mother
Theresa’s center where they had the
inspiring good fortune to meet with the
Mother herself and to tour the nursery
where babies and young ones have
already been adopted by families.

Others took part in a discussion on
poverty, led by Father De Graeve and Dr.
Seshegiri Rao.

Bangkok

e arrived in Thailand on
July 8 to study Buddhism.
At the airport we were
once again greeted with
yellow-ribboned flower
lais, redolent of jasmine. Together with
the orchid corsages we had all received
on the Thai air flight, the flowers pro-

vided a delicate and fragrant welcome to
the kingdom of the Thais.

International Buddhist scholar John
Blofeld and his daughter Bom, residents
of Bangkok, joined to accompany us for
the rest of our journey through Thailand,
China and South Korea. Also former sem-
inar participants Choimpunoot Jitte-
dechareks, Buddhist monk Bhikkhu
Suganda, Terry Feldman and Amonreuch
Lesak were on hand to see us.

Sunday morning the entire group
went to Wat Bovaranives Vihara, the
Royal Wat (Monastery) where each king
served his period of monkhood and the

‘leading school of Buddhism. There,

together with Bhikshu Sudarshau,
Bhikshu Saganada and other Buddhist
monks, the group was received by the
monastery’s Abbot Sondet Phara
Nyanasamuara.

The Abbot welcomed us, expressing
the hope that “world peace could be
achieved through dialogue”, and wishing
U.S. “happiness, prosperity, and good for-
tune in every way.’

During the afternoon the group vis-
ited the Grand Palace with its golden
temple housing the Emerald Buddha, the
Temple of the Reclining Buddha, con-
taining the largest statue of a Buddha in
Thailand, and the Temple of the Dawn.

On Monday, after a morning spent
viewing the Golden mount (Wat Saket),
the Golden Buddha (Wat Trimir), and the
Marble Temple, we reassembled for a
rare and special audience with his emi-
nence, the Supreme Patriarch of Thai

Buddhism. Tour Director Dr. Joseph
Bettis, Bhikkhu Sudarshau, and a group
of participants explained the seminar
purpose and presented small gifts.

“To study world religions is very good
because each seems to try to teach about
happiness for humankind,’ said the Patri-
arch. “I received greetings from the
seminar because you are trying to find
peacefulness in the world” he added.
“You who represent the beauty of many
nations, please reflect that what you like,
others also like, what you dislike other
dislike too. May your seminar have suc-
cess, and may each of you have peace,
happiness, and prosperity forever”’

Following the audience, those who
wished returned to the Wat Bovaranives
Vihara for an introductory talk and prac-
tice of meditation. -

The next day we drove a short distance
from Bangkok to Nakornapathron to
view the Phra Pathorn chedi built more
than 1000 years ago during the Mon
Empire and the oldest Buddhist mon-
ument in Thailand, the massive Chedi,
reminiscent of the Stupa rests upon a
circular terrace surrounded by tiny
shrine caves and specimens of trees con-
nected with the Buddha’s life.

Evenings, many attended the on-going
round table discussion groups which
have dealt with topics such as Hinduism,
Buddhism, and the life of monks. John
Blofeld gave a most popular talk on Bud-
dhism one evening. Several home visita-
tions were pessible as well. :

continued on page 8
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This speech was given by Colonel Bo
Hi Pak, special assistant to Reverend
Moon, to the participants in ICUS 13.

By Bo Hi Pak

t is my pleasure to have this oppor-

tunity to report to you in regard to -

Reverend Moon’s current confine-
ment in the federal prison in Dan-
bury, Connecticut.

Reverend Moon is the founder of
ICUS, and I know that as conference
participants, you may want to know
something about his status at this time.
Furthermore, when you return to your
schools and communities, many people
will be asking you about Reverend Moon.
For these reasons, we felt that it is our
duty to explain briefly about his sit-
uation. We have also prepared some ref-
erence material regarding his situation
for you to take home and examine at your
convenience.

To begin, I would like to recall some of
the remarks made by Mrs. Moon in the
plenary session. She said, “Some of you
may wonder why Reverend Moon has had
to go the way of imprisonment. I only
want to say that as a crusader for God,
my husband has suffered attacks and
persecution throughout his life”

These simple words contain the key to
understanding the life of Reverend
Moon. He has been a crusader for God
throughout his entire life. Reverend
Moon suffered nearly three years in a
concentration camp in North Korea. His
only crime was preaching the word of
God in a Communist state. The average
prisoner never lasted more than six
months in that death camp. But because
of his faith, Reverend Moon survived
nearly three years.

Mission in America

Today in America, Reverend Moon is
fulfilling the role of a prophet. He is ‘“‘the
voice crying in the wilderness” as the
scripture states. Throughout human his-
tory, God has frequently raised such
voices. Through them, He has given
words of warning and called upon His
people to rededicate themselves to Him.
This is the role of the prophet, and it is
nearly always an unpopular mission. The
prophet must tell the truth squarely, and
the truth is sometimes very painful to
hear.

This is precisely Reverend Moon’s
role in America. He came to America in
1971, in obedience to the voice of God.
Reverend Moon sees very clearly that the
future of the world is dependent on this
nation. The United States of America was
founded on the concept of “one nation
under God.” America has been blessed
by God, largely because America has
been a good samaritan in the modern
world, helping her neighbors and pro-
tecting weak nations and people from
totalitarian encroachment. But Reverend
Moon sees that America is now shrinking
from her responsibilities. She has
become confused regarding her role and
mission in the world. This has resulted in
America’s retreat from the world front.

Reverend Moon followed the voice of
God directing him to come to America
and begin a movement here to revive the
fervor of Christianity and the founding
spirit of the nation. This movement is
kindling a dramatic spiritual awakening
throughout the United States.

In the process of doing his mission, he
inevitably became controversial. And he
has been persecuted. However, he is not
the first religious leader in history to
have been persecuted. Every major reli-
gious figure in the Judeo-Christian tradi-
tion has walked the path of suffering
through persecution. In the Old Testa-
ment era, many of the prophets were
scorned. Jesus Christ himself was cruci-
fied. St. Paul, St. Peter and others were
imprisoned. Even in American history,
Roger Williams was exiled; Joseph Smith
was killed; Martin Luther King, Jr. was
jailed many times. Today, Reverend Moon
is following this same path.

With this in mind, you will understand

readily why he has become a target of

Why is Reverend Moon in prison?

Bo Hi Pak, Special Assistant
to Reverend M

criticism in the United States.

Court Case

Many people today, as a result of
media reports, regard Reverend Moon’s
court case as a dispute over taxes. From
the very beginning, however, this was not
a tax case. The tax charges were used as
a guise to allow the government to accuse
the Unification Church and Reverend
Moon in front of a biased jury. In essence,
the case against Reverend Moon is an
indictment and trial of the Unification
Church. It has been a trial of a religion,
a modern Inquisition.

And what is the result? For the first
time in American history, a minister has
been sentenced to jail for administering
the affairs of his church exactly accord-
ing to the theological principles of his
faith and exactly according to the desire
of his congregants. Reverend Moon
stands convicted for no other reason than
his religious beliefs and practices. He is
to be punished for being who he is.

As you know, when he was indicted by
the U.S. prosecutor, he was in Korea.
Reverend Moon is not a United States
citizen. He could have remained comfort-
ably in Korea because there is no extra-
dition agreement between Korea and the
United States. Yet he returned to the U.S.
to face a trial. Reverend Moon is a man
of honor and he is innocent.

Furthermore, Reverend Moon
believes in the goodness of the United
States’ judicial system. He was well
aware, however, that a jury trial would
allow the government to capitalize on the
unpopular image of him created by the
media. For this reason, he requested a
bench trial instead of a jury. This request
was denied. Such a denial represents a
tragic abuse of Reverend Moon’s con-
stitutional rights. Certainly the right to a
trial by jury is a right reserved for the
protection of the accused. It is a shield to
protect the citizen from possible govern-
ment abuse. In Reverend Moon’s case,
the spirit of the law was violated and the
jury system was twisted to the disadvan-
tage of the citizen.

The charges against Reverend Moon
stem from the fact that as the spiritual
head of the International Unification
Church, he held in his name certain
assets. He held these assets on behalf of
the Church at a time when the inter-
national Unification Church was rel-
atively young in the United States and
lacked the formal organizational
structure of the more established reli-
gious organizations. During the years
1973 through 1976, Reverend Moon held
church funds in accounts at the Chase
Manhattan Bank, and he held stock in a
church business, Tong Il Enterprises, in
his name. Reverend Moon did so upon the
request of the leaders of the church who
regard him as the central representative
of the church.

The government charged that Rever-

end Moon had not paid taxes on $112,000
in interest for three years in the early
1970’s. In other words, the IRS and the
Department of Justice went about the
business of proving that assets held in his
own name by a religious leader are his
personally and therefore he owes taxes
on them. But they don’t do this with all
religious leaders. During the same
period of time, the late Cardinal Terrence
Cooke, Roman Catholic Archbishop of
New York, whose residence was about
three miles from the courtroom where
Reverend Moon’s case was tried, held
personally, in his own name, assets worth
a thousand times the amount Reverend
Moon was charged with evading. What is
more, the internal laws of the Catholic
Church require that the reigning bishop
own its property in his own name. This is
known as ‘“corporate sole,” a well-
established principle.

In effect, the government has held
Reverend Moon and the Unification
Church to a standard never before
applied to any other religious organiza-
tion.

Certainly if Reverend Moon remains
in prison for the administration of
church funds in the tradition of time-
honored practices by well-established,
mainline churches, every other minister
in this land is in fear of the same future.

This is the reason that the religious
community in this country has risen up
against the decision of the court. More
than 40 prominent individuals and reli-
gious organizations have filed “friends of
the court” briefs with the United States
Supreme Court. These organizations
represent almost 120 million Americans.

On May 14, 1984, when the Supreme
Court declined to review Reverend
Moon’s case, these individuals and orga-
nizations were appalled. They saw imme-
diately the danger to themselves, their
own religions, and religious freedom in
America. In over 200 years of American
history, the religious community has
never been so indignant and so united as
at this time. Reverend Moon’s case has
shocked and awakened the conscience of
America. For the first time in American
history, a united front of highly diverse
religious people is fighting for the pres-
ervation of America’s most valuable
resource, religious freedom.

Birth of a Movement

On June 26, 1984, a Senate oversight
hearing on religious freedom was con-
ducted by Senator Orrin Hatch, Chair-
man of the Senate Subcommittee on the
Constitution. Reverend Moon was invited
to testify as a special witness. He stated:
“I am honored to dedicate myself today
to the preservation of religious freedom
in this country. If I can raise up a beacon
warning Americans of the danger which
lies ahead, then my sacrifice will serve a
great purpose.”’

“The issue today is the very survival
of America and the free world. To assure

this survival, I am willing to suffer any
indignity, to go any distance, to do any
labor, and to bear any cross. I am even
willing to give my life, if that will ensure
that the nation and world survive and do
God’s will”

At this point, religious leaders began
to take their grievances into the street.
Rally after rally was organized, crying
out for religious freedom. Many coali-
tions for religious freedom were put
together, and these movements have
brought religious people from far left to
far right into a sincere spirit of cooper-
ation in which the mutual defense of each
other’s rights is of primary concern.

Since Reverend Moon'’s incarceration
on July 20, 1984, this movement has
intensified. Religious communities have
putall government officials in the United
States on notice that they will not tolerate
another minister in jail, another church
padlocked, or another mission destroyed
because of state oppression of religious
freedom.

Thousands of ministers and
theologians have declared that they are
ready to spend one week of their lives in
prison with Reverend Moon. Because the
prison officials do not permit this, they
have organized a Common Suffering Fel-
lowship here in Washington, D.C. In this
fellowship, religious leaders of different
creeds, races and nationalities are show-
ing their solidarity with Reverend Moon
and their support for religious freedom.
It is very heartwarming for him to see
this expression of support. He truly feels
that he is not alone.

Furthermore Reverend Moon feels
very strongly that God will work to use
his imprisonment for a good purpose. He
said,““Now Danbury prison is my pulpit.
And prayer in the prison is powerful.” He
gets up at 3 a.m.-and prays until he goes
to work. He is confident that while he'is
in prison, God will ' work ‘a miracle here
in America. The American people and
the American nation will take up their
responsibility to do God’s will. This is a
great comfort to him, because this has
been his goal since coming to America.

A few days ago, a United States con-
gressman was visiting with him in Dan-
bury. This man remarked that in his 12
years in America Reverend Moon had
done everything possible to restore
America to God, and yet the results of
that effort were still invisible, in the form
of a spiritual foundation. “Now that you
are in prison,” the congressman said,
“skyscrapers are being built on that
foundation by the very people that you
came here to help” Reverend Moon
responded to him with a very broad
smile.

Future of the Movement

Where do we go from here? We will
not rest until we have won the complete
vindication and exoneration of Reverend
Moon. In the meantime, our church is
flourishing. A Dr. Richard Rubenstein,
an historian of religion, has observed, “A
new religion thrives best on the bread of
persecution.” You will find that our Unifi-
cation Church and Movement are
stronger, more united, and more deter-
mined than ever: before. In addition, the
projects initiated by Reverend Moon,
such as ICUS, The Washington Times and
many others, will expand more than ever
before.

I want to conclude this report by
sharing with you something which Rev-
erend Moon recently told me. “Don’t
worry,’ he said. ‘‘Suffering for
righteousness sake is the way to know
God’s heart and bring His greatest
blessings to the earth”” I was astonished
to see that Reverend Moon is busy in the
prison comforting those around him. He
is not living for himself, even in prison.
This was a very moving experience for
me.

We have all the more reason to look
forward to next year’s ICUS conference.
Reverend Moon will be there in person
with a greater vigor than ever before. []
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aragon House Publishers took

several giant steps forward in

April, 1984. Dr. Frederick Son-

tag, Professor of Philosophy at

Pomona College and Chairman
of the Board of Editors of the Press,
became its acting director. He is cur-
rently on sabbatical leave and has plans
for a lecture tour in Asia, Europe and
Africa, which will allow him to solicit
manuscripts.

Also in April the press moved into new
headquarters at 2 Hammarskjold Plaza,
adjacent to the United Nations, and hired
professional editorial and marketing
staff. As the publishing community
heard rumors of the new arrival,
requests for interviews with Dr. Sontag
began to flow. The New York Times was
the first in print, followed by the Wash-
ington Times, the Washington Post, and
Publishers’ Weekly.

Although it is independently incorpo-
rated, Paragon Press is a mnatural
extension of its sponsor, the international
Cultural Foundation. It furthers the
Foundation’s stated objective of promot-
ing “world peace through academic, sci-
entific and cultural exchange.”

The press was first founded by ICF in
1982 to publish thematically:organized
books taken from proceeding of the ICF
sponsored international Conferences on
the Unity of the Sciences (ICUS). Cur-
rently existing titles in this series, “‘Sci-
ence and Values,’ are:

Mind and Brain: The Many-Faceted
Problem, edited by Sir John Eccles,
which draws together essays on the prob-
lem of mind-brain relationship from sci-
entific and philosophical perspectives.

Modernization: The_Humanist
Response to Its Promise and Problems,
edited by Dr. Richard Rubenstein, which

Mike Lima

Dr. Frederick Sontag, Director of Paragon House Publishers:

contains essays examining the global
trends toward modernization and their
impact on politics, religion, ethics and
society.

Paragon’s goal is to become a pub-
lisher of serious non-fiction drawing on
a variety of international authors. It will
span the fields of the humanities, the
social, and the natural sciences. To this
end Paragon has assembled an editorial

board which will review all manuscripts
before publication.

Paragon House aims to publish about
one hundred books each year. These
books will come under the following cate-
gories:

e Paragon House Books Original
works from the worldwide academic
community.

e ICUS Books A continuation of the

A bright future for Paragon House

“Science and Values” series of ICUS
proceedings.

e New ERA Books Books pertaining to
the proceedings of the New Ecumenical
Research Association.

® Paragon Book Reprint Series
Reprints of worthy out-of-print books,
including the current titles of Paragon
Book Reprint, Inc., which Paragon Press
has purchased.

Additionally, Paragon will distribute
books published by fellow ICF affiliates
such as the Washington Institute for Val-
ues in Public Policy and the Professors
World Peace Academy.

In the immediate future, Paragon will
bring out Sciemce, Language and the
Human Condition, an original work by
Morton A. Kaplan of the University of
Chicago. This book explains the conver-
gence of modes of knowing in the natural
sciences, the social sciences, and ethics.

About to appear in the “Science and
Values” series The Good Life and Its
Pursuit, taken from ICUS proceedings
dealing with the contribution of modern
science and technology to “the good life.”
This volume is edited by Judge Dou-
gherty, Dean of the School of Philosophy
at the Catholic University of America.

Also coming up is a new book frem
PWPA, Human Rights Source-book, a col-
lection of major human rights doc-
uments edited by Albert Blaustein, Jay A.
Sigler and Roger Clark.

For more information write: Paragon
House Publishers 2 Hammarskjold Plaza
(866 2nd Avenue, 12th floor) New York,
NY 10017. (212) 223-6433 O

From “ICF Report”

Q&A with
Dr. Sontag

Following is an interview with Dr.
Frederick Sontag conducted by Louise
Strait, Managing Editor of the Inter-
national Cultural Foundation Report.

Is there any special connection which
participants in ICF activities should feel
to Paragon House?

ICUS participants were familiar with
the start of Paragon House because the
idea of its origin merged from ICUS. It
was clear to those involved in various
ICUS conferences that the valuable
material presented at ICUS meetings
was not getting the attention it deserved.

ICF started the ‘“‘Science and Values”
series under the Paragon label; the first
two volumes were by Sir John Eccles and
Richard Rubenstein. Those two books
made other participants realize that the
ICUS proceedings contained material
which should be put in book form to make
it more available to the general reading
public.

Then, the ICF advisers decided to
create a general publishing house which
could serve other ICF publishing needs
at the same time. A major area in which
the ICUS participants can help is to
locate manuscripts that should be con-
sidered for publication.

Additionally, we want to make Paragon
different from other publishers by giving
it an international character. That is why
we have offices near the UN. The ICUS
meetings are truly international in their
membership.

The material coming out of the ICUS
conferences which is international in
character will make Paragon different
from most other presses.

Oxford University Press has a branch
in the U.S., but on the whole it does
American things in America. We defi-
nitely want an international list of
authors. There are good books not being
published, because publishing is finan-
cially tight these days.

That is what the ICF sponsorship of
Paragon can do: help the general commu-
nity by providing availability and access
to important literature that is not being
published. More than that, its function
will be to bring an international group of
authors and literature to the attention of
other cultures than they normally reach.

What is your goal for your first year
in publication? .

Of course, we inherit a back list from
all of New ERA and the ICF-related
projects. My guess is that we will have
about fifty books already in print and
probably a dozen others projected for
this year. We are aiming at one hundred
books next year, and I think we’ll do it.

Do you anticipate some problems in
marketing due to the indirect Unification
Church sponsorship through its financial
support?

Yes, there will be. There will be resist-
ance for awhile. But acceptance will
come, as it did for ICUS, when the
scholarly and professional community
realizes that we have established a list of
quality. Then resistance will break down.

We are going to do most of our promot-
ing by direct mail at first. Any press
would in getting started. I think we will
overcome the resistance of book stores in
that way, because each individual will get
the book ad on his desk and see it for
himself or herself. We will be advertising
in professional journals and appearing at
various conferences, offering displays,
and so on. Like a lot of things, acceptance
will take time.

Marketing for any publisher is dif-
ficult these days. In the strictest sense,
our job won’t be any more difficult than
anyone else’s. Any new publisher trying
to get in the door of a bookstore would
have the same problem. The church
sponsorship is an added problem, but my
own feeling is that the crest of the wave
of antagonism concerning the Unifica-
tion Church has passed.

How did you get involved in Paragon
House?

Reverend Moon and‘ the ICF Board of

Directors asked me to play a lead role in

Paragon House at the Eleventh ICUS in
Philadelphia, which was over a year and
a half ago. At that time, I said I was
willing to get the ball rolling by helping
to conduct a feasibility study. I contacted
Moseley Associates, one of the top con-
sulting companies in publishing in New
York, and they did a study for us.

Next, I said I could stay with the
editorial board and also help hire in the
professional personnel. When we sat
down and talked with Moseley Associ-
ates, it became clear that we really
couldn’t look for a Director of the press
because we still didn’t quite know what
we wanted such a person to do. I realized
that we were in no position to go forward
until we had worked out most of our basic
questions.

ICF wanted me to become director of
the press, and I gradually moved into that
position. I like to do something that I
think I can do well, something which
someone else might not be able to accom-
plish. If you do, you feel that your par-
ticular impact at a time might be crucial.
1 find myself more and more in the
middle of Paragon wondering if anyone
else could do it if I didn’t continue at this
time. And we will do it. We are very close.
We will earn our spurs in the field of
publishing, and we will have something
that ICF will find credible and profes-
sional.

_ As a professional educator you must
resonate with the purposes of this new

publishing house.

Certainly. We want to be a University-
type press. We also hope to reach the
wider community with academic mate-
rial. We want to be a service to the
scholarly community, and we want to
bring to the wider reading community
issues which have broader implications.
That is the other side of our purpose: to
promote subjects that have wider signifi-
cance than those covered by the other
university presses.

The ICUS conference subjects, such
as population control, and the Washing-
ton Institute and PWPA conference top-
ics, are of broad concern. We would like
to use the press to bring scholarly and
thoughtful work to the attention of the
public.

It sounds like there is a definite niche
that this press can fill.

We think so. Moseley Associates, who
made the original study, still think that.
For example, one of our series will be
“Science and Values.” That is a big topic
these days which everyone is interésted
in.

We also want to reprint manuscripts
which are unavailable today but which
are needed in print. We would like to find
these valuable books which are out of
print and which should be made available
again to the larger public. O
Reprinted from ICF Report.

YOUTH TOUR

from page 6

The public program on Wednesday
August 1 brought together many local
guests and participants. Speakers
included Professor Saeng Chandra-
Ngam of Chiang Mai University on the
topic “Religious Unity in Plurality” and
Fr. Preedee Kasemsaph of Thammasat
University on the question “Can Religion
Bring Peace?” with Dr. Siddhi Butr-Indr
of Chiang Mai University as respondent.
The several discussion groups dealt with
stimulating topics ranging from “Bud-
dhism and Problems of the Modern Age”
to “Status of Women in Buddhism” and
“Can We Justify War in the Name of
Religion?” The program closed with

prayerful chanting by Buddhist monks,
who wished us success in our quest for
world peace.

Our last day in the “land of hospital-
ity” was a day of options. Many visited
the “Ancient City”, a restful place con-
taining replicas in the various styles of
architecture and cultures which make up
present-day Thailand. others made a
longer journey to visit a forest mon-
astery, where after a hilly climb they met
with contemplative monks and joined
them in meditation.

With some reluctance we resumed our
journey. As one of our Thai guides said,
“it’s okay if you leave behind your heart
in Thailand.” Several felt they had done
just that, but it was time to fly off once
more — this time to Hong Kong, our
gateway to China.
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By Susan Fegley Osmond

he National Council for Church
and Social Action (NCCSA)
has, during the past six
months, become a major pro-
ject which has been heavily
supported by the Unification Church
movement. At a time when he is impris-
oned, Reverend Moon has inspired the
donation funds and a fleet of trucks.
Many church members have volunteered
their labor to NCCSA activities, hoping
that its efforts would help engender the
revitalization of Christianity and of the
founding principles of America.

“The National Council for Church and
Social Action was founded in 1977 as a
vehicle for the cooperation of churches,
civic groups, and the private sector,’ says
the Executive Director of NCCSA, Mr.
Kevin Brabazon. “The concept originally

grew out of one year of dialogue between”

predominantly Black clergy of various
denominations and members of the
Interfaith Affairs Department of the Uni-
fication Church. Based on this year of
dialogue, the Urban Studies department
at Fordham University sponsored a con-
ference in May 1977. There was such an
overwhelming response among minis-
ters from seventeen states at this confer-
ence that the final impetus to organize
NCCSA into a formal body came about.”

NCCSA Programs

Today, NCCSA has chapters in 160
cities throughout the United States,
involving over five thousand churches
and civic organizations. Activities
include food banks and food distribution,
advocacy programs, weatherproofing
homes of senior citizens and low income
families, housing counseling programs,
soup Kitchens, clothing distribution, cul-
tural programs in schools and senior
citizen homes and vocational training—
all done by volunteers.

A major activity is a solicitation pro-
gram, whereby companies are contacted
and asked to contribute food and other
goods. In the first six months of this year,
for example, NCCSA chapters received
and distributed two-and-a-half million
pounds of food throughout the country.
NCCSA volunteers deliver the foodstuff
to participating churches and civic orga-
nizations, for local distribution.

Los Angeles, the largest NCCSA chap-
ter, has over five hundred churches and
civic groups participating in its activi-
ties. Its food bank distributes about
120,000 pounds of commodities per week.
This chapter also excels in
weatherproofing of homes, technical
assistance, and training of volunteers. In
the works are plans for community
health services, college work-study pro-
grams, a senior community employment
program, and housing counseling.

Washington, D.C., under the direc-
torship of Executive Vice-Director of
NCCSA Bruce Casino, is the oldest chap-
ter of NCCSA. It has a highly developed
food program, a housing counseling pro-
gram, and “The Fourteenth Street
Employment Task Force,” which advo-
cates the hiring of local residents for
construction projects in their commu-
nities.

Smaller, younger chapters are active
too. In Georgia, the Atlanta chapter spon-
sors educational entertainment pro-
grams in schools and senior citizens’
homes, provides legal counseling and
mediation services, and, in conjunction
with United Way, distributes boxed
lunches to shut-ins. One of the newest
chapters, in White Plains, New York, uses
its monthly allocation from NCCSA to
lease computers on which to train the
underprivileged or unemployed in com-
puter skills.

Active Discipleship

“True discipleship, translated into a
working philosophy, means doing those
things that have been learned from the
Master, our Lord and Savior Christ Jesus.
In doing so, we have no choice but to
serve mankind,” explained Rev. Alex A.

CCSA: Love in action

Ken Owens
Kevin Brabazon, executive director of NCCSA, Reverend and Mrs. Moon, Reverend Kwak,
president of the International Religious Foundation, and Bruce Casino, executive
vice-president of NCCSA, with one of the trucks used for food distribution.

Chambers, President of NCCSA, in its
annual convention last March. His words
exemplify the philosophy of Christian
responsibility and volunteerism which
guides the work of NCCSA.

“The early church did not define
social action by what they thought could
be accomplished in the Roman system.
Instead, they began in the same place we
must begin, for all Christ calls us to do
within society at large must first be done
in the local church. Jesus designated the
church as the agent of God’s sovereign
work in the world ... The church can
make a difference in the lives of men.”

The National Council is an autono-
mous and independent organization and
is not affiliated with any one church. It
receives assistance from any source
wishing to contribute. Its decentralized
structure is consciously organized along
the same lines as the federal government
of the United States. “Each local chapter
is separately incorporated and governs
its own affairs.” Mr. Brabazon explains,
“The board of the local chapter is elected
by people in the community, so concerns
of the community are all voiced. Two of
these local board members are voting
delegates at an annual national conven-
tion of the Council. The Board of Direc-
tors is elected from these delegates each
year.”

The Unification Church helps provide
seed money — usually $6000-12,000 — for
new chapters to get off the ground. The
fleet of 250 trucks which the Unification
Church recently pledged will help build
up new chapters of NCCSA, whose first
projects are usually food distribution.
Fifty of these trucks are already in use.
On July 12 at East Garden, Reverend
Moon asked God’s blessing on one truck
representing the fleet, and offered a very
long and deep prayer for NCCSA.

The seed money, plus an annual grant
of $6,000-$12,000 for each chapter, help
the local chapters build to the point
where they can solicit funds from other
sources such as city, state, and federal
governments, foundations, and compan-
ies. “Washington, DC, for example,
receives $12,000 a year from the national
center of NCCSA, which comes from a
Unification Church grant to NCCSA. But
the yearly budget of the Washington
chapter is $400,000,” comments Mr.
Brabazon.

Unification Church contributions
help the local chapters in different ways
than government or corporate funding
usually does, whereby a certain amount
of money is earmarked for specific pro-
jects which will continue only for a lim-
ited time. The seed money from
Unification grants, however, can be used
in any way the local chapter sees fit, as
long as it fulfills the IRS standards for
tax exemption. This means that each
local chapter can tailor its programs to
the unique, and sometimes shifting
needs of its own community.

Another benefit of the Unification
grant of 250 trucks is that networking of
NCCSA chapters, and of groups within
each community, can take place to a
degree never before possible.

Before NCCSA was formed, most
service work in communities was done
by individual churches or civic groups,
often resulting in piecemeal or redun-
dant efforts. The NCCSA’s ecumenical
outlook, plus the trucks and drivers to
transport the goods now at the Council’s
disposal, will allow many churches and
organizations to pool résources and
information.

Reverend Moon emphasizes that the
private sector and the government share
equal responsibility to help the poor and
underprivileged. On the one hand, citi-
zens should not simply wait for tax
money and government bureaucracy to
take care of social needs. Legislation and
tax codes in America make an attractive
base for businesses to donate money or
goods to an organization such as NCCSA,
because a significant tax break is given.

On the other hand, the government
cannot be effective without a working
relationship with citizens at the grass
roots level. Because of its federal
structure, NCCSA is set up so that con-
nection with the grass roots level — the
needs of individual communities — can-
not be lost.

Moreover, NCCSA is based on the idea
that the local community take respon-
sibility to administer programs. Thus
NCCSA provides a bridge between the
city, state, and federal government. Rev-
erend Moon stressed the shared respon-
sibility and need for cooperation between
the government and the private sector in
meeting the needs of the people as early
as 1965, while in conversation with for-
mer U.S. President Dwight D. Eisen-
hower at Gettysburg.

According to Reverend Moon,
religious organizations must provide the
impetus for the private sector to fulfill its
responsibility toward meeting the needs
of communities. Such work will act as a
catalyst for the revitalization of
Christianity and the revival of the coun-
try. As churches reach out to serve the
needs of local people, they will attract
membership and will become the center
of the community. As people see that the
teachings of Christ are backed up with
positive action, Christian values of
morality, service, and family integrity,
which have suffered a setback in the past

few decades, will regain popularity and |

the whole of American society will
experience renewed strength and vigor.

“The revival of Christianity comes
not just by preaching the Gospel, but by

living the Gospel,” says Mr. Brabazon. |

“This is why NCCSA is important to
Reverend Moon. The foundation of the

Kingdom of Heaven cannot be built with- |

out Christianity. But unless Christians
are living the Gospel there is no way for
Christianity to revive. It has to be done in

the United States in order to have world-
wide outreach”
International NCCSA

NCCSA plans to branch out into a
substantial international organization in
the near future. Already a few chapters

‘exist in the Caribbean, Africa and
{-Europe. Mr. Brabazon sees a new Peace

Corps-kind of organization growing out
of an international NCCSA, but with a
religious motivation behind it.

The international NCCSA would have
to be interreligious as well as interde-
nominational, as the world is only one-
quarter Christian. Most world religions
emphasize service, charity, and concern
for human well-being both in body and
soul. Thus NCCSA work would help bring

| greater cooperation among world reli-

gions in the name of common service.
Mr. Brabazon also desires to see “a
kind of religious United Nations”
emerge from international NCCSA. Tt
international organization would main-
tain a federal structure, and representa-

| tives would meet to discuss needs of

countries and continental regions. Their
discussion and work would include eco-
nomic and cultural development, solving
world hunger, housing services,
strengthening the family, ‘aiding the
elderly, vocational education, and special
services.

“This body of religious leaders would
become influential in terms of the human
situation in all countries,” says Mr.
Brabazon. It could also work in cooper-
ation with organizations such as the
recently formed Association for the
Unity of Latin America (AULA) and
affiliate organizations on other conti-
nents. “Peace would take place on the
religious level first,” giving a common
bedrock to the people (not nations) of the
world, says Mr. Brabazon. “A bedrock for
political unity and peace could probably
not be formed without a common feeling
in religion, a feeling of shared humanity.”

Reverend Moon sees NCCSA as
important in giving the poor and down-
trodden an alternative to communism,
both in America and abroad. “Commu-
nism arose out of the abuse of the West-
ern materialistic system, and the
negligence of Christianity in dealing
with that system,” comments Mr
Brabazon. “If Christianity is not
neglectful of the needs of the poor and
exploited, but helps them to develop and
grow and take a role and have a voice in
society, communism’s base of accusation
is taken away, and this takes away its
power. Communist power lies only in
accusation. They have no truly creative
thoughts or actions — that is why com-
munist economics do not work. After you
take the base of accusation away, nothing
is left”

Unification Church members working
in home church can become involved in
NCCSA work, by making friends with
local ministers and helping them set up
a NCCSA chapter to provide service to
the community near the church. This, as
previously noted, would enrich church’s
life as well as that of the community:.

Total Commitment

Ministers active in NCCSA are fully
dedicated to their work, even though they
receive no pay. “They simply want to take
responsibility for their communities,’
explains Mr. Brabazon.

Reverend Moon’s commitment to
NCCSA and its goals is also total. In a
message by Rev. Chung Hwan Kwak to
the annual NCCSA National Convention
last March, Reverend Moon said:

“I have long thought that religious
leaders must be pioneers in the realm of
conscience, inspiring mankind by their
bold and determined actions. My basic
goal — the goal of all Christians — is to
comfort the suffering and longing heart
of God, the heart of Jesus, the heart of all
humanity, and to help establish God’s
kingdom on this earth, once and for all
... I am determined to contribute to a
new outpouring of ecumenical effort for
renewal — the renewal of our lives, our
churches, and our society. &
Reprinted from Today’s World
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By Bryan L. Corlett

alta is a small island in the

Mediterranean, so the sea

is never too far away to

reach and the weather is

always reliably warm and
calm in the Summer months. August
presents itself as the warmest month of
the year, so we planned ahead to take the
Home Church children out camping in
the beautiful surroundings of the seaside
resort of St. Paul’s Bay.

This bay takes its name after St. Paul
who was shipwrecked here in the year
A.D. 60 when being taken to Rome as a
prisoner. It was from this point that
Christianity was adopted into the culture
of the Maltese people.

When we first started out planning on

the camping idea, we did not even have a
camp available, but then a good friend of
ours offered to lend us his big tent — that
came to us as an inspiring answer from
Heaven!

This first year was a boys’ camp so
most of the time was spent swimming at
different beaches both rocky and sandy,
playing football, vollyball and running
around exploring the area.

Each person brought a supply of food

% ¥ “ sy 5 i
stock. Meals were quite a success, the
cooking being shared amongst those who

Malta UC Vsummer camp

8 Unification Church summer camp on Malta.

between 9 and 14, so we tried to instil in

the children had a go! The ages ranged

the youngest thus creating a true family
feeling.

From time to time parents stopped by
to visit and also share in some activity.
My wife came with another sister in the
evenings and lectured on the Principles
of Creation on a level that the children
could grasp. In between all joined in
singing some lively songs to the guitar.

After lecture children had a question
and answer session. Often their ques-
tions were full of desire to know and
understand the truth. The fallen world is
a strong influence on children and one
could see that without internal guidance
it is easy for their pure hearts to be
crushed.

On the last day of the camping prizes
of T-shirts with the emblem of HSA-
UWC printed on them were awarded to
the boys. A father of ane of tie boys who
attended for the first time, commented
upon hearing a closing prayer that in any
church he had not heard such a prayer
for unity and understanding, and that he
felt very moved by the words.

All in all, we felt that this first camp
was successful in that we have learned a
lot from it. We hope and look forward to
expand upon this theme of bringing the
message of God’s heart in the Divine
Principle to the children of our Home

which was then put in the communal

felt the inspiration to cook; even some of

the older ones a responsibility towards

Church families. O

By Michel Brejard

he “1984 Ocean Challenge’ program provided

10 seminarians with great opportunities to

learn beyond the realm of academic studies.

They could not only put to test their practical

judgment and endurance but also enhance
their relationship with God and creation.

Tuna-fishing is not for unificationists a mere matter
of “getting there and putting the lines in the water” but
as Ron Cox said: “You have to prepare yourself to be
worthy of the fish and also look to understand what God
wants to teach you in that situation”

To be successful, technique and experience are not
enough, the internal attitude counts even more. “You
have to inherit a love for fishing from someone,” Robin
Parker, another seminarian, said, “You have to catch
that desire, that longing for a fish, and also learn the
technique.”

With hundreds of boats packing the tuna grounds,
chances for a catch are rather slim, so every fisherman
is aiming for perfection. Everything is important; the
position of the boat, the space between the lines, the
strength of the wire-leaders, the timing of chumming.
Fishing becomes a highly ritualized exercise, a training
ground for precision, almost a Zen meditation. “In
simple situations, you can learn great things.” Ron said.

every day in spite of numerous difficulties: bad weather
or sea sickness. Then the experience becomes progres-
sively more beautiful and meaningful. “What helped me
to carry through those long days,’ Robin said, “was what
Reverend Moon told us; you have to go out every day
with so much hope and come back elated whether you
catch a fish or not, because you know that you did your
very best.”’

Tuna fishing is a great lesson of faith and sacrifice.
The fisherman has to give a lot without sometimes
catching any fish. He spends most of his day chumming,
cutting smelly bits of fish, throwing them in the water
in order to attract the tuna. The fisherman has to deal
with boredom, frustration,m loneliness. Often the ocean
has been compared with the desert, and because man
on the ocean is apart from everything, just like in the
desert, man can find himself and God at the best.

When finally the tuna strikes, nothing else counts. In
one split second, body and mind are perfectly united
together with only one goal: “to get that fish”. The tuna
is a great opponent, it combines strength and speed with
intelligence. “Tuna fishing is the ultimate fishing exper-
ience,’ Ron said, “it’s a hand to fish fight, an incredible
battle”” Sometimes the fight may last one hour, but when
finally the tuna lies alongside the boat, all the excite-
ment, all the emotions fuse and melt into a blissful
peace. For a moment, man has regained his place
between God and creation, proud to be the lord of

. -t creation and thankful to be the child of God.

“I can understand why the Reverend Moon feels that
itis valuable for us to experience the ocean and fishing,”
said Ron, “it develops a fighting spirit, a discipline, a
sense of self reliance and also a sense of unity with
others.’

“Ocean Church” brothers and sisters seem to have
greatly benefited from their experience with the ocean,
but at the same time, their unique lifestyle set them a
little bit apart. No one can truly understand them

In order to understand tuna-fishing, one must go out

‘Spirit’ is the
big catch for

Ocean
Challenge

JUU

By Robin Parker

t was a joke for me to imagine myself volunteering

for the Summer Ocean Challenge Program as a

junior seminarian. But when President Kim, pres-

ident of the seminary, asked if there were any

sisters who would like to tuna fish this Summer,
my hand went up.

The main reason I volunteered was that I knew I
could develop aspects of my character that were dor-
mant.

I imagined that I could awaken virtues such as
patience, endurance and the determination not to give
up until I was victorious. Also the opportunity to
understand the spirit of the ocean intrigued me. But at
the end of the Summer I learned and discovered things
that surpassed all of my expectations.

After awhile I got used to getting up at 4 a.m. and
going 13 miles off shore with the other strong, faithful
members of Ocean Church in all kinds of seas. After I
got used to rocking back and forth with every wave and
baiting the hook with fish heads I began to learn many
important things from people who had been fishing a
long time and especially from my captain.

Not only did he bequeath to me a love for fishing,
much of his skill and technique, and a respect for the
creation but he taught me how to “make things happen.”

He said having the desire to catch a 700 pound tuna
was a start but the determination to catch one entailed
discovering my motivation and then searching for the
methods to make it happen.

My personal motivation was twofold. I wanted to
discover for myself the ecstacy I sensed in people when
they fought the tuna victoriously. And also I wanted to
contribute to substantiating the vision Reverend Moon
has of Ocean Church as a way to help youth discover
their own value, as well as God, and as a vehicle to feed
the hungry people of the world.

The methods that he taught me included always
cleaning the boat and checking and improving our
equxpment talking to experienced fisthermen, and pre-
paring myself internally to be worthy of catching the
great tuna.

I followed his advice; we caught fish and now I
understand how to make things happen in other areas
of my life. Now I like fishing, I have the start of a
beautiful relationship with the ocean and I feel like it
was one of the most wonderful opportunities that
Reverend Moon ever gave to me . . . to discover my own
potential through Ocean Challenge. HE]

Robin Parker, left, with friends and the catch.

without experiencing with them what they experience
every day. As Ron puts it: “In a big organization, walls
tend to be created between departments. But after the
seminarians worked with the “Ocean Challenge” pro-

gram, the walls broke down. It became “us” instead of

“we” and “them”.

For a few years already, sisters have broken some
fishermen’s chauvinistic concepts. They caught tunas
on the ocean. “Idid a lot of things I thought I could never
do,” Robin said, “I did not feel out of place on the ocean.
It did not seem unusual to me to be a woman and catch
a big fish”

Most seminarians came back to U.T.S., physically
toned up and spiritually refreshed. At the source of
their life lies their personal relationship with God. Ron
remarked, “I feel comforted realizing that God wants to
share all aspects of our life catching a tuna or writing
a term paper. He will do it as much as we allow Him.”

Are we willing to allow Him? O
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This is an excerpt for “To Bigotry No
Sanction” by Dr. Mose Durst, President
of the Unification Church in America.
The book-is available from HSA Publica-
tions for $6.95 (paper) $10.95 (cloth) plus
15 pp.

By Dr. Mose Durst

ust as St. Augustine could look
back over his life, in middle age,
and see how God had sought him,
as his restless quest for the truth
drove him from Manicheanism to
Neo-Platonism to Catholicism, so I can
now look back and see how the Hound of
Heaven pursued me in school, teaching,
and broken marriage. With Plato, I rec-
ognize that learning to love earthly

one beautiful person, is a stage on the
way to loving God. One Unification

real for me when I met Onni, the hard
working, totally dedicated missionary
who later became my wife.

The story of my conversion may be
unremarkable, although it deeply moved
— and still moves — me. I reluctantly
record how the Spirit dealt with me only
because my experience demonstrates
conclusively the deep spirituality of the
Unification movement. There is no place
for the misunderstanding and prejudice
of “brainwashing” charges, of declara-
tions that “Moonies” hold people against
their will or exploit them, when we see
the process by which persons identify
with the movement.

Qakland

I ended up in Oakland, California, a
disappointed, but by no means a broken,
man. The work with poor youth was
demanding but satisfied my deep desire
to serve others. I helped establish, among
other projects, the interdisciplinary pro-
gram at Laney College. I began reading
spiritual classics of East and West, ana-
lyzing — on this American frontier clos-
est to the Orient — the contributions of
the East to man’s spiritual development.

Later I was to learn that a basic Unifi-
cation ideal is the incorporation of the
sacred in the secular world: a move to
make concrete the holy, the loving, and
the good in the midst of the parking lots,
classrooms, and streets of the real, self-
ish, world. I can see now that this basic
religious ideal was what attracted me
when I first became aware that someone
was different from all the other people I
had previously met.

One need to remember that there was
no Unification Church, as such, in the
United States, in 1971 when I first
became aware of a new teaching in Oak-
land. There was a Unification Church
corporation, a formal entity, but only a
handful of members in the San Francisco
Bay Area, in Los Angeles, in Washington,
and in New York. Someone familiar with
my interdisciplinary studies course told
me of a Korean woman who lived on Dana
Street, in Oakland, who might have some
interesting ideas to share with me. Fresh
from an improvisational dance class — I
was involved in many consciousness rais-
ing activities — I went to 6502 Dana
Street and rang the bell. A lovely Korean
woman invited me in.

Onni

The apartment was small but immacu-
lately clean. Bright California sunlight
streamed through the orange and white
curtains onto the blue felt sofa where she
invited me to sit. I was later to find, to my
amusement and surprise, that several
dresses and ties worn by members of the
church were made of exactly the same
material as the curtains.

What immediately struck me about
her was her smile. She seemed so normal
and happy, quite at ease with herself, yet

things, coming to recognize the value of -

theme, ‘“tears for each other,” became .

TO BIGOTRY, NO SANCTION
Meeting the church, and wite to be, in Oakland

Dr. Mose Durst

quite open and responsive to the stranger
who sat down in her living room. She had
dark brown hair, brown eyes, and was a
soft presence in a very warm room. We
spoke briefly, but she was very direct in
asking me what I did and how I liked my
work. Her directness was disarming,
especially in contrast to her warmth. She
did not speak very much during our first
meeting, but I was aware that she was
very much the “center” of this small
spiritual community.

1 was to visit her regularly in this little
apartment, and she willingly talked with
me. I was intrigued by her teaching,
delighted over the charts she showed me
which detailed the relationship of man to
God, and fascinated by her personality.

I was not familiar with Reverend
Moon, whom she called her teacher, and
it was hard for me to imagine what he
could be like. When she offered me a copy
of The Divine Principle, the central book
of doctrines taught by Reverend Moon, I
had never seen or heard of the book
before.

" Pioneer missionary

I later learned that Onni had joined
the Unification Church in Japan in 1960.
She was working at the Korean embassy
in Tokyo at the time when she first met
Mr. Sung Ik Choi, the first missionary
sent by Reverend Moon to Japan from
Korea in 1958.

Onni was one of the first ten members
of the Japanese Unification Church, and

very soon after joining she became a
pioneer missionary to the city of
Shimonosek. She left her job at the
embassy, gave what money she had to the
Church in Tokyo, and set out with great
hope to communicate the central mes-
sage of the Unification Church: God suf-
fers and longs for the love of his lost
children, the human race.

When I met Onni in Oakland I once
asked why she came to America. “To end
God’s suffering,” she replied, “and to end
the suffering of human history.”’

When the Japanese Church had grown
significantly, Reverend Moon sent Mr.
Choi and two successful missionaries
from Japan to the United States in 196S.
Onni was chosen along with Mr. Kenji

"(Daikon) Ohnuki. They thus joined the

earliest missionaries from Korea to the
United States: Dr. Young Oon Kim, who
came in 1959; Colonel Bo Hi Pak, who
came in 1961, and Mr. David S. C. Kim,
who also arrived in 1959.

Pioneering in Japan and in the Unite i
States, I was to learn, was filled witn
much walking, little food, and constant
praying. I can never look at Onni’s feet
without thinking of the hundreds of
miles she walked in seeking to communi-
cate the message of God’s suffering heart

‘to an indifferent world.

Even when she pioneered Oakland,
California, she walked around Lake Mer-
ritt several hours a day until she met
someone with whom she could share
God’s heart and her own desire to love
purely another human being. Her Eng-

lish was poor when she first came to the
United States, so she had to rely on
prayer, perseverence, and a joyful smile
to spread her message.

Kristina

Kristina Morrison Seher joined with
Onni to become the second member of
the Oakland Unification Church. Onni
and Kristina lived in a small, one bed-
room apartment on Telegraph Avenue,
near Berkeley. Kristina was pursuing her
doctoral studies at the University of Cali-

“fornia, Berkeley, while also working as a

consultant.

Onni had worked two jobs as a wait-
ress for a total of sixteen hours a day,
when she first arrived in San Francisco.
She would then witness for three to four
hours. With Kristina now working, Onni
had the opportunity to witness -many
hours a day.

Kristina describes how Onni would
get up at 4.30 a.m., awaken Kristina and
then prepare for prayer at 5 a.m. Both
women would then study the Bible, The
Divine Principle, or other sacred texts.
They would then set their goals for the
day, eat breakfast, and set out for the
day’s activities. In the evening Onni
would usually, each day, bring home one
or two guests for dinner with whom she
could share the ideals of the Unification
movement.

Kristina, like Onni, is a devout and
powerfully motivated woman. Even in
our Church, and certainly outside, Onni
and Kristina are a little bit feared
because of their commitment, their dedi-
cation and their love of God. Many times
both women have fasted seven days so
that America would be blessed by God.
Their sacrifice was offered as a condition
of purity so that God would have mercy
on the many profane actions of our
nation. They have fasted for President
Nixon and they have fasted for a brother
or sister who was having spiritual dif-
ficulty.

Tuberculosis

The fasting, praying, and sacrificing
took its toll on Onni’s health. She con-
tracted tuberculosis and was confined to
her room for almost a year. I once asked
her why she didn’t lose her faith during
this period, since she had done so much
for God and he seemed to do so little for
her. “What do you mean little,” she
replied sharply (and there is a very sharp
— yet loving — side to Onni as well as a
soft side), “I have life, I have love, and I
have my ideals. I am an earthly-down
person. I can pray for my brothers and
sisters, I can sing holy songs, and I can
now study. I have even been given a copy
of a book by Swedenborg from Dr. Young
Oon Kim. No problem. No worry.”

Onni loved Kristina deeply, and both
women united in a common God-centered
purpose eventually brought several thou-
sand dedicated members to the Unifica-
tion Church, more than any other single
Unifice sion Church in the world. The
secret of their success was simple: deep
faith, constant prayer, sincere sacrifice
for others, and joyful love of God. As 1
look at those people who received spirit-
ual life from Onni, I look at physicians
like Dr. William Bergman, professors
like Dr. Tyler Hendricks, businessmen
like Mr. Jeremiah Schnee, and a myriad
of others, including myself.

When I first met Onni, I was prepared
for a spiritual charge, of course, by my
practice of meditation, by wide reading
in spiritual subjects, and by the teaching
of my interdisciplinary course. Never-
theless, my conversion was not to come
suddenly. I was familiar with the theories
of psychologists like Abraham Maslow
and Erik Erikson, and with their con-
cepts of gradual, evolving change until
there is the growth of the personality and
of the spirit. Now that spiritual evolution

was to take place in me. ]
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This is the third in a series of excerpts
from the book “Life in the World Unseen”,
an account of a revelation received by
Anthony Borgia. (Available from HSA
Publications, 4 West 43rd Street, New
York.) The views expressed here are not
exactly those of the Divine Principle,
however there is a remarkable similarity
in the two views of the life after the
physical death.

have already mentioned that when
I was first introduced to my spirit
home I observed that it was the
same as my earth home, but with a
difference. As I entered the door-
way I saw at once the several changes
that had been brought about. These
changes were mostly of a structural
nature and were exactly of the
description of those that I had always
wished I could have carried out to my
earthly house, but which for architec-
tural and other reasons I had never been
able to have done.
Here, earthly needs had no place, so

that I found my spirit home, in general |

disposition, exactly as I had ever wished
it to be. The essential requisites indis-
pensably associated with an earthly
homestead were, of course, completely
superfluous here, for example, the
severely mundane matter of providing
the body with food. That is one instance
of the difference. And so with others it is
easy enough to call to mind.

The furniture that it contained con-
sisted largely of that which I had pro-
vided for its earthly original, not because
it was particularly beautiful, but because
I had found it useful and comfortable,
and adequately suited -my few
requirements. Most of the small articles
of adornment were to be seen displayed
in their customary places, and altogether
the whole house presented the unmistak-
able appearance of occupancy. I had
truly ‘come home’

Remorse

In the room that had formerly been
my study I noticed some well-filled book-
shelves. At first I was rather surprised to
see such things, but upon further thought
I could see no reason, if such as this
house could exist at all with all its var-
ious adjuncts, why books should not also
have their place within the scheme.

I found that conspicuous among them
were my own works. As I stood in front
of them I had a clear perception of the
reason for their being there. Many of
these books contained those narratives
that I spoke of earlier, in which I had told
of my own psychic experiences after
giving them the necessary religious turn.

One book in particular seemed to
stand out in my mind more than the
others, and I came to the full realization
that I now wished that I had never written
it. It was a distorted narrative, where the
facts, as I had really known them, were
given unfair treatment, and where the
truth was suppressed. I felt very
remorseful, and for the first time since
coming into this land I had regret. Not
regret that I had, at last, arrived in the
spirit world, but sorrow that, with the
truth before me, I had deliberately cast
it aside to place in its stead falsehood and
misrepresentation. For I knew that so
long as my name lived, that is, so long as
it had any commercial value, that book
would continue to be reproduced and
circulated and read — and regarded as
the absolute truth. I had the unpleasant
knowledge that I could never destroy
what I had thus done.

There was, at no time, any sense of
condemnation over this. On the contrary,
1 could feel a distinct atmosphere of
intense sympathy. Whence it came, I
knew not, but it was real and concrete
nevertheless. I turned to my friend, who,
during my inspection and discovery, had
been standing discreetly and under-
standingly at a little distance apart, and
1 asked for his help.

My first question was to ask him how
I could put this matter right. He told me
that there were several ways in which I
could do so, some more difficult — but
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more efficacious — than others. I sug-
gested that perhaps I could go back to the
earth-plane and tell others of this new
life and the truth of communication
between the two worlds.

Going Back

Many, many people, he said, had tried,
and were still trying, to do so, and how
many were believed? Did I think that I
should have any better fortune? Cer-
tainly none of those who read my books
would ever come within miles of receiv-
ing or crediting any communication
from me. And did I realize, also, that if I
were to present myself to such people
they would at once call me a ‘devil’, if not
the very Prince of Darkness himself!

‘Let me’, he continued, ‘place a few
considerations before you concerning
this subject of communication with the
earth world. You know full well that such
is possible, but have you any conception
of the difficulties surrounding it?

‘Let us assume that you have found the
means to communicate. The first thing
you will be called upon to do will be to
furnish clear and definite identification
of yourself. Quite probably, upon your
first declaring who you are, there will be
some hesitation at accepting your name
simply because it carried weight when
you were incarnate. However important
or famous we happen to be when upon the
earth-plane, as soon as we are gone to the
spirit plane, we are referred to in the past
tense! -

“You will be commanded, then, to pro-
vide a deal of identification. That is quite
proper in such circumstance,s provided
it is not carried to extremes, as so often
it is. After fulfilling this condition, what
next? You will wish to intimate that you
are alive and well. If the people with
whom you are communicating are no
mere dabblers, no doubt will be placed

upon your statement. But if you wish to
send such news to the world in general
through the customary channels, those
who believe it is really you who have
spoken will be those who already know
of, and practise communication with, the
spirit world. For the rest, who will
believe it is you? None — certainly none
of your former readers. They will say
that it cannot be you, but that it is a
“devil” impersonating you. Others will
quite probably take no notice whatever.

‘There would, of course, be a number
who would imagine that, because you
have passed into the world of spirit, then
you will at once have become endowed
with the profoundest wisdom, and that all
you say will be infallible utterances. You
can see some of the difficulties that will
confront you in this simple matter of
telling he truth to those who still sit in the
darkness of the earth world’

My friends forecast grieved me con-
siderably, but I appreciated the extreme
difficulties, and I was persuaded to leave
the project for the time being. We would
consult others wiser than ourselves, and
perhaps some course would be outlined
where I could achieve my desires.

Time to Rest

His advice was that I should have a
thorough rest, during which time he
would leave me. If, when I was quite
refreshed, I would send out my thought
to him, he would receive it and return to
me at once. So, making myself ‘com-
fortable’ upon a couch, I sank into a
delightful state of semi-sleep, in which I
was fully conscious of my surroundings,
yet at the same time I could feel a down-
pouring of new energy, which coursed
through my whole being. I could feel
myself becoming, as it were, lighter, with
the last traces of the old earth conditions
being driven away for ever.

How long I remained in this pleasant
state, I have no knowledge, but eventually
I fell into a gentle slumber from which I
awoke in that state of health which in the
spirit world is perfect. I at once remem-
bered my friend’s proposal, and I sent out
my thoughts to him. Within the space of
a few seconds of earth time he was
walking in through the door. His
response was so bewilderingly rapid that
my surprise sent him into merry
laughter.

He explained that in reality it was
quite simple. The spirit world is a world
of thought, to think is to act, and thought
is instantaneous. We think ourselves in a
certain place we shall travel with the
rapidity of that thought, and that is as
near instantaneous as it is possible to
imagine. I should find that it was the
usual mode of locomotion, and that I
should soon be able to employ it.

Really Alive

My friend at once noticed a change in
me, and he congratulated me upon my
regaining my full vigor. It is impossible
to convey, even in a small measure, this
exquisite feeling of supreme vitality and
well-being. When we are living upon the
earth-plane we are constantly being
reminded of our physical bodies in a
variety of ways — by cold or heat, by
discomfort, by fatigue, by minor ill-
nesses, and by countless other means.
Here we labor under no such disabilities.

By that I do not mean that we are just
unfeeling logs, insensible to all external
influences, but that our perceptions are
of the mind, and that the spirit body is
impervious to anything that is
destructive.

We feel through our minds, not
through any physical organs of sense,
and our minds are directly responsive to
thought. If we should feel coldness in
some particular and definite circum-
stances, we undergo that sensation with
our minds, and our spirit bodies in no way
suffer. We are never continuously
reminded of them.

In the realm of which I am now
speaking, all is exactly attuned to its
inhabitants — its temperature, its land-
scape, its many dwellings, the waters of
the rivers and streams, and, most impor-
tant of all, the inhabitants one with
another. There is therefore nothing that
can possibly create any unhappiness,
unpleasantness, or discomfort. We can
completely forget our bodies and allow
our minds to have free play, and through
our minds we can enjoy the thousands of
delights that the same minds have helped
to build up.

At times we may feel saddened — and
at times we are amused — by those who,
still upon the earth, ridicule and pour
scorn and contempt upon our
descriptions of the spirit lands. What do
these poor minds know? Nothing! And
what would these same minds substitute
for the realities of the spirit world? They
do not know. They would take away from
us our beautiful countryside, our flowers
and trees, our rivers and lakes, our
houses, our friends, our work, and our
pleasures and recreations. For what?
What conception can these dull minds
have of a world of spirit? By their own
stupid admissions, no conception what-
ever.

They would turn us into wraiths, with-
out substance, without intelligence, and
merely surviving in some dim, shadowy
, vaporous state, dissevered from every-
thing that is human. In my perfect health
and abounding vitality, and living among
all the beauties of this world of strict
reality —a mere hint of which I have only
so far given you — I am forcibly
impressed by the magnitude of igno-
rance shown by particular minds upon
earth.

The time had come, I felt, when 1
would like to see something of this won-
derful land, and so, in company with my
friend, we set forth on what was, for me,
a voyage of discovery. Those of you who
have travelled the earth for the sake of
seeing new lands will understand how I
felt at the outset. o
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Man, and Principles of Restoration. The

FALL OF MAN

The theology of the Unification Church is the Divine Principle as revealed to
Reverend Moon. It is divided into three parts — the Principle of Creation, the Fall of

Home Church Study Guide was written as

an introduction to the Divine Principle and is in six volumes (available from HSA
Publications, 4 West <3rd Street, New York NY 10036). It is being reprinted here in

the Unification News. Volume Two deals

with the Fall of Man. Please keep in mind

that the Divine Principle has the character of a revelation from God, and is not merely
a product of human reasoning. If you have questions regarding any of its ideas, please

don’t hesitate to write in with your questions:

43rd Street, New York NY 10036.

The Editor, Unification News, 4 West

Volume Two e Part Seven

he question may be asked: How
could God’s plan go wrong like
this? He created the universe.
He must be almighty. Lucifer,
Adam and Eve were all His
creatures. They must have existed in
accordance with His plan. How could
* things turn out so badly?

In the view of Divine Principle, God
created in such a way that His universe
may be compared to a train running on a
track. The train represents God’s cre-
ation and the track is comparable to His
law. As a train is guided by the track, So
God’s creation develops automatically
within the context of His law. But if the
train is struck by another power greater
than the holding power of the track — for
example a landslide or an intersecting
truck — the train will be derailed.

Similarly, if some power in the uni-
verse greater than law struck Adam and
Eve, then they could be knocked off their
original course. Such a power — greater
than all the law and principle of God —
is the power of love.

Love, Not Law

As was explained in the Principle of
Creation, God created to experience the
give and take of love. His ideal is not a
world of law or regulation, but a world of
love. Therefore, God made the power of
love greater than every other power. Love
is the supreme force in the universe. God
made the power of love so absolute that
even His principle does not preclude
expressing love in a way which violates
His will. Adam, Eve and Lucifer fell
because of the power of love.

Literature and history alike pay tri-
bute to the omnipotent reign of love over
the human heart. Freud and other psy-
choanalysts point out that in this fallen
world the erotic impulse by itself is
strong enough to disregard all the moral
conventions which society and con-
science ascribe to the will of God.
Shakespeare has immortalized how love
| drove Romeo and Juliet to suicide, how
Hamlet’s uncle was driven by passion to
kill his brother in order to marry his
sister-in-law, and how Lear became liter-
ally insane because he made a mistake
about how much his daughters loved him.
In our time, King Edward VIII abdicated
the throne for the sake of love.

Love of God, love of man

Since God created love supreme once
man attains maturity and becomes
united with God in love, nothing can
break this relationship. In perfection, no
corruption is possible because a person
is one with the love of God. However,
before man reaches perfection, his
desire may be misdirected. For this rea-
son, according to Divine Principle, man
and woman should experience a full
union of love with each other only after
their love for God has crystallized. To
achieve this, God knew Adam and Eve
needed protection and special guidance.
For this purpose, He gave them the com-
mandment:

“You may freely eat of every tree of the
garden; but of the of the knowledge of
good and evil you shall not eat.” (Gen.

Through the commandment, God’s
children were directed to center their
affection beyond themselves.

The sexual interpretation of the Fall
has signal merit precisely because it
points the finger at the one sin which is
rooted in the biological structure of man.
In one sense and apart from details of his
theories, Freud correctly traced the
human tragedy to the sexual drive.

Aslongasourancestors had faithfully
kept the commandment, they would not
have become over-involved with the arch-
angel. Under these circumstances the
love powerful enough to cause Adam and
Eve’s deviation would not have come into
existence. However, since they did not
keep the commandment and instead
formed a close reciprocal relationship
with Lucifer, an immoral love developed

FREEDOM TO
EXPRESS LOVE

and caused them to deviate from the
track of God’s principle.

How long would God have required
Adam and Eve to keep the commandment
not to eat of the “fruit”? If Adam and Eve
had perfected themselves they would
have entered the direct dominion of
God’s love. Then with God’s blessing they
would have been free to develop their
love with each other as husband and wife.
If they had done so, there would have
been no possibility of their love being
broken. Having perfected themselves
individually, they would have been capa-
ble of developing a mature love with each
other. Accordingly, obedience to God’s

commandment was necessary only as
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long as Adam and Eve were still growing
toward perfection.

Free Will and the Fall

In the Principle of Creation it was
shown that God gave free will to man to
allow us to participate in His creation,
thus becoming a co-creator with Him.
Therefore, God’s giving a free will to man
was necessary and good, as traditional
Judeo-Christian theology has asserted.
Free will is the highest gift God gave
man.

If man were simply forced to serve
God, there would be no beauty or life in
man, and no joy or glory for God. It is
most beautiful and precious when man
serves God voluntarily and loves Him
wholeheartedly, in free will. The flower
turns its face to the sun because there is
no alternative open to it; man’s free will
gives his existence a special dimension.
From this man is supreme in all creation,
validating his lordship.

Some believe that Adam and Eve fell
because they had free will. Of course,
their free will made it possible for them
to fall. If they had fallen because of their
free will, however, there would always be
the danger of falling, even after they had
become perfect. Insecurity would exist
even in the Kingdom of God where man
is to have complete freedom. Such inse-
curity would then exist forever, and the
promised attainment of perfection would
be impossible. il

Next Month @ Part Eight
The Loss of Freedom

A wide range of books dealing
with religious liberties is now

To order, check the appropriate
boxes below, and mail along
with your check or money order.
Please include 15% for postage
and handling. Thank you for
your order.

[1 Clear and Present Danger,
William J. Stanmeyer

The author points the way towards
clear Christian thinking about politics,
and proposes aggressive Christian
action in the political, legal, educa-
tional and cultural arenas $6.95

[1 The Christian Legal Advi-
sor, John Eidsoe
A complete up to date guide to

Christian rights and remedies under
| the law $14.95

2:16-17)

availble from HSA Publications.

|0 Freedom of Religion
§America, The Center for the

HSA Publications

Richard R. Hammer

| Sections included; the legal privileges
' and liabilities of ministers, law and the
church, and an overview of church-
 state relations $16.95

in

Study of the American Exper-

ience

Historical roots, philosophical con-
cepts and contemporary
i problems $6.95

|0 Pastor, Church and Law, |[] The Battle for Religious

Liberty, Lynn Buzzard and
Samuel Ericsson

A basic overview of religious liberty,
and a handbook of legal rights for
ministers and churches $6.95

[0 The Naked Public Square,

Richard Neuhaus

Underlyiung the many crises in
American life, Neuhaus says, is a crisis
of faith. The challenge is to reconstruct
a public philosophy that can undergird
modern life and politics $16.95

HSA Publications
4 West 43rd Street
New York, NY 10036
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stirring and controversial

film playing in American the-

atres has variously been

called “fantasy”, ‘“macho

epic”, and “heroic”. It’s all a

matter of perspective when you're view-

ing the new John Milius epic, “Red
Dawn”.

The opening is a more plausible 1980’s
version of “The Russiams are Coming!
The Russians are Coming!”, the 1960’s
Alan Arkin comedy of a harmless “inva-
sion”. The scenario set could be the
headlines for the three-five years: USSR
wheat harvest failures, Greens take over
the West German parliament, Cuba and
Nicaragua build up their military forces
to more than half a million, El Salvador
and Honduras yield to them and Mexico
suffers a revolution, while NATO falls
apart and Poland is invaded.

Perhaps this is a “worst-case sce-
nario”, with Murphy’s Law at work
(“everything that can go wrong does”).
But seldom in the history of the world
communism has there been a running
“best case scenario” played out.

Nevertheless, I guess many Amer-
icans and reviewers are unable to even
get past this basic premise to experience
the film itself. The picture painted is one
of an isolated -- and vulnerable United
States. And, just as with Pearl Harbor in
the last World War, our nation is unpre-
pared and stunned when assaulted
directly. But what if Pearl Harbor had
been followed by a surprise landing and
enemy occupation? It seems to me this
World War III drama, follows this line
with a non-nuclear invasion set in middle
America, focusing on a small town in the
Colorado Rockies.

Conventional struggle

In contrast to such Hollywood “fear
films” as “The Day After” and “Testa-
ment”’, Milius portrays a conventional
war struggle between the communist
forces (a combination of Cubans, Nic-
araguans and Soviets) and U.S. armed

If war came to America

Soviet troops capture an American town in Red Dawn.

forces; “Red Dawn” focuses, however on
civilian resistance, armed and unarmed,
in the specific local of the story.

While some reviews claim that this
movie ‘“‘glorifies” war and violence, it
rather “horrifies”, rather than romanti-
cizes. Like The Red Badge of Courage
(Stephen Crane novel of the Civil War), it
is a painful, sickening, and ugly exper-
ience to kill and be killed in war; the
young men and women turned guerrillas
struggle with their consciences, their
fears, and their own survival rather than
trying to “prove’” their courage or prow-
ess. One boy asks, ‘“Are we doing right?”
and while there is no answer given in the
script, each person in the audience is
confronted with the same question.

Neither is this a morality play. It is not
full of preaching, of pieties and phil-
osophic discourse on the nature and duty
of man, but rather a three dimensional
study of a dozen individuals (on both
sides), their feelings, struggles and lim-
its. Some can bear to shoot a comrade
who has betrayed or who is wounded, and
some cannot; some can shoot their
“enemies”’ face to face, others have great
struggle in their hearts over this task.

Some are fighting out of ideological con-
viction, some for revenge, some for pro-
fessional pride, and some because they
were caught in the circumstance of war.

Contrary to the Christian Science
monitor review, I found the portrayals of
the invaders anything but racial stereo-
types and communist ‘“caricatures”. I
felt there was an unusually sympathetic
characterization of different personal-
ities, though they weren’t as lovable as
Alan Arkin was with his merry band. But
to accuse the film of presenting a
“spiteful view of Soviets and Hispanics”,
provoking hates and hostilities to poison
human relations seems extreme; the
oppression of foreign occupation on
American soil hardly makes the commu-
nists into heroes and liberators.

The real heroes

The real heroes and liberators are the
everyday Americans rising to the occa-
sion to defend their homeland as best
they can: defiant in re-education camps,
singing “America the Beautiful” before
being murdered in cold blood, and, like
our youthful teenagers and downed Air
Force pilot, running guerrilla resistance

for several months out of the mountains.
But America also has her collaborators,
who do not have the character or will to
fight; since the invading officers have no
respect for the small-town mayor who is
too agreeable, how can the viewer be
expected to like him (even though we all
have that possibility within us).

Milius, an unorthodox director who
also produced “Apocalypse Now” and
“Uncommon Valor”, approaches issues
of war and courage from very personal
premises. In all ]l they prove to be studies
in American character under challenge.
1 believe his underlying faith in the
American value of freedom is the most
“patriotic” inspiration of all. He has
stated that rather than be conquered,
Americans would “resist with a ferocity
that is almost unkonwn ...”

But the tragic flaw in the American
character, that requires such inordinate
courage to salvage and guard its democ-
racy, is what Milius calls our “blind
spot”. In a recent interview he spoke of
the American concept of war as “either
wars overseas, or a Third World War in
which there’s a blinding flash.” Since we
have never directly experienced war, its
devastation and humiliation, on our
national soil, we tend “to put war away”’
as “an unpleasant subject.”

It is an unpleasant subject, for sure,
but that’s all the more reason to be edu-
cated about its possibility and preventa-
tive strategies such as the Strategic Air
Command’s “the price of peace is eternal
vigilance”” He points out that he believes
that the U.S. must remain strong for the
next ten years to hold our own against the
Soviet threat. The reason for this is posi-
tive. “Human beings do not want to live
under totalitarianism. They may live in
oppression for a long time, but eventually
they’re going to find their way out of it

The film ends on a hopeful and
thoughtful note: America survives some-
how, and some carry on the memory of
those who once again sacrificed for free-
dom. I see this film in a hopeful way
myself: if young Americans can still sin-
cerely be portrayed as champions of
freedom and if contemporary young
Americans can fill theatres to see these
“lessons of history” and what will be
required of them if we ever fail to value
the potential and vision of a free nation
such as ours, then maybe “Red Dawn”
will eventually be hailed as a most
remarkable film about peace. {7

A useful guide and aid to more power for living

The Power to Change Your Life: A Step-
by-Step program for Planning your
Future, by Kathryn Jason and Joe McMa-
hon, Ph.D. Doubleday, 1982

By Erin Bouma

1though in the realm of self-

help publications, this book

stands out because it goes far

beyond the momentary,

standard ‘“pep talk” The
Power to Change Your Life is much more
serious, and therefore more deeply and
realistically raises fundamental issues
that can unleash personal inner forces of
reflection, decision and the courage to
act.

The authors, Jason and McMahon, are
both experienced counselors. Dr. McMa-
hon, a professor at Unification The-
ological Seminary, brings his
philosophical and psychological insights
from the classroom as well, and outlines
a process for each person to take charge
of their own life.

This process of responsible decision-
making and acting is posited in opposi-
tion to more popular “defensive
psychology”’ which advises people to stop
their feelings, to win at all costs, and to
intimidate others to protect themselves.
These approaches, as this book explains,

“can never lead to the true nourishment
of the human spirit that brings real
growth and fulfillment.” =

Instead of easy answers, the reader is
here challenged to “discover the issue”
(identify fears and weaknesses), “dis-
cover yourself” (understand your own
motivations, intentions and values) and
“discover the system” (learning to take
responsibility for where you are, and
moving toward positive change).

Realistically, say Jason and McMa-
hon, “we are left with the responsibility
to shape our lives based on the cards that
destiny has dealt us ... Our salvation
seems to be, that by taking responsibility
for who we are today . .. we do have the
power to decide about our lives.”

STAIRWAY TO EFFECTIVE DECISIONS

Diakogus with yoursslt rationally
and more-thanvrationally

They encourage the reader to ques-
tion the whats, hows, whys and
wherefores of the points of dissatisfac-
tion in their lives.

The rational and supportive tone
throughout the book does not compro-
mise with honest truth. For instance, the
authorities point out that spending one’s
life not making major decisions is
another form of passive decision-
making: “you have decided not to decide.

Even your indecision is a decision.”

The Power to Change your Life also
encourages individuals to not only face
their feelings, but also to understand
their sources as well: “Rage is uncon-
trolled anger turned outward while
depression is uncontrolled rage turned
inward.’ These insights are helpful.

Dr. McMahon, in his previous book,

Between You and You, introduced a
“Human Tendencies Profile” used again
here. Three tendencies of decision-
making, according to this construct, are
the Irrational (leading to self-
destruction), the Rational (leading to
self-profit), and the Supra-Rational
(leading to genuine growth). The steps in
the Supra-Rational mode are vision, free-
dom, change and creativity, taping at
each point the highest human potential
and responsibilty.

In “Discovering Yourself” each per-

T0 CHANGE
YOUR LIFE

A STEP-BY:STEP PROGRAM
FOR PLANNING YOUR FUTURE

KATHRYN JASON
JOE McMAHON.PH.D.

son is directed to form their personal
philosophy. The concluding section of the
book asks the reader honestly if they are
ready to change. The three-prerequisites
needed, according to the authors, are
emotional readiness, courage, and cre-
ative openness. Now the “system” entails
planning your goals and implementing
them. O
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Human beings: The center of value for

By Simon Herbert

n describing man, Teilhard de Char-

din poetically emphasizes man’s

central role in creation; ‘“Man is the

peak toward which all biological

efforts on this earth have been aim-
ing, and without which the biosphere
would have remained a headless body, a
mere torso. Man is the flower of evolu-
tion, aspired to from the first, and slowly
and methodically prepared for billions of
years.”

In a hierarchy of values, it is man and
the world, not the world and man to whom
our primary concerns should be focused.
By helping our felliow humankind to fos-
ter their innermost ideals which are
based on the love and goodness derived
from God, we help them also to build a
physical environment to reflect and grow
within. We must share what is good, with
each other — on the local and world
community level, and by so doing, aid
those less developed to gain control of
their own lives.

Just how insensitive man can be to his
own earth is well described in the follow-
ing excerpt from “Design with Nature”,
made all the more poignant because the
changes the author describes were in
themselves not bad goals. The Scottish
landscape architect Ian McHarg grew up
in the 1930’s outskirts of Glasgow, and
well remembered his childhood days
experiencing the nearby Black Woods, an
area of solitude and natural beauty. Fol-
lowing a period of war time service, he
returned home to find the favorite place
of his youth in entirely changed cir-
cumstances, he describes:

“I came expecting to see it shrunken,
for this is the lot of the place revisited,
but not to find it obligated. Yet the City
of Glasgow had annexed this land and
made it its own. Each hill had been
bulldozed to fill a valley, the burn was
buried in culverts, trees had been felled,
farmhouses and smithy were demol-
ished, every tree, shrub, marsh, rock,
fern and orchid, every single vestige of
that which had been, was gone. In their
stead were uniform four-storey walk-up
apartments, seventy feet face to face,
seventy feet back to back, fifteen feet
from gable to gable.”

The reasons for living in this place
were manifest. It held much offered vari-
ety and delight. It could well have been
marvelous but the results were other-
wise.

Looking back into history, it appears
that man at some point lost his intimacy
with his surroundings with the result

“Hatford Mill” by John Constable.

that there was severed both a sensitivity
to nature and a spiritual awareness asso-
ciated to that.

Worship of nature

While man’s worship of nature might
be termed animism, from the beginning
of time all over the world, man’s relation-
ship to nature transcended the simple
direct experience of objective reality.
Primitive people for example, are
inclined to endow creatures, places, and
even objects with mysterious powers;
seeing gods in everything and every-
where. Eventually, man came to believe
that the appearances of reality were the
local or specialized expressions of one
universal force, so from belief in gods, he
moved up to belief in one god.

Prior to the Industrial Revolution man
cannot be said to have been wholesomely
religious, or to have lived an ideal life. He
did not enjoy pastoral bliss nor was he
unselfish about what he took from the
land. However, we can percieve that a
balance did exist if nothing else than
because of a scarcity of more men to
disrupt the balance.

It would be wrong to blame the Indus-
trial Revolution for today’s environmen-
tal problems. This would be both shallow
and untrue, although this cornerstone in

mankind’s development does serve as
fertile soil for a variety of human weak-
ness; selfishness and greed being the two
worse. Egged on by promises of wealth
and fortune, many sought enrichment at
the cost of other men, and the environ-
ment.

The British biologist Sir Julian Hux-
ley remarks about a psychological
revolution within man., The fact that man
incorporates part of the universe in his
being provides a scientific basis for his
feeling of revérence toward the earth.

Creation

Unfortunately the fact also that he can
act on the external world often makes
him behave as if he were foreign to the
earth and her master — an attitude which
has become almost universal during the
past two centuries.

Hyman and environmental damage
occurs when we ignore certain ethical
and moral standards which have other-
wise been handed down through history.
For western man, these have been rooted
in the Bible and the Judeo-Christian tra-
dition. Likewise, the problems of poverty,
disease and environmental decay cannot
be solved merely by the use of more and
more scientific technology. Technologi-
cal fixes usually turn out to be a jumble
of procedures that have unpredictable
consequences and are often in conflict
with natural forces. The better we under-
stand our relationship to the earth, the
more we can protect it.

Science is at present evolving from
the description of concrete objects and
events to the study of relationship such
as are observed in complex systems.
Authorities like Rene Dubos are con-
vinced that we may be about to: “recap-
ture an experience in harmony, an
intimation of the divine.” A truly ecologi-
cal view of the world, he continues,
always has religious overtones.

With* this in mind, universal values
must be centered on the proposition that
man is a creation of God and that the
earth  is also a gift which man can use
freely provided he does so with respon-

- sibility. Full awareness of this respon-

sibility comes as we earnestly seek to
know God, eventually to become one with
Him in a cooperative union which
embraces man, earth and creature. For-
tunately we are not without our models
in this union and next months article will
present some historical examples of this
relationship. O

A Man Need To Be

With the spirit of Christ in me, it tells me of my need to be

A helping hand to my fellow man . . .

to lend an ear when it’s needed and try to understand
The pain that some in their life time have endure
When it seems to them that it is their lot to be poor

God knows their need to be

Because a man without a dream, his road leads downward to him it seems

But if he just hold on a little longer

He will come to the light at the end of the tunnel
Then he will that his prayers was answer

God has seen his need to be

To be a man who can walk tall, never again on his belly to crawl
Because in his heart he has been through it all

Now that his victory is won, he can get on with living and having fun
For he has found the golden key, that helps to set him free

He knows God is on his side, for his sins he was crucified

Because he knew of his need to be

Now he can help others along the way, until they find the strength to say
That I love God because I know that he first love me
He proved it beyond the shadow of a doubt

That a man has a need to be

Bunny McCall
Long Island City

WE’VE GROWN!

And by growing we're now, more than ever, able to serve your
every need. For instance, our sales staff has grown to five full-time
representatives who are determined to give you extra-special
personal care. We've created a professional flower packing
department to cater to your “special orders”. And our accounting
system is now computerized for greater accuracy and clarity.

But we aren’t stopping with improved service, we're also offering
a larger and fresher array of cut flowers. Our quality Roses
are even better, with shipments from new and improved farms.
We have Carnations in more “novelty” colors, Poms in a rainbow
of hues and varieties, PLUS flowers from Holland - Alstroemerias,
Gerbers, Irises, Tulips, and many others!

And finally, knowing your needs go beyond just fresh flowers,
we've developed a whole new line of practical supplies. Like
wrapping paper individually cut and ready to use, “Husky” coolers
that keep your flowers fresher for longer, and dried baby's
breath (gypsophillia) for that heart-melting final touch,...and much,

much more,

Thanks to you we re growing, and we're growing to
serve you better!

FLOWER EXCHANGE INC.

toll free 1-800-321-3203

in Florida (305) 633-1322 toll free 1-800-432-1220-tone-333-333
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Dr. Huston Smith was the Chairman of
the Fourth International Conference on
God: The Contemporary Discussion. This
is an excerpt from his welcoming speech
to the conference in Seoul, August 11.

By Dr. Huston Smith

hose of you who are with the

God Conference will recall that

its letter of invitation said that

the Reverend Moon would be

with us this morning and
included the hope that His Holiness the
Dalai Lama would be present as well. A
conflict has prevent the Dalai Lama from
coming; his message will be read by his
delegate immediately following these
remarks of mine. As for our host, the
Reverend Moon, it is common knowledge
that he is not at liberty to join us here in
his homeland.

This is not the place to retry the case
that the IRS brought against Reverend
Moon, but as his imprisonment has
deprived us of his scheduled presence, to
pass over it in silence might raise ques-
tions that could unsettle the atmosphere
of our discussions. So I shall give you my
reading of the matter, asking you to keep
in mind that what I say here, in this first
half of my talk, I say not as a member of
the Unification Church — which I am not
— nor even in my capacity as chairman
of the God Conference. What I say on this
subject I say as a citizen of the United
States.

As we know, America was initially
settled by men and women who braved
the perils of an ocean and an unknown
continent for freedom to worship God as
they felt called. The memory of the per-
secutions that had driven them to those
lengths was fresh enough in the minds of
the Founding Fathers to cause them to
build into the United States Constitution
safeguards for religious liberty that are
one of the glories of history — untold
millions have drawn hope and inspiration
from their ringing words.

So much greater the tragedy,
therefore, that the practice of the States
has fallen far short of its preachment.
Anti-Catholic sentiment was part of our
history until Kennedy’s election, and to
some degree anti-semitism is part of it
still. We hounded the Quakers, the Shak-
ers, and the Amish. We drove the Mor-
mons into an empty state that was
worthless until they made it otherwise.

As recently as six years ago a special
act was required to bring religious free-
dom to the American Indians, and in
places it is still, today, honored only in the
breech. The record of the United States
on religious liberty is not a pretty one.

Senator Orrin Hatch is conservative,
so I was surprised to find him convening
on June 26 his Senate Subcommittee on
the Constitution to hear charges that a
number of recent court decisions have
violated the First Amendment. I was
even more surprised to hear him say
outright at those hearings that in the case
of Reverend Moon, justice had (in his
opinion) seriously miscarried. As I say, I
was surprised by his courage in those
respects until I realized that as a Mor-
mon the memory of the mob that stormed
a prison to murder Joseph Smith is prob-
ably always with him, honing his con-
science where religious freedom is in
jeopardy. 1

I attended those hearings of Hatch’s
committee, and out of what I heard there,
as subsequently published in the Con-
gressional Record, I want to set before
you my understanding of why Reverend
Moon is not with us this morning.

The IRS charged that in addition to
taxes that Reverend Moon paid on his
salary he should also have paid taxes on
certain sums that he deposited in trust
for his Church but which the IRS claimed
were actually his. As it is perfectly legal
and common practice for priests and
ministers to hold funds for their con-
gregations in trust, many civil libertar-
ians are disturbed right here, at
government arrogating to itself the right
to determine where religion may and

The struggle to do good

may not draw the line between the public
and private roles of its leaders. For the
sake of argument, though, let us grant
that in his no-man’s land there is room for
differences of opinion.

A Vendetta

Where Moon’s case took on the clear
guise of a vendetta was in what happened
after his indictment. When 60 of the
respondents to a public opinion poll
reported that if they were on his jury
they would vote for conviction no matter
what, Moon elected to be tried by the
judgeinstead. That right was denied him.
Commenting on this at the hearing, Sen-
ator Hatch said that in his entire legal
career he had never heard of another
plaintiff who was denied his right in that
regard; the choice was built into the law
precisely to protect defendants from
public prejudice, not subject them to it.

Then, when the case did go to jurythe
judge instructed it to disregard its reli-
gious aspects entirely. At the hearings,
Laurence Tribe, Professor of Constitu-
tional Law at Harvard University,
branded th is “endrun around the Bill of
Rights egregious and horrendous,’ for-
bidding the jurors (as it did) to accord the
Church any religious rights at all. The
jury was forced to consider it just
another corporate body.

As a result of these abuses, Professor
Tribe continued, Reverend Moon “will be
not only the first religious leader sent to
prison largely because of the tenets of
his faith and the way it chose to organize
its affairs. He will also be the first
American in at least a quarter century,
religious or secular, to be sent to jail for
an alleged tax violation where the appel-
late judges could not even agree among
themselves as to the tax standards appli-
cable.”

Are we really to believe — I am
speaking for myself now — that it is
simply a chance or impartial turnings of
the wheels of justice that “the newest kid
on the block,” religiously speaking, got
hit with these two punitive “firsts”’? “By
almost any standard of justice and fair
play,” John McClaughry wrote in his col-
umn for The New York Times on May 20,
“Mr. Moon was railroaded for his unor-
thodox religious beliefs.”

Meanwhile, “even the wrath of man
shall praise thee” (Psalms 76:10). Moon
is behind bars, but his presence there
has, along with other recent governmen-
tal moves, alerted America’s conscience.
Forty organizations ranging from the
National Council of Churches and
American Civil Liberties Union to the
National Conference of Black Mayors, a
coalition as politically diverse as can be
imagined and representing a combined
membership of 120 million Americans,

entered briefs urging the Supreme Court

Dr. Huston Smith

to review Moon’s case. The court
declined, but we can take hope from the
words with which Professor Tribe closed
his testimony to the Senate Committee:
“The books of history,’ he said, “close
very slowly on cases of great moment.
The last words on matters of this kind
have not been written.”

Both the God Conference and the
Youth Tour are international bodies, so
perhaps I should apologize to those of you
who are not citizens of the United States
for devoting half of my time to an issue
for which you are nowise responsible. I
may be unusually sensitive to this case
because thirty-four years ago something
very much like this happened to my
parents in China. When the Communists
took over the Shanghai area, my mother
and father were as missionaries placed
under house arrest, in their case for nine
months for refusing to surrender a gun
that in fact they had never possessed.

But it is not from the irony of the
present reversal — now my country is
doing the imprisoning — or from
remorse over my government’s behavior
and the need I feel to apologize for it that
I have gone into the matter considerably.
Reverend Moon’s case turns out to relate
more to why we are here than at first
appears.

Increasingly the operative religion in
the modern world is coming to be nation-
alism. The only force that has the power
to check unbridled nationalism — the
insatiable claims of the nation state — is
religion.

Because of science’s astounding
accomplishments we look to it for truth.
But scientific truth must establish itself
through controlled experiments. It fol-
lows that nothing superior to ourselves
can ever turn up in a scientific world-
view, for we can control only our inferi-
ors. So our cognitive deference to science
saddles us with an inferior world. The
world which used to be an ‘“enchanted
garden,’ to invoke Weber’s memorable
phrase, has had the enchantment drained
from it, with alienating results.

Existentialism and phenomenology
responded by setting out to reclaim ter-
ritory the human was losing to science,
but they made a serious mistake. Assum-
ing that metaphysical objectivity is of a
piece with scientific, they turned their
backs on both varieties and launched the
“post-Nietzschian deconstruction of
metaphysics.”

A surprising variety of schools joined
this project: Anglo-American philosophy
with Wittgenssein, Continental ' philos-
ophy with Heidegger, Deconstruction
with Derrida, the advocated of narrative
over formal discourse, and theologians as
well. “The Bible does not give us a world
view,’ we now read. The disclaimer goes
back to Schleiermacher who broke with

metaphysics to found religion on exper-
ience. The movement has left us sloshing
in the historicism, relativism, and sub-
jectivity of a single-storied universe
where time reigns supreme. In Walker
Percy’s current title, we are Lost in the
Cosmaos.

God has difficulty entering lost lives
— or to change the metaphore, lives that
have gotten themselves into the box of
the modern Western mindset. But there
is no logical reason to stay in that box;
only psychological ones which, though
they are powerful, though can dispell.

Those of you in Asia and Africa who
have not been driven as deeply into the
box as the rest of us can help us here. I
speak not hypothetically but in testi-
mony, for if I at least see the box — I
struggle as much as the next Westerner
to stay out of it — this is only partly
because fifteen years at M.L.T. showed
me how science can skew our sense of
reality when overemphasized.

More important were three decades of
tutelage under masters of the Vedanta,
Buddhism, and Islam who, as learned as
they were holy, brought me to the Jewish
and Christian mystics as well and showed
me that their worlds are as accessible
today as they ever were. Reality hasn’t
changed — it is we who have closed
important doors to it.

To reopen those doors we need to stop
railing indiscriminately against meta-
physics, objectivity and hierarchy,
reserving our fire for instances where
these have miscarried. With these con-
ceptual tools restored to us, we can
reopen ourselves to the world — in which
the invisible and immaterial — Spirit if
you will — is not only as real, but more
real, than matter; — in which the positive
attributes of being — power, wisdom,
beauty, love, duration — increase in con-
cert as they ascend being’s golden chain
to culminate in an absolute perfection
which many call God; — in which causa-
tion is more downwards, from superior
to inferior, than the reverse as science
postulates; — and in which human life is
indefinitely open to divine incursion to
its eventual eternal beatitude.

You will see that I have not used this
occasion to mold concensus; I know that
many of you disagree with things that I
have said. What I hope you will sense is
the deep respect I have for you in admit-
ting you to my personal times on what our
times require. I have been able to do this
because I feel comfortable with you,
sensing you to be friends, and also
because I see you as a priceless resource
for setting me straight where I may be
mistaken. It was an opportunity I could
not resist.

So now to my coda: Having joined the
two previous Youth Seminars in their
final week, I have some sense of the pride
of achievement, the joy in new
friendships, and the poignancy over
immanent separations that will attend
these final days for those of you who are
in that group. A for the God Conference,
though I have not read all of your papers,
I have read enough to sense the excite-
ment that is in store for your groups here.

One of your papers captures the intent
of these conferences so well that I cannot
do better than to borrow it for my close.
“The reconstruction we need,” Henry
Ruf writes, “never can be carried out by
isolated individuals. It must be realized
in dialogical communities. Today [these]
are being distorted, undermined, and
systematically blocked from coming into
existence. There is no 'Logic of history’
that must inevitably lead to communities
that embrace all humanity and in which
rational persuasion flourishes. Such a
movement gains reality and power only
if we dedicated ourselves to the practical
task of furthering the type of solidarity,
participation, and mutual recognition
that is founded in dialogical commu-
nities.”

Having quoted that passage from
Richard Bernstein’s Beyond Objectivism
and Relativism, Prof. Ruf adds, “I
assume that this is exactly what this
conference is all about.”

I agree. O
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This is an excerpt from the testimony
of one of the first members of the church
in its early years in Korea.

By Reverend Mon Kyu Song

Part Three

ather Moon moved to Seoul

when I was still in my second

year of junior high school. I

wanted to go out with my

friends and have fun on Sun-
days. But every Sunday my elder sister
insisted that I follow her to church. After
saying no so many times, I finally
decided to follow her.

There I saw Big Uncle and Small
Uncle welcoming me very warmly. The
church was a very low-ceilinged house
located in Bu Ga Ja Dong, Seoul. About
S0 people attended the service in a very
small room. Once you kneel down and
remain there for a half hour, your legs
lose their feeling, because the blood can-
not circulate.

Ididn’t know the Divine Principie, but
when the sermon was over and the hymns
were sung, I liked the mood. Standing up,
I could feel the blood beginning to circu-
late again, which felt very good. It was
over. Another thing I liked at that time:
as soon as the service was over they
brought in Korean cake and kimchee. To
me, it felt like we were eating in Heaven.

As I followed my sister to the church
for six months, I understood little by
little what the Divine Principle was. Chil-

THE EARLY DAYS

dren may not realize the meaning of the
Divine Principle immediately. It takes
time, but they come to understand.

A Divine Principle test was
announced, and I studied hard. Forty-
eight people took the test, and I got the
18th place. There were college students
who flunked, who had no correct answers
at all. It was the first Divine Principle
test in the Unification Church, and I was
the only junior high school boy.

After that, when I started praying, I
could feel that God is a God of sorrow.

Prayer and stones
I was in the third year of junior high
school, in 19S5, when the first serious
persecution came. We would sing loudly,

Establishing the church

War. ¢

and people who didn’t like it would throw
stones and other things at us. Our church
had to change its worship location twice
in six months.

Because we were very successful in
witnessing, and our building was too
small to take care of all the newcomers,
and because we sang and prayed day and
night, people started persecuting us.

Our third place of worship in Seoul
was near Nam San Park, in the south of
Seoul. At this third place, the persecution
became worse. The church building was
a Japanese-style house. We had a big,
wide yard, but the roof was not very
strong. We had to remain outside in the
yard, since it was already crowded
inside, I usually stayed out in the yard.

One day, members of other churches
made a plan and came to our church
while our worship service was going on.
Suddenly, the roof got very dark. Yet the
darkness was not caused by clouds, but
by stones the -people had thrown. The
window panes were all shattered. Stones
falling on the roof broke through and fell
down to the floor.

The photograph of Father Moon pray-
ing was exactly from that time. “Heav-
enly Father, please forgive them,” he
prayed, “They do not know what they are
doing!”

The stones which fell in among us did
not hit members whose faith was strong.
But people who were scared and tried to
escape were hit, sometimes in the face.
The people who stayed calm were never
hit.

I was in the third year of junior high
school, about six feet tall, weighed 150
pounds and was a welter-weight boxer. 1
had been boxing and practicing judo for
three years, even with prison guards and
police captains.

1 was also protected and defended by
the power of justice. When Father Moon
was praying inside the church, and the
stones were falling, I couldn’t waste even
one second. So I jumped over the fence
and ran towards the people who were
throwing stones.

Arrested

On July 4, 1955 Father Moon and three

other members were taken to the police
station: Reverend Won Pil Kim; the first
president of HSA-UWC, Hyo Won Eu; and

continued on page 18

JOHN
BIERMANS

ne of the things that bothers
me about the popular use of
the word ‘“cults” is the way
the word has come to be used
as simply a derogatory term
to refer to religious movements one does
not like! Harvard Theologian, Dr. Harvey
Cox writes that these religious move-
ments “differ from each other so fun-
damentally that stuffing them all in the
cult basket makes no sense whatever.”’

I am sure most Unification Church
members have been accused of a myriad
of strange and bizarre practices, most of
which stem from the current confusion
that exists about all of the new religions
classified as ‘“cults’”” Accusations range
from shaving of heads, promiscuous and
perverted sexual practices, suicide
pacts, lavish lifestyles by their leaders,
all-night chanting sessions, etc. Most of
these alleged practices can be traced to
one or other of the so called “cults” but
none to the Unification Church. Never-
theless, since the term is used so loosely
and carelessly; the perception of the gen-
eral public is that all “cults” carry on
such bizarre practices.

Nothing in Common

As Dr. Cox further explains: “A
glance at some of the groups usually
included in the cult category should raise
questions right away about the category
itself. The Hare Krishnas represent the
coming to America of Vaishnavite
“bhakti,” a centuries-old Indian devo-
tional tradition. The Reverend Moon’s
Unification Church blends elements of
East Asian folk religion with entrep-
renurial energy, American civil religion,
and latter-day Calvinism. Scientology is
the imaginative invention of an ingenious
science fiction writer. People’s Temple
had almost nothing in common with any
of the above.”

Reponsibility for this rests largely
with the faithbreakers or deprogram-

John Biermans is an attorney and a
member of the HSA legal staff.

DEBUNKING THE FAITHBREAKERS
Where the strange stories

mers who hire themselves out indis-
criminately to rip out the most cherished
beliefs and ideals of religious adherents.
A deprogramming ‘“Manual of Tech-
nique” describes the process: “Depro-
gramming is the skilled application of
any technique necessary to bring about
in a subject the total rejection by him of

- those attitudes, beliefs, ideals and loy-

alties which are considered undesirable.
In addition, their replacement by those
qualities that are considered necessary.”

Based on this underlying perspective,
any religious belief which one disap-
proves of is lumped together with every
other belief system which one dislikes. To
be sure, there are many of the so-
called“cults” with which I find much to
disagree and some which I find repul-
sive. However, this is no excuse for care-
lessly and irresponsibly dismissing a
religious belief system as something as
derrogatory as the term ‘‘cult” has come
to mean without first doing objective
study and investigation.

I can’t begin to recall all the times I
have had to defend the Unification
Church from the hysterical allegations
that have arisen from this problem. On
the other hand, very few people are
aware of the numerous scholarly dis-

courses on the theology and principles of

the Unification Church. Many renowned
theologians and scholars have described
the Divine Principle of the Unification
Church as a truly legitimate Christian
theology. Some (like Dr. Herbert Rich-
ardson) have even gone so far as to say
that the Divine Principle is the most
significant theology of the twentieth cen-
tury.

Role of Media

However, this sort of story has not
been sensational enough to deserve wide-
spread attention by the mass media.
Instead, the media has played a key role
in disseminating the atrocity and horror
stories. A recent book by Anson Shupe,
David Bromley and Donna Oliver enti-
tled “The Anti-Cult Movement in Amer-
ica” states that the human drama of these
atrocity stories is “the stuff that press
and electronic media features are made
of, and there soon grew up a natural
symbiosis between the two institutions.

By the mid 1970’s a media-prompted
stereotype of heartbroken families,
manipulitive cult leaders. blissfully
naive young cult members and rapidly
increasing cult or sect growth filled
press and television coverage.”

The media has been especially recep-
tive to stories by ex-members or what
scholars call “apostates”. In another
book on the subject called “Strange
Gods”, David Bromley and Anson Shupe
describe the “apostate phenomenon’
They refer to an autobiography by a
former Unification Church member,
Chris Edwards. He called his book,
“Crazy for God”. Bromley and Shupe
comment as follows: “Aside from demon-
strating a remarkable memory for
details and events that allegedly
occurred while his brain was being
washed, Edwards’ account of his indoc-
trination at the hands of the Unification
Church’s Oakland family is a modern
illustration of a literary genre as old as
the anti-Mormon and anti-Catholic move-
ments of the early nineteenth century . . .
With a literary style and deliberate melo-
dramatic construction reminiscent of
the script for a made for TV movie, Crazy
for God makes one feel as if the ghost of
Maria Monk, that self-proclaimed ex-nun
from a nineteenth-century Montreal con-
vent, had reappeared to promote another
potboiler tract, this time substituting the
Unification Church for the ‘Papistz
Roman Catholics.”

Absolves Responsibility

The conclusion of many researchers
is that the horror stories of such apos-
tates are necessary for at least two rea-
sons: “to provide fuel to attack unpopular
movements” but more importantly, in the
opinion of Bromley and Shupe, “to
absolve families (and themselves) of any
responsibility for their actions.’

A recent paper by James Lewis of
Syracuse University states: “it is all too

- clear that former ’cultists’ who affiliate

with the anti-cult movement are encour-
aged to reinterpret their membership in
the worst possible terms.’

Psychologist Trudy Solomon made the
same point in her study of 100 former
Unification Church members. One

come from

respondent said: “I felt a compulsion
from deprogrammers, family and
friends to categorize the Moon exper-
ience as bad, negative, what have you,
even if unconsciously. I resented this and
it made it more difficult to find a bal-
ance.”’

A powerful summary of the “apostate
phenomenon” is given by Bromley and
Shupe in their book ‘“Strange Gods”:
“The similarities in horror stories told by
apostates, or ex-members of new reli-
gions are not the result of their all having
experienced the same brainwashing pro-
cesses; rather, their stores are so similar
because the need of both famiiles and
individuals to deflect responsibility for
joining a strange religious group away
from themselves are the same for most
persons. Many anti-cultists claim that
brainwashing and mind control must be
real processes because so many depro-
grammed ex-members repeat the same
accusations and stories.

This is specious logic, however. We
argue that the family situation puts pres-

\ sures on ex-members to reinterpret their

cult experiences in the same self-serving
way, and that after deprogramming
became a more widespread practice, a
folk-lore of deprogramming developed.
Deprogrammers themselves implanted
interpretations in the midst of new reli-
gions’ members. Deprogrammers are
like the American colonials who per-
secuted 'witches’: a confession, drawn up
before the suspect was brought in for
torturing on the judges’ fantasies about
witchcraft, was signed under duress and
then treated as justification for the tor-
ture.

In the end, the similarity of ex-
members’ stories is not the result of
simliar experiences but rather of artifi-
cial and imposed reinterpretations by
persons serving their own needs and
purposes.”

This is a very serious indictment of
deprogramming. It was published more
than three years ago in a book that was
described by Dr. Harvey Cox as a very
“balanced, impartial and scholarly
work.”” I wonder why no one ever read
about this in the newspapers? O
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By Mr. J. H. Choe

he Korean Evangelical Associ-

ation (KEA) sponsored its first

introductory seminar for lead-

ers of Korean communities in

America May 21-27, at Nassau
Beach Hotel, in the Bahamas. Lectures
on the Divine Principle were delivered to
155 Koreans who had come from Seattle,
San Francisco, Los Angeles, Chicago,
Houston, Boston, Washington, D.C., New
York, Atlanta and Tampa.

One session consisted of VOC theory.
Rev. Sang Ik Choi gave a testimony of his
own experiences of pioneer witnessing
in Japan. Dr. Eun Woo Kim made a pre-
sentation about Reverend Moon from his
own point of view, and Prof. Han Shik
Park, of the University of Georgia, talked-
about the Korean residents in Manchu-
ria. Several films were offered to show
the recent activities of our movement.

- The final session consisted of ques-
tions about Reverend Moon. Rev. Chung
Hwan Kwak answered each question,
speaking deeply about Reverend Moon’s
life history, a large part of which had not
even been heard by Korean members.

The second introductory seminar was
held June 23-29, at the Sheraton Hotel in

Seminars for Korean American leaders

Miami, Florida. More than 180 Koreans
came from major U.S. cities. Each morn-
ing they listened to three lectures on the
Divine Principle, and afternoons were
completely open for swimming,
sightseeing and shopping. After dinner
they watched videos or listened to special
lectures.

Dr. Young Oon Kim, of the Unification
Theological Seminary, talked about her
own experiences with Reverend Moon in
the mid-1950s in Seoul, and compared
modern Protestant theology and Unifica-
tion theology. Among the video tapes
shown were Col. Bo Hi Pak at the Fraser
Subcommittee hearings in 1978, the 1976
Washington Monument rally, the 1974
Day of Hope rally at Madison Square
Garden, and the 1982 Wedding of 6000
Couples in Seoul, Korea.

Most of the participants in these two
seminars had never had firsthand exper-
iences with our movement. But, after the
last sessions, they came to see the tre-
mendous difference between the reality
and the false image of our movement
created by irresponsible media.

Following are some of the statements
made by seminar participants:

I thank God for this chance. I am a
Protestant, but now I better understand
the Unificationist viewpoint of the Bible.
I agree with them. I thank God again.

This seminar was very useful. I praise
Rev. Moon’s exciting activities. I praise
again his ideal of unifying the various
denominations and his worldwide pro-
jects, and I would like to help him.

I cannot help but be surprised. I real-
ized it was the same as committing a
serious sin to criticize anybody without
firsthand knowledge. From now on I will
live my life as a proud Korean. Thank you
for this program.

I was deeply moved. I was born in
Sun-chun, Pyunganbukdo, and my ances-
tors were Presbyterian. A lot of people
around me considered this church a her-
esy, but I was really moved by the Divine
Principle and the Unification doctrines.

From my childhood I used to have a

question: Why mankind could not be free

from the threat of nuclear weapons and
why the crime rate was increasing
around the world, even though we could
find churches everywhere in the world.
Therefore, I always felt that something
new should appear in order for mankind
to be saved and to survive. Now I am
happy, for I got an answer to my question.

The Unification Church is different
from what I had heard, and the Unifica-
tion movement is genuinely Christian.
The lectures gave me the feeling that I
was born again. I realized that God was
alive and was working amidst us.

I will help you and actively follow,
because I was so moved by the lectures
on the Unificatiom Principle. I used to be
proud of Korea as the fatherland of Tae
Kwon Do. of which I am a teacher. Now I
am even happier to see that the father-
land of the Unification Church is also
Korea.

A third introductory seminar is
scheduled to be held in the Virgin Islands
July 24-30. OJ
Reprinted from Today’s World

By Laurent Ladouce

rom June 2-6, 120 distinguished

citizens of France and other

French-speaking nations

attended the first CAUSA

French-language seminar in
Washmgton D.C.

Among the guests were some notable
people: a former Mayor of Paris who is
now the chairman of the Association of
Former Members of French Parliament;
an international adviser in economics
and military affairs; a man who worked
with ‘General De Gaulle during World
War II; a former minister of education
under the Shah in Iran who is now a
professor of ‘economy in Paris; a renown
physicist and author; and the president
of the Vietnamese Community in
Europe; many journalists, lawyers and
teachers.

In preparing to meet the greatest
challenge of the conference — winning
the respect of this distinguished audi-
ence — CAUSA lecturers were reminded
of the advice Reverend Moon gave them
when CAUSA began its work in 1980. He
emphasized that the CAUSA staff should
not concentrate primarily on acquiring
academic knowledge. Rather, he said, the
key to success lies in prayer. Therefore,
members of the CAUSA staff pray three
hours for every one-hour lecture. People
pray throughout every lecture and there

A new kind

isa prayer vigil at night.

On the~first day of the Washington,
D.C. conference, lecturers gave a series
of VOC lectures in French. The second
day marked the beginning of Col. Bo Hi
Pak’s lectures, called “Godism,” which
demonstrate Reverend Moon’s teaching
as the foundation for a moral world. The
climax of that day was reached when we
showed “Truth is My Sword” in French.
Col. Pak then gave a vibrant testimony
about Reverend Moon. Upon this founda-
tion, the people on_the next day felt

'mioved to sign a'declaration of sympathy

and support for Rev. Moon and his family.

On the third day a closing banquet
marked the end of the conference. Sev-
eral people then expressed deep admira-
tion for CAUSA and willingness to
support our activities. Mr. Nahavandi
said he had been impressed by the high
intellectual and moral level of the confer-
ence. Abdel Khader Rahmani, President
of the International Third World College,
congratulated CAUSA for its remarkable
organization and kindness, also
expressing his gratitude for the intellec-
tual quality of the lectures. Mr. Ruggero
Battaglia, a Ph.D. in law and in literature
as well as a journalist in Rome, felt so
enthusiastic that he begged Col. Pak,
“Can I start CAUSA in Italy?”

of seminar

The most prophetic and spiritually
significant testimony, however, was
surely that of Jacques Forestier, a phys-
icist and journalist:

“CAUSA appears to me as a modern
and necessary crusade to counter that
perversion of modern thought which com-
munism is all about. You embrace man
as a whole, i.e., man as a vertical and
horizontal being. As a journalist and
writer I see two ways to help you. First, I
want to restore the calumnious image of
Rev. Moon in our country. A man who
aims at [Godism] and fighting commu-
nism won'’t get only friends. Secondly, I
want to help you formulate the CAUSA
world view in a way that can be better
received by our country, unfortunately
wounded by two centuries of humanistic
rationalism and irreligious thinking.”

A New Normandy Landing

On June 6th, we celebrated the for-
tieth anniversary of D-Day. After a short
visit to the Washington Times, the French
delegation attended the celebration of
the Normandy landing at the White
House Ellipse where they admired the
perfect discipline of the different honor
guards of the five branches of the U.S.
Armed Forces.

At the White House Mrs. Faith
Whittlesey, President Reagan’s director
of Public Affairs, gave a speech. She
emphasized that America has entered a
new era of prosperity with a determina-
tion to solve the problem of communism
on a worldwide level.

In the afternoon, we visited the Tomb
of the Unknown Soldier at Arlington,
Virginia, where another ceremony com-
memorating D-Day was underway. A
small delegation of French veterans
brought a wreath. As the mournful notes
of taps filled the atmosphere with the
deep presence of the other world, I'm
sure that the veterans could recall that
day, June 6, 1944, when they were in their
twenties.

In the evening, a closing banquet was
offered by the Veterans’ Committee for
French-American Friendship in the Poto-
mac Ballroom of the Key Bridge Mar-
riott Hotel in Washington, D.C. It was
particularly moving to listen to Ambassa-
dor Douglas MacArthur II, the nephew
and namesake of the great General.
Speaking in perfect French, he said that
on the day he entered Paris in 1945, his
joy was so deep that he could not help
crying. Col. Pak, in presenting closing
remarks to the participants, said that a
new Normandy landing is needed today
to battle atheistic materialism. O
Reprinted from Today's World

EARLY DAYS
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Mr. Eu’s cousin, also Mr. Eu. The holy
song, “My Promise)’ was written by the
late President Eu in prison with Father
Moon. “Ipledge I will go, go as my Father
has gone.” They were handcuffed and led
together to pnson Mr. Eu wrote this
song, promising in his heart that he
would never, never change.

In the early stage of the Unification
Church in Korea, we sang this song over
and over. We could feel our skin shiver as
we promised to ourselves that under no
circumstances would we change.

On October 4 Father Moon was found
innocent and released, after 100 days in

jail.

: Our church then moved to its fourth
location in Seoul: Chung Pa Dong. This is
the old headquarters of the Unification
Church. From that place, the prov-
idential work of Heavenly Father really
grew and gained momentum. -

Pioneering

The first summer pioneer witnessing
campaign began in 1957. Members went
out in pairs to 120 cities throughout
Korea. I went out together with the Rev-

erend Do Wan Kim.

My parents still lived in the village
near Pusan, and I would return home for
summer vacations. I was always close to
Mr. Choi, a friend from the village, even
though he persecuted me for going to the
Unification Church. “They are no good”
he told me. He used to tempt me and talk
about the wonderful and exciting things
I could find at his church.

On such occasions I would fight him
with my eyes. I would ask him, “How can
you try to give me advice?”

That kind of relationship continued
for three years. We always stayed good

friends. however. Perhaps I can explain
our friendship this way: I was given

money to travel to Pusan for vacation.
The train fare was 1,200 won which is
about $20. It took about 12 hours to reach
Pusan from Seoul.

When I returned home, none of my
family members came to the station to
greet me, but Mr. Choi, because he was a
member of my gang, was there to wel-
come me. He would wait for me by the
passengers’ line, but I didn’t wait there.
I jumped over the fence, sneaked up
behind Mr. Choi, and asked him, “Who
are you looking for?”

Mr. Choi was really good at Korean
wrestling and had a special talent in

painting, but he could afford only low-
class paints. I wanted to see what kind of
painting he could produce with expen-
sive paints. Therefore I bought him first
class watercolors. Also, he had a sharp
mind, but not enough money to buy
books. So I bought him an English gram-
mar written by a Japanese man. After all
that we still had some money left. And
since I hadn’t eaten in the past twelve
hours (being on the train), we went to a
restaurant and ate Japanese noodles. We
went around Pusan and spent all my
money.

After Mr. Choi finished junior high
school, he could not move on to high
school. So he became a factory worker. 1
heard that news in Seoul and felt very
sorry. By that time, all my family mem-
bers were in Seoul. I still had the spirit
of being a boss, a leadership spirit. I
wanted to bring him up to Seoul and go to
school together with him. I knew he was
such a smart boy, and I wanted to see how
good a student he would if I brought him
back to school.

At that time my father was in charge

of finances for the church. So I told him |

I wanted to bring my friend Mr. Choi to
Seoulto study with me. I knew that the
church’s finances were tight, but still I

asked him.

The response came easily: “Yes.”

I wondered if I heard correctly. To
make him give me a clear answer, I
repeated the question, saying that I
wanted to bring Mr. Choi from Pusan to
Seoul and give him an opportunity to
study in Seoul.

“Sure, sure. You are welcome to that”

Then Iasked if I could send a telegram
right away. “Okay” My father agreed
with me on all points; he really trusted
me.

The next morning he got the telegram,
and by the following night he was in
Seoul.

“Are you going to persecute me here
also?” I asked him. This time he lot the
eye fight. The next Sunday, he automati-
cally followed me to church. He lived at
my house, we studied and went to school
together.

Father Moon asked my father’s opin-
ion about including Mr. Choi in the 36-
couple Blessing. My father answered
with a clear yes. “Heis a very good guy!”
So he joined me in the 36-couple
Blessing. Father Moon made him a
representative of people who had a hard
time as children, i.e. being an orphan, but
who overcame all difficulties. OJ

Next Month @ My Blessing
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COLLETTE
CAPRARA

'm sure that each of us has had the
experience of picking up a photo-
graph, studying how our own face
or the face of someone we have
loved looked years ago and mused,
“So much has happened since then” A
certain sensitivity awakens when we hold
the snapshot; a recognition of the purity
and lightness in the face of someone who
has not yet undergone what was ‘“‘to
come.” A strong but quiet arises for that
person, a subtle sorrow for that innocent
one.
Recently, I picked up a photograph of
Reverend Moon which was taken at a

science conference last year. At that time |

he and his wife had visited where I had
lived and they brought with them some
of their children. One of their sons would
celebrate his birthday during the confer-
ence. They would have an intimate party
of him in their hotel room. In the photo-
graph Reverend Moon’s face beamed

with a warmth and love that reflected
these happy times.

So much has happened since then.
Only two months after his birthday cel-
ebration his son was involved in a tragic
and fatal auto accident. This spring,
through failure of justice, Reverend
Moon himself was wrongly accused and
convicted for tax violation regarding the
interest of a church bank account that
was held in his name.

Now, a year later, I was holding that

photograph taken before so much had
happened to the Moon family. Yet that
feeling of sorrow did not arise. I had seen
Reverend Moon during both of these
misfortunes, and I had felt that same
smile and warm confidence permeate the
room even in the midst of these misfor-
tunes.

Down the rapids

One of the first writings of Reverend
Moon that I read was “New Hope”, a
compilation of speeches that gave guid-
ance and encouragement to the members
of his newly founded church. Certain
passages in that book have remained

FUNDRAISING TESTIMONY

Standing there, waiting

S

ave you ever been driving

your car along the road and

having stopped for a traffic

-light, been approached by a

member of the church
attempting to raise money? If you have,
have you asked yourself the question
“Why do they do it?”

The answer -to this. question will be
obvious to members of the church, but
what about the non-members? I would
like share some of my answers to this
question.

Standing at a light for almost two
hours without receiving one donation,
and to make matters worse, haven’t even
been accused of being a Moonie. When
this happens things are really bad. I am
at the point at which I start to do what
every member has done at one time or
another, that is ask the question, “What
am I doing standing here”?

Here I am, new to the church in my
mid 40’s, having gone through four years
as a pre-med student, four years as a
medical student, two years as an intern,
and four years as a resident, followed by
a number of years in practice as a gen-
eral surgeon.

I always ask the question every time I
have a spell when things were going
slowly.

Saturday afternoon and I am standing
at a different light, one thing however
that is not different is the fact that no one
is giving!

~ I've been here well over an hour and
have accomplished nothing. I’ve prayed,
sung from memeory all the songs I know,
and now I’m back to my favorite question,
why do we fundraise? What am I doing
here?

Little did I realize at this time how
soon the Heavenly Father was going to
answer this question.

It was now about thirty minutes later
and still I am waiting when a car driven
by a smartly dressed man in his early
thirties, approached and stopped. At last
I thought, but how wrong I was. The
occupant of the car informed me that he
had a question he wanted to ask me. I
informed him that I would be happy to
answer it if I could, and he asked me why
1 was following the world’s number one
Communist. I asked him to repeat the
question, just to make certain that I had
heard correctly.

When I was sure there was no mistake
and having the assurance that he was in
" no hurry, I proceeded to discuss Rever-
end Moon’s stand on Communism, and
his reasons for them, after which the
listener, whose name I learned was Peter,

commented, “Why is it that we read
nothing of this in the media?” I informed
him of the reasons.

1t was at this point that Peter inquired
as to whether there was any way he could
learn more about the Unification Church,
and I informed him of the Video Center,
and he agreed to go the following Mon-
day. After a few moments of conversation
he drove off.

At this point I now stood contemplat-
ing what had occurred and I remember
thinking that even if I received no dona-
tions, the time had been well spent, and
not wasted.

About half an hour passed before any
car showed any interest in me. At last a
car did stop, and the driver, who I soon
discovered was a Roman Catholic priest,
informed me that he had some questions
he wished to ask me. To put it mildly, I
was in a state of shock. Yes, I had asked
Heavenly Father to show me the reason
for fundraising, but this was unbeliev-
able, and to say the least unexpected.

Father John proceeded to inquire, if
before joining the Unification Church, I
had been a member of any Christian
church. I replied that I had been a mem-
ber of the Baptist Church since
childhood. He asked why, at this stage of
my life, I decided to join our church.

I told him a little about the work of the
church and explained to him that since
coming in contact with the church and
studying the Principle, my life had
changed, and my outlook on life was very
different from what it was before. Father
John told me that he had read parts of the
Principle, and had an interest in learning
more about it. Once again, I informed
him of the Video Center, which he in turn
promised to visit. Once again after a few
moments of further conversation he
departed.

By this time I was feeling elated, and
spent the rest of the time at the light
thanking Heavenly Father for sending
these people to me. Oh, yes I did receive
many donations that afternoon.

At the start of this article, I asked the
question “Why do we fundraise?” We
fundraise, not just for the money, which
of course we need, but for the fact that
we are there for the purpose also of
witnessing to our fellow brothers and
sisters. Every time someone sees you
perhaps he thinks to himself “Why do
they do it? What’s in it for them?” The
seeds are sown, and only time will tell if
this seed will bring forth fruit. No matter
how slow and frustrating things may be,
we are there for a purpose.

Keep smiling, and hang in there! []

‘He 1s always uplifting

with me ever since that first reading in
1973. One especially comes to mind in
which he used a metaphor of going down
the rapids of a river His guidance
stressed the importance of keeping a

'broad view, of feeling at one with the

largest movement of the river, and of

‘anticipating things to come in its course.
.He warned of the dangers involved if one

were to focus only on the rapid that one
was immediately encountering.

Now, ten years later, I could see that
guidance substantialized in Reverend
Moon’s own life. With an unshakeably
large perspective, he could endure the
greatest of tragedies. Yet, more than
endure or tolerate them, he could digest
and transform them.

I remember so clearly the evening of
January 1, 1984. The new year is one of
the most revered holidays of the Unifica-
tion Church. The title of this celebrated
day is “God’s Day”. It is a time of eval-
uation of the passing year and a time of
new commitment for the upcoming year;
a time of dedication of new goals and
resolutions to God.

But on God’s Day 1984 a hush fell upon
the celebration. All the church members
were aware that Reverend Moon’s son
was in a coma following his car accident
in upstate New York. It seemed so
unlikely that Reverend Moon would be
able to come to meet with his member.

His eyes were bright

We sat quietly vigilant waiting for
news of his son. Suddenly, the silence was
broken. Reverend Moon walked to the
front of the room in which we had gath-
ered. He offered with us a prayer of
dedication for the new year. His face was
confident and compassionate. He
encouraged us with hopes of what could
be possible in the next 12 months. He
shared that his private prayer for his son
was that God would be able to use this
situation for the fullest accomplishment
of his will.

He prayed, not that his son must live,
but that God’s plan, whatever it may be,

could be fulfilled. His eyes were bright.
He was not alone. His vision was focused
much further than these rapids. The
pledge that he had made 50 years ago,
never to burden God with his own trou-
bles, and to use all that is his for the
betterment of the world, had never
ichanged.

I also saw Reverend Moon on the eve
‘of the second hardship, his imprison-
.ment. Many of the church members gath-
ered together at an estate in upstate New
York to offer their support. Again, there
was a vague hesitancy in the gathering,
an uncertainty of exactly what should be
said. Then a message came. Reverend
Moon would not be coming, but, instead,
he welcomed us to his home nearby. The
soothing coolness of the evening was
settling as we walked to the house. Again,
as we settled on the lawn, any uncomfort-
ableness was melted by the vibrant
appearance of Reverend Moon.

The same self assurance and peaceful
warmth permeated the atmosphere. This
was the strength and tranquility of one
who could offer any personal misfortune
as a willingly taken step to the fulfillment
of God’s plans. Already, since the first
accusations against Reverend Moon,
representatives of a broad spectrum of
religions had joined together to offer
their support. He knew that even during
this time of suffering and separation a
precious unifying power was at work and
that a revitalization of the Christian
spirit in America was at hand. If his
situation could catalyze this revival, he
was grateful to pay the price.

His voice flowed with warmth and
comfort. He urged the members, in his
absence, to work for unity on all levels,
unity of their own mind and body, and
unity with each other. In the background,
the voices of his children and
grandchildren could be heard from his
home. Shortly thereafter, wearing a
brightly colored sports shirt, he waved to
those who had gathered and, with a
- smile, entered the car that was to drive
him to his internment.

Holding the year old phetograph, I did
not feel sorrow, but pride and encourage-
ment with this life in which word and
deed were truly one.

‘Llfe is more than DN A

KERRY
POBANZ

n the creationism vs. evolutionism
controversy, the one thing clearly
defended by Biblical literalists is
the idea that life can only be created
by God. Unificationism, which
promises to bring some significant
degree of integration between the spirit-
ual and materialistic (evolutionary)
viewpoints, may be able to offer several
fruitful distinctions. First, we need to
consider some background.
Unificationism conceives of God as
the Original Being, who is like a person,
and whose original self (“life”) or inter-
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nal character, is expressed in His whole
outer creation, or external form. God is
the creator of all life and all beings, who
are designed in God’s image, possessing
different degrees of internal character
expressed in different kinds of external
forms.

Proteins, which include enzymes and
many of the important structural compo-
nents of the cell, are created by the work
of genes or DNA (deoxribonucleic acid).
The DNA is formed of four chemical
bases, aligned in pairs: adenine and
thymine, guanine and cytosine. It is the
arrangement and sequence of these
bases that will instruct the cell to man-
ufacture proteins. The arrangement is
the genetic code, stored in the DNA,
which will determine the specific char-
acteristics of every living being. This
code is transferred from parent to off-
spring. At this time, we know that the
arrangement of the four bases can be

altered, thereby changing the genetic
continued on page 20
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The thought of
totalitarianism

HAL
MCKENZIE

=

resident Reagan has said more

than once that communists have

a different set of moral values

than we do. It is more accurate

to say they have a theory about
the world and how it works — a theory
that is fundamentally opposed to what we
consider the true philosophical basis of
Western civilization — and the unity
between theory and practice is very
important to them.

The theory of Marxism-Leninism is
therefore the ultimate source of the com-
munist actions Americans find so abhor-
‘rent, from Lenin’s terror to Stalin’s
purges to the Gulag Archipelago to the
Cambodian holocaust to the current
chemical warfare against Afghan and
Indochinese tribesmen and the genocide
against the Miskito Indians in Nicaragua
— not to mention terrorism, imperialism,
and the trampling of human rights in
general. Western leaders, if they had
bothered to gain a more than superficial
understanding of communist theory,
wouldn’t have said as Churchill did that
communism is “a riddle wrapped inside
an enigma.’

The role of theory

Probably because education in-the
Anglo-Saxon tradition has always empha--
sized the pragmatic over the theoretical,
Americans have never appreciated the
role philosophy plays in history and in
society. This is unfortunate, because the
theories one lives by determine one’s
reaction to events, daily conduct, goals,
values — indeed one’s entire behavior
and course of life.

In previous columns I demonstrated
how Marx’s labor theory of value led
directly to the universal economic fail-
ure of communist countries. The other
worse horrors of communism flow from
the basic philosophical premise of
Marxism-Leninism, which is called Dia-
lectical Materialism.

“Dialectical” means seeing conflict
and contradiction as the energizing force
of history — indeed, the source of energy
and movement in matter itself. “Materi-
alism” means that it denies the existence
of God or any spiritual world and that
matter is the primary reality.

Uni

Cartoon by Vyacheslav Sysoyev, serving'
a two year prison term in the Soviet
Union for his satirical depictions of the
communist society. From the
International Committee for the

Defense of Vyacheslav Sysoyev and

a Freedom House Collection.

In short, Dialectical Materialism
holds that man’s mind and character are
products of material conditions (the
economy); these conditions dominate the
course of history and the formation of
religion, philosophy, law, morality, and
ethics; and conflict is the dynamic of

| social development, as it says in the

“Communist Manifesto”: “History is the
history of class struggle.”

A key characteristic of communist
philosophy is its stress on the partisan-
ship of philosophy. This means that phi-
losophy, rather than being just a means
of understanding truth, is both a means
of social change and an instrument of
state power, depending upon the class
who wields it. Marx believed that the role
of philosophy was not to understand
reality, but to change it.

What this adds up to is a philesophy in
which human beings are thought of as
only evolved animals, or as Stalin said,
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“nothing more than matter in motion’’; in
which struggle, warfare and conflict are

necessary preconditions for social
advancement; in which class origin or
participation in so-called “social labor”
(which includes revolutionary violence)
determines a person’s character and
value as a human being; and in which the
search for truth and the formulation of
values are forever prostituted to the task
of obtaining and keeping power.

The hideousness of communist prac-
tice is a direct result of its hideous
theory. Dialetical Materialism is justifi-
cation for murder on a mass scale — not
only the murder of people, but the mur-
der of truth.

Violence is the norm
Believing that violence is the rule of
human progress, rather than the excep-
tion, communists invariably resort to
arms, even where peaceful change is

possible to solve social problems. Believ-
ing that humans are not more than
advanced animals, communists consider
those that stand in the way of “progress”
as deserving of extermination, hence the
slaughter of hundreds of millions in var-
ious communist revolutions throughout
the world. Believing that there is not ruth
other than that which brings about rev-
olutionary change or maintains the
power of the revolutionary class, history
is rewritten and the Big Lie technique
used over and over. -

This may conflict with the popular
image of communism as depicted in the
movie “Reds” and may brand me as a
McCarthyite. In “Reds”, the known hor-
rors of communism are only hinted at
and the supposedly “uncorrupted” ideal-
ism of communist revolution stressed. In
the same way, leftist intellectuals and
churchmen in the West condemn oppres-
sion in Poland, but support communist
revolution in El Salvador without realiz-
ing that the two situations stem from the
same root.

Only a few American intellectuals
have had the courage to point the finger
at communism and proclaim that the
emperor has no clothes. One who did so
is writer Susan Sontag, who at a leftist
rally in New York repudiated commu-
nism and excoriated American intellec-
tuals for ignoring its falsehoods, amid
the hisses and boos of the leftist audi-
ence.

It is not enough, however, to merely
say that communism is wrong. Too many
people have at stake in the communist
philosophy, either out of mistaken ide-
alism or out of greed for power, to be
swayed by mere criticism, no matter how
well-founded. Besides, the influence of
communism has grown so pervasive in
Western society that attacking it always
carried with it the stigma of ‘“‘right wing”
fanaticism.

Counter-offensive needed

Ultimately, the only thing that can
defeat the false ideas of communism is
the spread of superior, more convincing
and more relevant ideas. Unfortunately,
Americans are so suspicious of
government-backed ideologies of any
kind, because of the traditional sep-
aration between church and state, that
the U.S. government has never been able
to play much of a role in mounting the
kind of ideological offensive that would
be a precondition for defeating commu-
nism, in contrast to the Soviets’ massive
propaganda and disinfermation assault
on the West. It is up to private thinkers
and activists, therefore, to do the job.

In my next column in this series, I will
present some ideas as to how the weapon
of ideas can be turned against commu-
nism. [l

Hal McKenzie is The News York Trib-
une’s senior editor.
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code and the whole functioning of the
cell.

Biologists can also explain how the
information is transferred from the DNA
to the specific area of the cell where
protein are produced, through the world
of molecules of ribonucleic acid (RNA).
Based on such a thorough understanding
of the work of the DNA, those who are,
_ by philosophy, materialists conclude that
life can be totally explained by physico-
chemical processes alone. Moreover, it
has been reported that scientists are now
able to synthesize simple DNA, or part of
DNA. Consequently, materialists con-
clude that we no longer need God to
explain life.

There seems, however, to be a jump of
logic here. it is up to the scientists to say
“The results of the scientific experiment
are such and such,” and it is up to philos-
ophers, upon this basis, to say, “So, God
exists” or ‘““‘God does not exist.”

As yet, science has been unable to

verify the existence of God; neverthe-
less, we cannot deny the possibility of
such verification in the future. Material-
ists deny the existence of God, whereas
Unificationism affirms it, on the basis of
identical scientific explanations.

With regard to reports that scientists
can synthesize simple DNA — what do
they actually mean? From the Unifica-
tionist point of view, that whigh scientists
can synthesize — the DNA molecule — is
only the external form of DNA. There
must also be an aspect of internal char-
acter, because all existing beings, includ-
ing DNA, have the dual characteristics of
internal character and external form.
Accordingly, one cannot say that life
itself has been synthesized. For the DNA
molecule is not life itself, but only the
base for life, or that which carries life.

We can liken DNA to a radio: a radio
is merely a device to intercept elec-
tromagnetic waves, and to transform
them into sound waves. The origin of the
sound waves is not the radio itself, but
the radio station. In a similar way, DNA
has the ability to intercept, not elec-
tromagnetic waves, but life. From among

the immense variety of electromagnetic
waves, the radio picks up only those that
are suitable; similarly, DNA picks up a
suitable life form from a life field.

The whole universe is diffused with
life, which comes from the original inter-
nal character of God. We can say that God
created DNA molecules, which pick up
life, just as engineers make radio sets,
which pick up eletromagnetic waves. The
DNA molecule is the external form
wtpich “captures” the internal character-
life.

If the behavior of DNA, were reg-
ulated merely by physico-chemical laws,
it would be entirely mechanical. It is
scientifically acknowledged, however,
that DNA manifests selectivity and pur-
pose. Enzymes themselves manifest
selectivity and purpose. This indicates
that behind the DNA molecule there is
something doing the selecting and pur-
posing, that there is reason and will.
According to Unificationism, life is rea-
son and will, latent in the physical body.
We conclude, then, that there is life
behind the DNA molecule, and life gives
it selectivity and purpose. Actually, a

considerable number of scientists are
now ready to include the life-factor in
their theories connected with DNA
behavior.

Can life, then, be synthesized under
laboratory conditions? As we know, every
created being has internal character and
external form, whose origin lies in God’s
united internal character and external
form. Recent experiments in the field of
genetic engineering indicate that scien-
tists can manipulate the DNA molecule
to a degree never thought possible
before. Any such manipulations, how-
ever, are only dealing with the external
form of DNA. So scientists cannot syn-
thesize life, even if they can synthesize a
DNA molecule.

The Genesis account of the creation
highlights this point in a particular met-
aphor: “ ... then the Lord God formed
man of the dust from the ground, and
breathed into his nostrils the breath of
life; and man became a living body. (Gen.
2:7) We can think of life entering the
DNA molecule in a similar way: the
molecular structure, once prepared, can
receive life, which comes from God. []
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This is the first of two parts. Mr. Beebe
is a student at the Unification The-
ological Seminary.

By Robert Beebe

esus Christ remains today the most

influential, yet enigmatic, figure

in history. Belief in his teachings

and faith in his personage have

transformed the lives of genera-

tion upon generation since his crucifix-
ion nearly two thousand years ago.

His influence can be felt in practically

every corner of the world today. Yet,

perhaps no more lonely, miserable, and

misunderstood life could be found than

his. “Foxes have holes, and birds of the
air have nests; but the Son of Man has
nowhere to lay his head”” (Mt. 8:20).
Jesus lived peorly. He associated with
some of the lowliest elements of society
and was roundly denounced by the
authorities. He was called a bastard son,
a glutton, and a drunkard. He died alone,
abandoned by his followers, driven to the
cross by an angry mob after being pub-
licly ridiculed and scourged. His public
ministry lasted three years, if that.

The next 1500 years

Nevertheless, less than four hundred
years later, Christianity was to become
the official religion of the Roman
Empire. All of Western philosophical
thought would be embroiled in questions
of Christian theology for the next 1500
years. Art would be dominated by
Christian themes for just as long.

Why should such a seemingly insig-
nificant life have this kind of impact on
world history? Jewish history of the
Christian era recounts several “mes-
siahs” who were able to garner a much
greater following than Jesus ever did, but
how many non-Jews would recognize the
names Bar Kochba, David Reubeni, or
Shabbetai Zebi today?

If the story of Jesus had ended with
the crucifixion his life and teachings
would have had much less impact on the
world. It was the epiphany of his resur-
rection which inspired his disciples and
others to go out and evangelize the world
— even to the point of martyrdom. But
who would have listened and been moved
to change their lives without something
more substantive than talk about some
mysterious figure who had been raised
from the dead?

His Teaching

The substance was to be found in the
teachings of Jesus. There the living
reality of what he had introduced into the
world could be felt. His teachings
bespoke an entirely new way of living
and relating to God and others. It was the
way of agape love and it had the power to
radically transform the lives of those
whose hearts were open enough to
receive it. “He who has ears, let him
hear” (Mt. 13:9).

Ancient Israel was a story-telling cul-
ture. It didn’t much go for the logic and
abstraction of the Hellenistic world. It
had an oral tradition that stretched back
to the time of Abraham — a tradition at
whose essence lay the “story” Judaic
teaching, rather than assuming an
orderly, logical level of discourse as in
Greek philosophy, commonly employed
figurative language and concrete terms
that drew upon everyday life.

The parable personifies this type of
teaching. Its use came to occupy a cen-
tral place in Jesus’ ministry.

In succumbing to his impulse to clas-
sify things, Aristotle had strictly defined
what should be a parable, as against an
allegory, maxim, proverb, similitude, etc.
No distinctions were made in the Jewish
tradition, however, where the form would
be altered to accomodate whatever was
trying to be expressed.

Thus, a Jewish parable might contain
one or more rhetorical forms. This mix-
ing of forms has caused numerous head-
aches for those persistent Aristotelians
who would like to number the parables of
Jesus. The usual count is thirty to forty
for those who restrict the parable to story

Agape love in the parables of Jesus

form, but running up to eighty when
maxims, similitudes, and the like are
included.

The Parables

In the score of centuries which have
passed since the time of Jesus, there has

‘been no dearth of written material on the

parables. Biblical criticism has sub-
jected them to extensive analysis. It has
raised questions as to their authenticity,
noting their redaction by early Christian
authors who took them out of their orig-
inal context or physical setting.

In matters of interpretation, the par--
‘ables (at the prompting of

such
interpretations in the gospels them-
selves) were almost always read allegori-
cally until the late nineteenth century.
Then, A. Julicher interpreted them as
simple moralizing stories without alle-
gory. Subsequent writers have come to
see in the parables a mixture of forms,
including allegory.

The parables take their subject mat-
ter from the everyday world of ancient
Israel. Jews could €asily recognize the
situations Jesus would present: relation-
ships between master and servant or
father and son, laborers in the vineyard,
lost sheep, etc. Using familiar stories and
settings, Jesus communicated profound
teachings to the people. In one sense,
they are quite varied. The Westminster
Dictionary of the Bible lists more than
thirty different topics covered in the
parables.

Joachim Jeremias reduced the topics
to eight major themes: 1) approach of the
kingdom; 2) present arrival of the new
age; 3) mercy of God for sinners; 4)
imminence of judgment; 5) need for
immediate personal response; 6) con-
ditions of discipleship; 7) the passion; 8)
the consummation.

At the base of all these themes is the
message of agape love. It is the core of
Jesus’ teachings. It is what makes Jesus’
life a watershed in human history. The
advent of agape was no mere develop-
ment in philosophical thought or ethics
but represented a whole new way of
looking at life and of livipg. It had the
force of something which transcended
everyday reality, yet wanted to imbed
itself in, and thereby transform, that
reality. It made the life and teachings of
Jesus a world-event of profound implica-
tions no matter what the nondescript
appearance of that life.

Agape declares war

According to John Dominic Crossan,
they are not just “weapons of warfare,’
as Jeremias called the parables, nor are
they Julicher’s timeless moral truths.
Rather, they are ‘“the cause of war”
Agape declares war on the ways of the
world.

The parables speak with authority
and power. “And when Jesus finished
these sayings, the crowds were aston-
ished at his teaching, for he taught them
as one who had authority, and not as their
scribes” (Mt. 7:28-29).

Their message does not rest on a
rational “It must be so” but on an
authoritative “I say unto you” The par-
ables were not means of proof but means
of revelation. “This was to fulfill what
was spoken by the prophet: ‘I will open
my mouth in parables, I will utter what
has been hidden since the foundation of
the world’ ” (Mt. 13:35.)

The notion of agape love was some-
thing which had been completely alien to
the world until that time. It was not a
matter of proving something, but of
revealing something new, whose exis-
tence and attractiveness, when per-
ceived, could not be denied.

Two books offer special insights into
the subject: Agape and Eros by Anders
Nygren deals with Julicher’s legal inter-
pretation of the parables by plainly call-
ing the agape motif the principle theme.
Edward Schillebeekx’s Jesus: An Experi-
ment in Christology talks about the con-
fronting nature of the parables which

forced people to decide either for or
against Jesus and his new world of grace
and love. :

Central to the parables are their para-
doxical nature. As Schillebeekx wrote:
“A parable often stands things on their
head; it is meant to break through our
conventional thinking and being” The
paradox confronts one’s conventional
ways.

In this case, the Judaic juridicial tra-
ditions were being challenged by the way
of agape. In his examination of the Par-
able of the Prodigal Son (Lk. 15:11-32)
and the Parable of the Laborers in the

'Vineyard (Mt. 20:1-16), Nygren shows

how the paradox can be understood only
in the light of agape love.

The Parable of the Prodigal Son con-
cerns the return of a repentful son to his
father after years of “loose living.” His
father immediately forgives and
embraces his son and calls for a cel-
ebration. When his ever-loyal elder son
hears of this, he becomes resentful and
angry that his father would do for his
profligate brother something he never
did for him. To this his father replied,
“Son, you are always with me, and all that
is mine is yours. It was fitting to make
merry and be glad, for this your brother
was dead, and is alive; he was lost, and is
found.”

Nygren notes that this kind of story
ran counter to all Jewish sense of justice.
A story more in line with traditional
teaching would have had a stern father
close his house to his returning son until
he could earn a place for himself and
make amends for his wrongdoings. The
son then goes out and changes his ways.
Upon his return he is thankful for his

The Prodigal’s Return (W. M. Hunt)

father’s severity. A weaker and softer
father would have allowed him to con-
tinue his wasteful living. That Jesus
should compare such a father’s actions to
God’s ways was difficult to digest.

As Nygren noted: “for the traditional
Jewish outlook there could not be a more
unacceptable and shocking idea than that
of God’s love for sinners.” It was bound to
appear “to anyone brought up and rooted
in Jewish legal righteousness, as a viola-
tion of the order established by God
Himself and guaranteed by His justice.”
God loved the righteous and took them to
Him, while sinners were an abomination
in His sight. fi]

Next Month @ Part Two

Thoughtful birthday cards

|
MARK
PALMER{

t wasn’'t quite as awful as I had
imagined but it was nevertheless a
bitter blow from which I may never
recover.

What makes it all so utterly hope-
lessis thatthere is nothing I can do about
it and without finding an entirely new
attitude the dilemma will worsen every
year. And in some strange way, I was fool
enough to think it would never happen to
me.

It’s not easy growing old.

“You’re growing up not growing old,’
chirped a friend as she helped me cel-
ebrate (a most inappropriate word) my
30th birthday.

“Anyway, you're as young as you feel,”
she went on, meaning well but obviously
embarrassed by the cliché.

Of course, it’s at times like this when
one needs friends. People to tell you how
their life only really began once they
reached 40, or reassurance that one’s 30s
are the most thrilling years of all, the
bridge between youth and middle age,
the gateway to wisdom, and more.

Or that the flecks of gray around the
temples and ever so slightly receeding
hairline — which I refused to acknowl-
edge a year ago — are mere touches of
finesse, or something like that.

But no one said anything helpful. In
fact, most comments were at best, com-
miserative, at worst, downright
depressing.

Now, I know it’s the thought that counts
and one should be grateful when people
remember one’s birthday. But there are
limits. Believe me, the card I received

from my colleagues at the New York
Tribune — many of whom I used to hold
in high regard — was a cross between a
get well note and a sympathy card.

“You have just turned 30, the card

| announced — factually — on the its front

cover. “The good times are over;” it said
inside. Thank you.

But there was more.

“All is notlost,” wrote some kind soul,
reassuringly, as if I had just survived a
major operation but lost several limbs
and vital organs in the process.

“Mark, old man, don’t be depressed,
you’ve got a good year or two left, maybe
— condolences,” was another winner.

But both the above were nothing com-
pared to this morbid suggestion:.

“It’s all over now. No hope. Doomed.
Downhill from here on,” wrote one fatal-
ist, clearly exposing himself as a fellow
sufferer of encroaching middle-age dis-
enchantment.

Oh dear. And it seemed like only yes-
terday that, aged 16, I was trying to
persuage unfriendly bartenders that the
friendly little nipper peering up at them
from the other side of polished bars was
18 and therefore eligible to purchase a
half-pint of Guinness.

Doubtless my malady can be
explained in terms of some horrendous
pre-birth experience or by the fact that,
as a child, I was dropped over the bannis-
ters by a 30-year-old cousin and have
hated the number 30 ever since.

“Definitely an insecurity somewhere;’
remarked a friend who reads self-help
books by the dozen.

But there was one comment on that
fearful card that did make sense, albeit a
trifle chilling.

“You are now one of the people you
said you could not trust when you were
18,7 it said.

Precisely, and worthy of thought. []
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Goo Goo Goo

To share your delight with us, send a photo of the three of you, with
the names and the birthdate to: Unification News, 4 West 43rd Street,
New York NY 10036. This month we are proud to present:
® 1. Martyn and Izabela Byrne with daughter, Jim Joo Ellen, born
Kodiak 4/20/84 @ 2. Kenji and Sara Nishioka with daughter, Aiko, born
5/20/84 @ 3. Giorgio and Theresia Gasperom with son, Marco, born San
Marine 9/25/83 @ 4. Miguel and Mary Helen Robles with son, Milen
Richard, born 7/7/84 ®

-

5. Tony and Yoshiko Martinez with son,
Alexander Shinmyo, born 5/18/84 ® 6. Masayoshi and Sonia Konishi
with son, Hidetada Andreas, born 7/30/84 @ 7. Jim and Agnes Spencer
with son, Sunji Marshall, born 6/12/84 @ 8. Klaus and Elizabeth Riedl
with daughter, Eleonore Kyung Hwa Natalie, born 2/14/84.

By Marilyn Morris

his April Time magazine boldly

declared that the Sexual Rev-

olution was over. NBC aired a

documentary showing that sin-

gle women in their 30s have
discovered that what they really want is
a family and a lifetime partner. College
campuses around the country are report-
ing a trend towards commitment in rela-
tionships rather than the free sex that
dominated campuses only ten years ago.
Why this trend towards marriage and
commitment?

Specialists have cited many reasons,
including the fear of venereal disease,
which is now at a record high, or an
economy that demands more commit-
ment to careers, or simply that people
who are getting older and more mature
need a steady partner with whom to
share their lives.

While these may all be good reasons
for this new trend against casual sex,
Jack Reynolds, producer of the NBC
documentary Second Thoughts on Being
Single, says simply that many people
have begun to discover that “junk sex is
no more satisfying than junk food.”

The women of the 1960s learned this
the hard way. They have discovered that
the constant pursuit of the self has
resulted in loneliness and isolation.
According to Lonnie Barback, a San
Francisco sex therapist, “We’ve been
going through the Me generation and

Romance is in: sexual revolution out

now I see people wanting to get to the We
generation.”

Even Helen Gurley Brown, who
parades the sexually liberated woman on
the covers of Cosmopolitan magazine
every issue, declares that “‘sex with com-
mitment is absolutely delicious. Sex with
your date for the evening is not so mar-
velous — too casual, too meaningless.”

On Campus

Somehow this realization has filtered
down to the 1980s generation. For college
students the sexual revolution has slowed
since the mid-1970s. A survey taken at
Ohio State University in Columbus in
1975 revealed that 80 percent of its
female students had premarital exper-
iences. A similar survey taken last year,
indicated that this had declined to S3
percent and the trend shows signs of
continuing in that direction.

A University of Kansas study of col-
lege women over the past decade found a
significant increase in sexual activity
during the years 73-78 but almost no
increase in the last five years.

“Sex is by no means dead on college
campuses, but the trend is towards
monogamy. According to Louis A. Pyle,
director of university health services at
Princeton, “Students today are more
monogamous. There’s not a lot of promis-
cuity. This is substantiated by the fact
that we see very little gonorrhea and no

syphilis.’

What this data seems to suggest is that
love, commitment and cultivating rela-
tionships has become more of a priority
than feeding the Sexual urges. More and
more young people are searching for
life-long relationships in less frantic
ways. The idea of the monogamous mar-
riage, once touted as old-fashioned and
restricting is once again becoming fash-
ionable. And the statistics prove that
marriage is on the increase. In 1980 only
11 percent of new American households
were started by married couples, but in
1984 the number has risen to 71 percent.
In 1982 there also a slight decrease in the
divorce rate.

Biological Clock

The marriage rate for women in their
30s (the sixties generation) has also risen
by 20 percent. One aspect of nature that
these women hadn’t counted on when
they were in their twenties was the “bio-
logical clock.”

According to Dr. Pepper Schwartz, a
sociologist at the University of Washing-
ton, the “biological clock is a very real
phenomenon for women.” It’s the very
real feeling that one’s fertility is limited
and the urge to have children becomes
very strong.

According to the National Center for
Health Statistics, women between the

ages of 30 and 34 are responding to the
biological clock and the birth rate for this
group has risen 13.5 percent since 1920.

What all this means is not that women
have opted for life in the home as opposed
to life as a career woman. What it does
mean is that many women who had pre-
viously pursued only a career and casual
sexual relationships are finding a need to
grow through a permanent relationship
and the raisimg of

As one San Francisco career woman
in her thirties points out, “No matter how
nice unmarried people are, there’s a cer-
tain softness and roundness in the per-
sonality of someone who has raised
children and lived for more than just
themselves.” She claims that she desper-
ately wants to experience the personal
growth that comes from raising a family
in the same way that many of her genera-
tion wanted to experience personal
growth through “freedom and liber-
ation” only twenty years ago.

Now, that same generation is discov-
ering that freedom and liberation come
through loving relationships and caring
for larger needs than oneself. Fortu-
nately, the campus generation of the
1980s is discovering this sooner than
their sixties counterparts and could well
be part of another revolution that has
been a long time coming — the “true
love” revolution. Ed

Reprinted from “New Perspectives”
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he omnipotent rulers of Com-

munist China are apparently

worried that too few comrades

are falling in love, Romance,

which under Chairman Mao
was lower on the “capitalist decadence
scale” than even Coca Cola, is now offi-
cially back in.

The concern seems to orient primar-
ily around unmarried over-30s who were
sent to work on farms during Mao’s Cul-
tural Revolution (1966-76) and were too
busy tending crops to worry about tender
hearts. :

A commentary in People’s Daily, the
official newspaper of the Communist
Party, said that in the Peking area, which
has a total population of around nine
million, there are 74,600 people over 30
who want to get married.

The Party, therefore, is running a
campaign to marry them off, preferably
to each other. The problem is that most
of the over 30s aren’t interested and the
Party has taken to demanding that they
stop being so choosy about prospective
mates.

“Almost all the men insist that their
wives have the face of an actress, the
figure of an athlete, the attitude of a
waitress, the voice of an announcer and
the culinary skills of a chef,” People’s
Daily said.

Now there appears to be a drastic
shortage in the Middle Kingdom of over
30 Chinese actresses who, when not
enjoying track and field events, spend
their time cooking, waiting on their bet-
ters and intoning dulcid tones into micro-
phones.

This rare situation has the men
understandably annoyed. But the women
are not much happier.

Worx_xen, the commentary said, also set
their sights too high, wanting “tall, edu-
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cated, talented professionals.”’ Such men,
the paper solemnly lectured the ladies,
“can only be found in some dreamworld.”

“I want to urge all of these older girls

ve love love in China

and boys to come down from their high
horse back to the real China — you
mustn’t be overly subjective and you’ve
got to have a sense of flexibility,” the
commentator said.

Well now, older girls and boys, Big
Daddy has spoken. And what’s more he is
doing something about it. In a move that
must have the earthly remains of Mao
spinning in horror, China’s Communist
sages have established dance halls,
where the unmarried meet.

One is tempted of course to dash off a
letter to China’s president, Chairman
Deng Hsaio Ping, suggesting that a cer-
tain Grand Ballroom in a large New York
City hotel has a much better track record
of bringing couples together both under
and over the age of 30. And it is certainly
more elegant than a Peking dance hall.

There is however the matter of finding
the proper matchmaker but even there
one suspects the problem could be-solved
easily if the Chinese authorities would
care to issue the requisite visa to a cer-
tain Korean cousin of theirs.

After all, the problem of bringing
thousands of couples together in mar-
riage might have one of the world’s great
nations confused and desperate, but for
the founder of the Unification Church it’s
as natural as falling in love. 1=

ear Editor

Thank you and your staff for pro-

ducing a very informative news-
paper. Being in just a small “pioneer
city”, it’s so important for us to be able to
keep a vision of the whole picture.

It’s also enjoyable and educational to
read your other articles. Being a Euro-
pean in America, I was particularly
inspired and encouraged to read Kerry
Pobanz’s article “Pacifism: Wrong
Response to Evil” in the August edition.

I have personally experienced the
leftist backing of the so-called “peace
movements” in Britain. Why are the
Communists so concerned about the
preservation of the lack of deterrent in
Europe? For the sake of peace? (Ask an
Afghan his opinion!) Why are the Soviets
promoting Mondale for president and not
Reagan? Are they so concerned about the
well-being of America — or might it
possibly have more to do with their own
plans of world domination and giving
America “enough rope to hang them-
selves”'? It doesn’t take long to realize the
truth.

I would also like to say a special
“thank you” to Mark Palmer. I always
look out for and read his articles— he has
such a special entertaining style of writ-
ing. “Thank you Mark, keep ’em going!”

Once again, thank you and your staff
for such a good newspaper.

Andrew Perkins
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Youth

FOUNDER S
ADDRESS

By Reverend Moon

This is an excerpt from Reverend
Moon’s Founder’s Address to the confer-
ence “God: The Contemporary Discus-
sion” and the “Youth Seminar on World
Religions” at the Hotel Lotte, Seoul,
South Korea, August 15, 1984. It was
delivered by Reverend Kwak, president of
the International Religious Foundation.

t is natural and appropriate for the

Conference and the Seminar to be

convening together here in Korea.

Korea has historically been a

unique meeting-place of the world’s
religions. Here, Buddhism and Confu-
cianism took deep root, maintaining har-
mony with each other in the context of
the native Korean Tan-gun tradition and
the Korean folk belief.

Christianity has flourished in Korea:
1984 marks the 200th anniversary of the
arrival of Catholicism, and the 100th
anmversary of the arrxval of Protestant-
ism. Within our culturally homogeneous
society, religions have co-existed and
cross-fertilized one another, and the pre-
cepts of these diverse religious tradi-
tions are embedded together in the
people and society of the “hermit king-
dom.”

; From this soil has sprung the Unifica-

{ tion movement, a movement seeking
unity-within-diversity on the worldwide
level, and striving to establish a world of
love, sympathy, and harmony based on

§ the religious affirmation of the family-
hood of all people under our common
parent, God.

To create this ideal world we must
have an overall model or blueprint. An
important Unification image is that of a
mature or perfected person, with mind
and body united. From the mental and
spiritual life of a person, centered on
God, spring ideals and purposes. The
nervous system transmits the resulting
directives of the mind to the cells, and
relays information from the physical
body back to the mind. When this
exchange occurs smoothly we say that
the individual is in harmony.

The mental and spiritual life of
humanity can be likened to the mind, the
economic life of humanity to the body.
The spiritual ideals, aspirations, and love
of God are manifested through religion,
around which theology, philosophy, art,
and all culture revolve. Religious leaders
and theological and philosophical

continued on page 6
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India to China

This is the second excerpt from the
Youth Seminar on World Réligion (YSWR)
newsletters sent from each city on the
tour, authored by Herb Richardson,
chairperson; Joesph Bettis, tour director,
and John Maniatis, Prospect Coordinator.
This covers the tour from Madras to
Bangkok. Peking and Seoul will be cov-

“ered in the November Unification News.

Madras

ndia — land of contrasts, legends,

and spiritual searching. Partici-

pants in the Youth Seminar on

World Religions touched down in

Bombay on July 22 to begin their
exploration of India’s great spiritual
wealth. India is the birthplace of Hindu-
ism, Jainism, Sikhism, and Buddhism.
Bombay is also a center for the Parsees,
or Zoroastrians.

After a short tour of Bombay, we con-
tinued on to Madras in southern India
where we were greeted at the airport by
a festive local reception. The sounds of
Indian traditional music and the smell of
flower ties placed around each neck
made us feel welcome and at home.

The next day, Dr. Seshegeri Rao pre-
sented the opening lecture on Hinduism
before the group departed to see the
Parthasarathi Vishnu Shrine and the
Kapal Iswar Shiva Temple. Informal
group discussions were held in the eve-
ning.

On Tuesday the buses left for nearby
Kanchipuram where a rare audience
with the three Saukaracharyas, heads of
a mission established by Sri Sankara in
the 7th century, had been arranged. The
eldest, now 92 and retired, received us.
We then wenttea roof-top terrace to meet
with the preésent Saukaracharya, Sri
Jayendra Sekarendra Saraswati.”

“Collect the essence of each religion
in your travels,” he counseled, “and pub-
lish these together. This would be most
helpful”

Midway through the interview, the
Saukaracharya passed a tray of rock
crystal sugar. “Take one,” he smiled.
“Life should be sweet, like these can-
dies.”

Following luncheon set out on the
beach at the Seaside Hotel and a
refreshing swim in the Bay of Bengal, we
went on to the city of Mahabalipuram to
explore the Shore Temple, an old shrine,
now museum, set against an ocean back-
drop.

The public program, centered on the
theme “World Peace through Religious
Dialogue and Harmony”, was held on
Wednesday, July 25. Several speakers

Top, one of the YSWR groups is given a overview of Judaism at the temple in Capernum | Wwere featured including a keynote
where Jesus taught. Middle, Sri Jayendra Sekarendra Saraswati, acclaimed as one of the | address by Sri R.R. Diwakar, Honorary
holiest men in India, speaks on Hinduism to the YSWR. Boftom, @ question and answer Chairman of the Gandhi Peace Founda-
discussion with Jesuits Fr. Frank de Grace and Francis Clark on Christianity held at the ton.

Tivoli outside Rome.

continued on page 6
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