











The National Leaders World Assembly 2011 was held in Korea following on from the True God's Day celebrations. Two hundred
leaders from all nations convened to receive True Parents’ guidance for the year, hear testimony and exchange ideas.

People are filled with the spirit.

One member brought a Christian lady. She had some kind
of thyroid cancer. She became filled with the spirit. She was
chanting Cham Bumo nim eog mansei with us. She fell backward
and then fell forward with the slaying of the spirit, and banged
her head on the pew in front of her. One of our hoonsa nims
later went to visit her. She had a big bandage on her head. It
didn’t look good, and our hoonsa nim was worried. But she
said, “I could not be happier.” Because her thyroid cancer was
gone.

There is healing. These are gifts and fruits of the spirit, evi-
dence of the spirit. They can only come with the right posture
and the right heart. So we don’t focus on requesting healing for
ourselves, but we focus on giving ourselves away for the one
who has done this for us. When we do that, an amazing give
and take happens. God can bless that, and that's why you see
these healings.

It's amazing that a Christian lady would sing “Eog mansei for
True Parents"!

Yes. We had another Christian lady from the Sarang Church,
one of the big churches in Gangnam. She has been trying to
witness to her younger sister, who has been a Unificationist for
the last twenty years or so. The Christian sister was in her ser-
vice at Sarang Church. And the pastor said that he had thought
that Unificationism was dead, but that nowadays it looks as if
there are many people coming.

This lady then felt she should reconnect with her younger
sister. She contacted her, and somehow this Christian lady
ended up coming to our service—and it turned out to be a
Holy Spirit Healing Service that day. Her younger sister did
not know how she would react. This lady’s an evangelical
Christian. She attends one of the biggest mega-churches in the
world! The Unificationist younger sister was worried and won-
dered what she would think. “She’ll think I'm crazy.”

They listened to the sermon together—the sermon in which
I was talking about our being sinners and that it is unavoid-
able that we must admit that if we look at ourselves honestly.

I spoke about the difference between religion and truth. She
heard this and then she participated in singing Cham Bumo nim
eog mansei. She said she felt holy fire come through her back.
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She had had a back problem and testified that it was complete-
ly cured. She’d never felt such a powerful spirit.

Now this lady, who had been trying to evangelize her
younger sister, has signed up to study the Divine Principle.
She signed up because she cannot explain what happened and
because it is evidence of the Holy Spirit that Christ sends to the
church.

When we watch Christian services on television, they are
thirsting for the love of Christ, the Holy Spirit. They are starv-
ing for the spirit and truth. We feel that the Christians coming
forward are very important. These are evangelical Christians.
They don’t know the Divine Principle yet, but just the experi-
ence of the Holy Spirit Healing Service, because they feel the
spirit so powerfully, compels them to want to study the truth.

Another three Christian ladies are also coming to the
church. They attend the church that the president of Korea
goes to. They are fundamentalist Christians, lifelong Christians.
Now, coming to this service, they are feeling the power of the
Holy Spirit, which is a testimony of Christ’s presence in the
church, and they want to know why this is happening. They
want to learn the Divine Principle, and as they do, they realize
it answers fundamental questions they have been wrestling
with—from Christ’s divinity, to Christ’s purpose, to Christ’s
mission. That's very exciting.

We have Buddhists too. One is Professor Hwang. She was
totally overwhelmed by the spirit. They don’t know how to
explain it. Buddhist guests who join us just say, I can’t believe
it, my body is on fire; my body is vibrating, I can feel the elec-
tricity coming through me.

This is a gift to the church because it allows people not only
to have an intellectual experience of the truth, it allows them
to have a spiritual experience. As you know, without spiritual
experience, people don’t remain with us.

I found it very exciting to hold a Holy Spirit Healing Service
with all the national leaders. That was very powerful. I don’t
know if they fully grasped it in such a short time.

It takes time to understand fully the layers of what is going
on, and I think those are constantly being revealed as we con-
tinue to cherish True Parents and send our love to them. More
and more enlightenment, and realization of the truth, is coming
from that experience of the spirit. gw
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s a clinical psychologist, I have counseled many church members. Among issues covered,

those related to the couples’ blessed children (members of our second generation) form the

majority. Today, within the Unification Church, our most pressing tasks are our response

to matters of the heart concerning our blessed children and improving education for our
second generation. I believe that no one will object to this; everyone wishes to better guide the sec-
ond generation.

In order to resolve these issues and to develop education for those in the second generation, we
first need to understand correctly what kind of being a blessed child is, namely, how those in our first
generation differ from those in our second. Many people may think that blessed children are differ-
ent from first generation members, but it seems that they do not understand specifically how they are
different. Some think that because blessed children do not have original sin and are in God’s lineage,
they are all smart and diversely talented, and they all possess leadership potential and feel God’s
presence from birth. Such people may investigate the reality of our second generation today, lose
hope and think that blessed children are not different from those in the first generation at all.

Treasures from Heaven is the name of an association of parents of disabled blessed children.
Hyung-jin nim named the group. Among parents who belong to Treasures from Heaven, some had
thought that a child with a disability could not be born to a blessed couple. Thus, they were deeply
shocked that their own child had a disability. Nevertheless, over thirty years ago, True Father said
that from among the leaders in Japan, blessed children with disabilities would be born in the future.
He added that they are born in that state to shoulder historical and national indemnity, so everyone
together should take care of them.

I have counseled many first generation members and many blessed children. As a result, I truly
feel that those in our first and second generations have similarities, but they are wholly different
beings from the viewpoint of lineage. It is not that blessed children have more ability, are wonder-
ful in external appearance, or are talented, but that their lineage is different. The lineage of even a
blessed child with a disability is different. As we educate blessed children, we should keep clearly in
mind the differences between those in the first and in the second generation. Based on my counseling
experiences, I'd like to explain how the two lineages differ.

First, try to imagine the entire cosmos in your mind. The cosmos comprises two domains. One
is territory over which God has dominion, and the other is territory dominated by Satan. Territory
within the cosmos belongs to either of these two domains. No other domains exist.

In the original plan, only God would have had dominion over the cosmos, through Adam and
Eve. However, because of the Fall, God came to have dominion over only some of the angels, and
Satan came to dominate most of the cosmos. True Parents were born, and as their realm of victory
expanded, God’s domain has been spreading. Today, 420 billion absolute good spirits are living in
God’s domain, which continues to expand, while Satan’s domain is diminishing. Going back and
forth between the two is not easy. From each side only one way exists to cross the border between
these two domains. To move from Satan’s to God’s domain, you must receive the blessing, and to
move from God’s domain to Satan’s, you must fall.

Those in our first generation were born into Satan’s domain. They could not go to God’s side as
they were. No matter how many good deeds they accumulated and no matter the degree to which
they lived for mankind’s sake or sought God as religious people, without having received the bless-
ing, they could not escape from Satan’s dominion. On the other hand, blessed children are born
into God's lineage. At birth, they are already under God’s dominion. Thus, even if they don’t go
to church, or even if they drink, smoke, or temporarily lose faith, they will eventually be brought
around to returning to God. They are born into God’s lineage, into his domain, so unless they fall,
they cannot leave God’s domain, and are guided to return to God. This point is depicted in the dia-
gram on the following page.

We blessed couples met True Parents and received the blessing, thereby clearing ourselves of orig-
inal sin and returning to God's lineage. If that is so, have blessed couples crossed the border bisecting
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the diagram and entered God’s territory on the right side?

From my point of view, that is not the case. Blessed couples
are a godly enclave within Satan’s domain. An enclave is a
distinct territory that because of cultural, religious or ethnic dif-
ferences is enclosed within (or as if within) a foreign country.
For historical or political reasons, the area is not connected to
the area it exists within. The most famous enclave in history
might be pre-1990 West Berlin, within East Germany. West
Berlin became West Germany within East Germany as a result
of the Cold War structure. We blessed couples are similar in
that we represent God’s domain within an area under Satan’s
dominion.

Then, how did the people of West Berlin live? The Berlin
Wall was built so that people in East Germany could not go
to the western side, but from West Berlin, it seems that it was
relatively easy to go to East Germany. Transportation between
West Germany and West Berlin consisted of three direct train
lines (you could not leave the train on the way, within East
Germany), three direct highways where parking or stopping
on the way through East Germany was prohibited, and airline
flights. Using these means, the citizens of West Berlin could
freely travel to West Germany.

However, in 1948, the Soviet Union and East Germany
blocked access to West Berlin’s land transport infrastructure
and halted the transmission of electricity. As a result, the
people of West Berlin were isolated and forced into difficult
circumstances. At that time, the Western allies supported
West Berlin by bringing goods into Berlin by air, on more than
277,000 flights, and in eleven months the Soviet Union lifted
the blockade. This was the first Berlin crisis.

Similarly, when something happens to us blessed couples,
the route to God’s domain is blocked. It is a crisis of faith. We
cannot communicate with God and maintaining a life of faith
becomes difficult. Then, as with the Berlin Airlift during the
Berlin crisis, our church leaders and spiritual parents come,
speak with us and take care of us. As we receive such care,
we can return to our faith, and become motivated to follow
the path of faith again. Blessed couples are blocked and face
a crisis at times, and then we can be compared to West Berlin
during the blockade.

What, though, is the position of a blessed child who has
fallen? Do they move from God’s domain to Satan’s domain?
For the blessed children that I met, that didn’t seem to be the
case; rather, the figure of speech that fits is that they were in
"the midway position." In the Divine Principle, it says that
through the Fall, Adam and Eve were in a position of dealing
with two masters. This means that they came to stand mid-
way between God and Satan. Blessed children, who were born
without original sin, are in a position similar to Adam and
Eve's, so they do not go to Satan’s domain, but seem to stand
between God and Satan.

I have counseled many blessed children who had fallen.
Through them I felt that even if a blessed child falls, when they
return to God, they do this very quickly.

This is the story of one second generation member.! She
had failed in the blessing, lost hope, and then met a lover and
lived with the lover for several years. This blessed child was
considering marrying her lover, but something called her to the
church. She felt she had to settle the issue of her faith before
marrying outside of it. After much internal debate, she decided
to go to a workshop. She hoped to attend a workshop, clear her
mind for a final time and then leave the church.

She hadn’t attended a workshop in many years. Not want-

1 In the Japanese original of this article, even the sex of the two people
in the examples featured here is indeterminable.
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ing to go to one, she struggled, but in order to clearly separate
from the faith within her, she told herself that she had to go

to the workshop and put an end to it. In this way, she pushed
herself to go. She arrived at the workshop location the evening
before the starting date and joined a closing prayer meeting.

She hadn’t prayed for many years and didn’t want to pray.
However, everyone else was praying, so she grudgingly closed
her eyes and mumbled, “Heavenly Father.” Immediately, she
heard God’s voice, “I was waiting for you!” God’s love sur-
rounded her and filled her. Indeed, she felt the love of God.
Still unable to pray, she broke down in tears. The following
day, with each lecture, her tears wouldn’t stop. She was weep-
ing throughout the workshop. She cried so much that she told
God that she wouldn’t be able to hear the lecture while crying
and asked him not to make her cry. She said that from the next
lecture, her tears stopped.

There was another second generation member, who had
had sexual relations with many partners. On some occasions,
he would be reminded of God and truth and come back to the
church on his own. Of course, his parents were doing jeong-
seong and others were laying conditions for him to come back,
but because I have observed various cases, I feel strongly that
those in the second generation, even if they fall, have elements

Satan’s Territory

God’s Territory

Second Generation

First Generation

Diagram above: Fallen people move into God's domain only
by receiving the blessing; blessed children leave God's domain
only by having sex outside of their blessing.

within them that allow them more easily to reengage in a rela-
tionship with God.

The diagram on the far side of the next page is my depic-
tion of how blessed first generation members and fallen second
generation members differ.

I believe these two diagrams will help you understand the
differences between the first and second generations. They
reveal what the difference in lineage means. First generation
members need to trust more deeply in the purity of the second
generation’s lineage and in the high quality of their original
nature. It's not advisable to worry too much because they stop
going to church, or because they say that they don’t under-
stand God.

First generation members developed their original nature by
growing closer to God through attending church services and
hoondok readings, and going out fund raising and witnessing.
This is similar to necessary maintenance for the railways and
highways that linked West Germany and West Berlin. If there is
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some disorder caused due to lack of maintenance, you cannot
go to West Germany. In the same way, for those in the first gen-
eration, not attending services, not doing hoondok, not being
active, may lead to a weakening of faith.

Yet, in the case of blessed children, who are in God’s
domain to begin with, even without such life of faith, if there
is an opportunity, they can quickly return to God. It seems that
the parents or people around them become unnecessarily wor-
ried, driving their blessed children into a corner, and the strug-
gling blessed child feels that he or she has to escape from the
church. Apparently, many such cases exist.

The first generation members joined the church after having
felt limitations in life and as a result of pondering and explor-
ing many points. Blessed children are born into the church; in
their adolescence when they begin to explore life, it is natural
for them to have questions about the church, or to wish to see
other worlds. The process of doubt and conversion in faith
during adolescence has been one of the oldest research top-
ics in religious psychology, and it is a universal phenomena
seen among many religions. That is why it is very natural for
blessed children, who have grown up in the church, to harbor
doubt about the Unification Church in their adolescence. It is
thought that going through a process of doubt and conversion
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States as well as in Japan, research shows that the age of the
first experience of sexual intercourse correlates to the amount
of communication with parents.

These are results of research based on general children in
their teens. The less communication there is with parents, the
lower the age of the first sexual experience; whereas in cases
with better parent—child communication, the age of the first
experience is higher. Delinquent behavior such as smoking and
drinking also correlates to the level of parent—child communi-
cation.

Therefore, the most important thing in preventing the fall is
communication between the parents and their child. When you
are concerned about a blessed child, first, spend time together,
playing, pursuing hobbies, traveling or doing other things the
child enjoys. This often makes a deeper impression than giving
them God’s word. After the child’s heart opens through such
interaction, tell him about God’s word. If you give the child
God’s word when a communicative connection is missing, he
will only rebel.

Furthermore, even if your child falls, please do not lose
heart. As you can see in the diagram below, even if a blessed
child falls, he is still in a position closer to God than a first
generation member who is leading a devout life of faith. Thus,

Satan’s Territory

God'’s Territory

Fallen Blessed Child

First Generation
Blessed members

Second Generation

First Generation

Left: A famous enclave, post-World War 11 West Berlin, was occupied by non-communist nations deep within communist East
Germany. Right: Similarly, first generation members are like a godly enclave in satanic territory; whereas, blessed children were
born into God's lineage, as were Adam and Eve; if blessed children fall, their circumstance is similar to fallen Adam and Eve's.

helps you establish your faith more deeply as your own.

When blessed children leave the church, in many cases,
they do so out of defiance against their parents and the church.
Without taking the blessed child’s feelings into account, God’s
word is one-sidedly forced on to them and they start to dislike
the church. Thus, when blessed children have doubts about
God’s word, or develop interests outside of the church, please
understand that this is a necessary process of growth for them
to become adults, and embrace them with an open heart. As
long as they don't fall, they will certainly come back.

We need to understand correctly how to prevent blessed
children from falling. Having them study the Principle, edu-
cating them about purity and abstinence, having them go to
church regularly, having them attend workshops and having
them connect strongly to other blessed children are all cor-
rect responses. What is most important, though, in terms of
preventing them from falling, is to increase parent—child com-
munication, and to enhance this relationship. In the United
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if there is some opportunity, he will definitely come back. The
first thing that is needed for him to return, again, is parent—
child communication. Don’t judge blessed children for what
they have done. Don't start by quoting God’s word, but start
by just loving them and sharing time and space together. Let’s
wait for them, by preparing the parents’ hearts and the envi-
ronment so that they are able to do this. Many blessed children
who have fallen are now returning. Just as God waited for and
continued to love us for six thousand years, it is important for
us to wait for and continue to love blessed children. Under
those circumstances, those blessed children who left the church
and fell will surely return.

Blessed children are the fruit of the blood, sweat and tears of
God and of the True Parents of Heaven, Earth and Humankind,
and they are the conclusion of God’s will.

I hope that this article is of some help toward understanding
the true value of the second generation’s lineage and toward
guiding blessed children properly. gw
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A Gentle Means of
Cmmcti@ tHearts

In 2006, the Korean Women's Federa-
tion for World Peace opened a branch
for expatriates living in Korea, Interna-
tional Women in Korea (IWK). Its most
enduring project is the monthly Coffee
Morning, which welcomes guests to
listen to and discuss topics of general
interest and concern. The program cre-
ates a natural opportunity to develop
personal relationships with people in
society with whom we share similar
ideals, and some guests have taken a
deeper interest. We spoke with two of
the women who make this happen.

An IWK guest (left), who has
attended our Sunday service,
chatting with a second-

generation church member

Photos courtesy of Robin Debacker

Today’s World: What is so exciting about this coffee morning?

Betsy Colford-Shin, IWK Event Organizer: An IWK Coffee Morning is a good
thing to bring people to. I feel very comfortable telling people I meet about IWK.
These are new contacts. Even if they don’t come, I get their names and put them
on our mailing list. They receive our monthly invitations and can read about our
activities. It's nonthreatening and it’s not a church event; we have Muslim and
Catholic women who come, and non-religious people. Women feel good to be
there. They are invited to the church service if they want to come, but they don’t
have to.

We do not hide the fact that we are Unificationists, of course. Right on the book
table when you walk in is Father’s book and a beautiful brochure that we have
made with a picture of the founder and the founder's husband. We begin with the
women’s pledge! so people know who we are, but we don’t push them. Some of
our guests have come with us to church and had a good experience.

One of the ladies I invited went to the church service twice and heard
Hyung-jin nim speak; she thought his sermon was great, she loved him, but she
told me she would not wish to join our church. She was afraid for professional
reasons—which means she did actually consider joining. She just doesn’t have the
strength to stand up and join, and maybe receive criticism later.

So it’'s a way to connect with people in local society?

Robin Debacker, President of IWK: Friendships with people outside our church
community are very important if we want to grow. In that respect, IWK has an
important function. We are serving and making friends with many women, as
well as with each other. We feel free to visit each other’s houses, go shopping
together or get a massage, call each other up for advice or just a chat, and that's
building community.

We've also realized how important networking is. If we really want to promote
True Parents or the church, we need to be part of something going on outside its
bounds. People want to share their story, not just listen. It's a natural kind of wit-
nessing.

1 A pledge said in Korean by WEWP International that has been translated into English. Simply
put, it is a pledge to become true daughters, true wives and true mothers.

IWK integrated a Seminar on Principles of Love and Peace (to which men
were also invited) into its Coffee Mornings.

Today’s World



IWK is getting more involved in community activities every
year, especially in our own church. We have sponsored and
organized Thanksgiving dinners, Christmas parties, Ameri-
can Independence Day cookouts and farewell parties to bring
members and guests together to eat, dance and celebrate being
alive. Last year we hosted two seminars running weekly over
six Saturdays, one on how women can
have more successful marriages, and
one on principles of love and peace.
We also initiated an eight-week Bible
study that brought many members as
well as guests to the church, some of
whom stayed for the service afterward.
They felt inspired by the chance to
share and be heard, as well as by the
excellent content.

Are there special ingredients?
Robin: We have found a format that
works, so we'll stick to it. We limit
our speakers to thirty minutes, and
break into small groups to discuss our
responses over lunch. Everybody likes
it, and sometimes it’s hard to bring a
meeting to a close because everyone
wants to keep on talking. At the end,
one person from each table reports
what their group discussed. Every
meeting concludes with dancing, and
we all love that part too!

Do you keep in touch with those who participate?

Robin: We almost always have new guests, and follow-up is
a critical area. The fact that we have a regular program makes
it a lot easier to keep track of people. They sign in when they
come for the first time, and immediately become part of our
mailing list, so they always know what we are doing. They
usually receive a text message the day after an event thanking
them for coming, and a reminder the day before, so they feel
personally connected.

Once I got a phone call from the Ghanaian embassy. A
woman who had been coming to the Coffee Morning had
returned to her country and passed her telephone on to her
successor, a man, who called to find out what it was he was
being invited to!

L

People from a wide spectrum of backgrounds are attracted to IWK
events, where they meet our members in a low-pressure atmosphere.

b A
Coffee Mornings provide a forum for lively
discussion and heart-to-heart sharing.
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Like its Coffee Morning, other IWK activities—
this cookout for example—include dancing.

What was behind the inception of IWK?

Robin: We owe our beginnings to Alexa Ward, former presi-
dent of WFWP in America. She visited Korea in June 2006. On
the inspiration we received from her, we immediately formed a
group of international members.

Alexa told us not to do any project the first year, but to
focus instead on making relationships
with each other. It wasn’t until 2008
that we held our first public event,
which included the WFWP Bridge of
Peace Ceremony. That was after almost
two years of meeting with each other
regularly and becoming friends. The
program was called East Meets West:
Women Bridging and Healing the Cultural
Divide, and it was supported by a grant
from the Seoul government. Approxi-
mately sixty Korean women attended,
and sixty women from a wide range
of other countries. It was an expensive
event in both time and money, none
of which we wanted to go to waste—
hence, the birth of the monthly Coffee
Mornings to meet with our “bridge
sisters.”

Betsy: Hyung-jin nim did twenty-one
thousand bows? for the sake of wit-
nessing. Then he said we have to find
every one of those members. That's
what I feel. Each lady we bring might
be one of those people who are prepared, and because of him,
we can bring them to join. I am not very shy. (Well, I used to
be). Lately, I have surprised myself. While I am waiting for
buses, I just go up to people and start talking to them.

Robin: We have a good program and a good foundation. Now
we just have to take it to the next level. 2011 is a new begin-
m'ng, and we are hoping to see great results. Tw

To find out more about the activities of WFWP-IWK, visit their web-
site at www.wfwp-iwk.com, or contact them at wfwpiwk@yahoo.com.

2 The target for the growth-stage Cheon Bok Gung is twenty-one thou-
sand members, each bow represented a new member.
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The Interdenominational Conferences for Clergy Years 1985-1989

By Kevin McCarthy

In this installment, Rev.

McCarthy reflects on
fundamental challenges
our members faced in
communicating True
Father’s message and
the deep blessings he
and the conference par-
ticipants experienced
along the way.

Rev. Kevin McCarthy with
International Conferences
for Clergy (ICC) staff
members

ather Moon chose to bring more than seven thousand members of the clergy to Japan and

Korea for some obvious reasons. Korea is the home of our faith, where the foundations

of our traditions were laid. Father Moon received the revelation of the Divine Principle

there, and it is Father and Mother Moon’s birthplace. Korea is the chosen nation of God’s
providence. A divided nation, Korea is emblematic of a divided world. Korea and Japan are in
the position of parent nations, the Adam and Eve nations to the world.

Our task to be a force for unity

In previous years, when we were less familiar with the Christian world, the general understand-
ing among many members was that Christians, basically, were all the same. We were under the
mistaken impression that all Christians were in steadfast agreement on what grounds they stood
opposed to us. Yet as we grew familiar with the reality of the diversity of Christian faith, we real-
ized that Christian doctrinal unanimity on any issue, could not have been farther from the truth.

In other words, Christians had as much of a problem with each other as they had with us, the
“new kid on the block." Each denomination believed that their particular view of scripture and
the resultant doctrines thereof, were the correct view. They also, just as assertively, believed that
everyone else was in the dark and had, on some level, gone astray. The more conservative, doc-
trinal Christians were especially this way. On the other hand, those of the more liberal theological
perspective, were open to our unique views; however, frequently they were open only because of
their very liberal theological perspective. In other words, they were so open to everything, they
could barely ever come to the conclusion that anything was absolutely true.

Christians had been battling each other for centuries over issues such as baptism in the name
of Jesus or baptism in the name of the Father, the Son and the Holy Ghost, whether speaking
in tongues is evidence of salvation or the simple manifestation of a gift; whether the Bible was
God’s inerrant word or otherwise; whether full immersion baptism was essential or sprinkling
would suffice; whether Jesus is God or Jesus is both divine and human; whether Christ’s return
was imminent or would be preceded by prophesied events; on and on, the issues were endless.

Our task in bringing ministers to Korea in such numbers and in such denominational diver-
sity, therefore, was to wade into this volatile sea and bring calmness and clarity (while trying not
to get our boat swamped).

Yet how daunting was this task! Here we were, on the one hand, facing conservative, doctrinal
Christians who struggled with our teachings but resonated with our worldview, our anti-com-
munism and pro-family values. On the other hand, the more liberal Chris-

tians were intellectually intrigued with our teachings but struggled vehe-
mently with our worldview, our anti-communism and pro-family values.

"My prayer is not for them alone. I pray also for those who will believe
in me through their message, that all of them may be one, Father, just
as you are in me and I am in you. May they also be in us so that the
world may believe that you have sent me. I have given them the glory
that you gave me, that they may be one as we are one; I in them and
you in me—so that they may be brought to complete unity. Then the
world will know that you sent me and have loved them even as you
have loved me." Jesus’ Prayer for all believers—John 17:20-23

Jesus’ prayer was for “complete unity” as “God and Christ” are united.
Jesus’ expectation, his direction actually, was far beyond a mere tolerance
of one another. He was not calling for mere interdenominational dialogue
among Christians.
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Photos courtesy of History Committee

ICC participats visiting historic church sites in Busan I

Explaining the mission of Christianity

There was another reason, more subtle but equally important,
to sweep seven thousand members of the clergy out of their
comfort zones and fly them to the mystical Far East on a Boe-
ing 747. There was a most important, hidden dimension of our
journey to far away Japan and Korea. Father seemed to know
that when a potentially contentious people, such as Christian
ministers, are brought out of their familiar surroundings and
placed in totally new and unfamiliar circumstances, it tends to
magnify areas of commonality. In those circumstances, even
Unificationists did not seem so far out of the mainstream as
we would normally. It was an important way to create an envi-
ronment in which we could come together, heart to heart, with
the ministers.

Yet how could we be a catalyst for unity and do so without
appearing to be merely adding to the confusion? Weren't we
equally guilty of asserting our way as the true path in exclu-
sion to all others? Should we stand in the middle only and be
neutral and non-committal? Or worse, should we be chame-
leon-like and just patronize whomever we found ourselves
with? There was a very fine line in this. It would require that
we have a crystal clear sense and confidence in our message,
our providential role and our objectives. We were neither Left
nor Right, and we most certainly were not the middle. We
stood in the vertical center with a Godism perspective, Head-
wing Thought.! This meant our focus had to be anchored in
God'’s purpose and hope for all believers in this era.

Like Jesus, Father defined Christian unity in much deeper
terms. Christian unity would be achieved if they could unite
with their mission and embrace the full meaning and implica-
tions of “the new future of Christianity.”

This was the objective of our conferences, to teach minis-
ters about what constituted their modern providential mis-
sion and responsibility. This was the true purpose for which
we taught the Divine Principle. Yes, sometimes ministers pro-
tested, “Why are you teaching “Moon’s theology?”

We would have done a great disservice to these pastors
and to Father’s overall objective if we were hesitant or if we
became overly sensitive to whether or not we were perceived
as attempting to “convert” them.

This issue of our alleged attempt to “convert” ministers
to “Moon’s theology” has been the enduring red herring
over the many years we have been teaching the Principle to
members of the clergy. Traditionally, in Christianity, conver-

1 A term Father coined, not "right wing" or "left wing," but centered on
the head—that is, centered on God
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sion has been seen as a journey from darkness into light, from
ignorance into the knowledge of truth. Salvation, in the con-
version model, was always an act of repudiating the former
tradition as one embraced the new. Ministers were thus very
pre-conditioned, by their own history, to react to a passion-
ate, compelling message evangelizing what they saw as an
entirely new view of the Bible. It was hard for them to accept
a “new truth.” Instead they tended to overreact, concluding
that we were implying that their faith was useless and their
belief system invalid. We, of course, never implied such a
thing. The Divine Principle is Bible based; we could not be
negating all they believed.

Our model was not about invalidating their beliefs but
rather about fulfilling them, about the fulfillment of all reli-
gious ideals. That fulfillment takes place in a single age, at a
single point, with a single central figure for all, the Messiah.
But it was never the view of the Divine Principle that all reli-
gions, up to that point, were invalid. In fact, the Divine Prin-

ciple fully embraces the providential work of God within the
diverse religious histories, all moving toward that one central
providence to fulfill all religious ideals.

Thus, to explain, to evangelize, to call attention to the arriv-
al of that providential consummation point and moment in
history is our mission and the true reason for teaching Divine
Principle.

The current trend has these four spheres forming one
global cultural sphere based on the Christian ethos. This
historical development is evidence that Christianity has,
as its final mission, the accomplishment of the goals of
all religions which have sought the ideal of goodness.
— From Exposition of the Divine Principle: Eschatology and Human
History, Section 2.3

Unfortunately, this constant, unwarranted fear of conver-
sion took root in America. It even became vogue within our
own movement to warn lecturers that if we taught the Prin-
ciple too persuasively and passionately, we were guilty of
encroaching into the danger zone of “trying to convert them.”
It was thought by some, whom I think overreacted, that I was
too evangelistic with the ministers, too adamant about the
truth of the Divine Principle. Many counseled that we should
just present “our theology” for the ministers’ consideration; a
report so that they could be aware of what we believed. Many
times I was asked to “tone it down,” but each time I stood
in front of the ministers, tasked with giving the truth of the
Divine Principle, something came over me, compelling me. It
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wasn't just “our theology” to be contained in a report of what
“we” believed. It was meant for all and it was our mission to
proclaim the Good News. So of course, I could never follow
that advice. Can you imagine Father saying something like
that?

To me, lecturing the Divine Principle to ministers was
about this single, important moment of history, the moment
for Christ to be revealed. I felt God had waited for this age
for two thousand years since the crucifixion of Jesus. In truth,
it was in Korea, during these ICC years, that the pervasive
presence of this most powerful holy spirit had overtaken me.
This, I'm sure, was the other key hidden dimension behind
Father’s decision to bring members of the clergy to Korea.

The Korea effect

As Dr. Pak would tell us in his favorite clergy joke, a tele-
phone call to God from Korea is a local call. Never before

(or since) did I feel so at one with religious life as I did in
Korea. My time in Korea was the one time I earnestly followed
Father’s basic guidance to those who lecture the Divine Prin-
ciple: “if you lecture for one hour, you must pray for three.”

I experienced a life of prayer in Korea that took me to places
where God could come to me, speak to me and be with me

in ways I had never known. The afterglow of those moments
lives on to this day. It is as if an eternal conduit between God
and me was forged; a passageway through which He can

still find me and intervene in my life. I made an everlasting
covenant with God during that time, so much so that even if I
were to leave the church, I believe that God would come find
me and sit with me until I decided to come back.

This all had to do with Korea and almost nothing to do
with me. In fact, whenever I would leave Korea, I'm sad to say,
I just could not bring that same spirit totally with me. It was
a presence that had been forged in Korea by sweat, blood and
many tears even before I was born. Thus, Korea was the best
place for indemnity conditions of lesser amount. It is a place
where a small prayer goes a long way.

Thus, fasting, cold showers, or all night prayers in the high
hills around the Sheraton Walker Hill Hotel made up my con-
stant, daily practice for almost three years. There were times
when I would pray for hours on the mountainside next to the
hotel and only finish ten minutes before I was to begin my
lecture. I would sit on a rock and look down the mountainside
into the parking lot of the Sheraton. I could see the conference

Some of the ICCs had hundreds of articipants
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center where our lectures were given. Sometimes I would see a
heavenly aura emanating from around that place as I finished
my prayer. I would feel as if I could stretch out my arms and
fly down the mountainside, straight into the conference room.

During these prayers, God would fill me with the over-
whelming clear sense of how He longed to speak to these min-
isters and how desperately God wanted them to discover that
He had sent His Son, their providential Commander-in-Chief,
into this world again. He filled me with His sense of this, of
how sad He still remained that Jesus had been so denied and
that so much suffering befalls the True Parents even today. He
wanted these pastors to be awakened to these things; and He
always made me believe that it could happen, it should hap-
pen, even in the very next presentation I was to give.

I was consumed with an overwhelming sense of the injus-
tice, yes, the injustice that had been wrought upon God since
the Fall and how unacceptable it was that this injustice could
go on, even another day. I felt as if I were God’s advocate, his
attorney, pleading his case before the jury, pleading that these
clergymen, too, could stand up to become the new advocates
to liberate God from these historical chains of suffering and
injustice. This is why I could never merely “present our theol-
ogy for the ministers’ consideration” or worry if some minister
in the back had complained to the staff that he felt as though
we were attempting to convert him.

I had to lecture as Father would, as God would if God had
his own mouth. But sadly, God had to rely on my
mouth, my heart, my hands and feet and for this
I was always sorry and was always asking God to
overlook my shortcomings and help me, to sustain
me. Without this spiritual foundation and support,

I would have been blown off the stage. The spirit

to reject, to persecute, to repeat the failures of his-
tory, was that strong. The only hope was that a
more powerful spirit could be generated behind the
words we spoke in teaching the Divine Principle.
Korea was a supercharged spiritual dynamo and it
had a profound effect upon me and upon the minis-
ters in many ways.

Generally, throughout the conference proceed-
ings, the warm embrace of God’s most loving spirit
was a visceral experience for all. It was undeniable
that God was in our midst and was binding us
together. It was a presence that pervaded all our
activities, lectures, discussions, and tour excursions.
There was an undeniable presence of the Holy Spirit
permeating the atmosphere.
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This constant spiritual presence had a profound effect on
many of the ministers. It was almost as if each minister were
asking the obvious questions: How could God'’s spirit be so
present in Moon’s conference if Moon is the charlatan that I've
been warned about? How could God be so present when there
is no consensus of doctrine?

It would bring many of them to the gradual acceptance of
the possibility that doctrinal purity in every aspect was not the
essential condition that brings God into our midst. I want to
strongly emphasize the implication of this. Throughout their
entire life of faith, each minister’s personal experience with
God was always strictly defined within the doctrinal boundar-
ies of his or her belief system. But there, in Korea, the presence
of God had transcended all boundary lines. In fact, even in the
process of hearing key elements of the Divine Principle that
seemed to go against everything they had ever known, the
presence of the Holy Spirit remained in our midst. How mysti-
fying and thought-provoking it was! This presence of God, this
transcendent sense, was creaking open the door of each minis-
ter’s heart and forming a new bond that could not be defined
within the framework of their existing doctrines.

Sometimes this spirit would manifest in unscheduled,
unexpected ways. One of the
most powerful channels of
that presence of God was the
clergymen's experiences with
the Korean people they would
encounter—not just our Korean
church members, who were
wonderful, but with the Korean
people in general.

Special grandmotherly love
One unforgettable example of
this took place at a tour to the
Demilitarized Zone (DMZ) that
divides North Korea and South
Korea. The highlight of the tour
to the DMZ was always the trip
down into the invasion tunnels
that were dug by the North
Koreans in preparation for a
sneak invasion of the South.
The first part of entering the
tunnel area involved walking down a very steep descent via
the interception tunnel dug by the South. The easy part was
going down; the hard part was the return. In fact, we always
had to double check that we didn’t leave any ministers down
at the bottom of the tunnel.

During one tunnel foray with a very large minister group,
we were making our way slowly to the bottom, careful to cling
to the handrails so as not to slip. Suddenly, we began to notice
a steady stream of elderly Korean women passing our group
from the rear. It started to feel as if we were going backward.
One, two, ten, twenty, then forty—what looked to be about
two hundred Korean grandmothers just zoomed past us like
the midnight train to Georgia on their way to the bottom. They
weren't clinging to the handrails.

When we finally arrived at the bottom, they were so happy
to see us and greeted the ministers with such joyful and happy
smiles. After a presentation about the history of the tunnels
by a South Korean military officer, we began to slowly make
our way back up the tunnel. The grandmothers had gone on
ahead. We figured they would be up and out by the time we
arrived at the steep incline. But when we arrived there, all the
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Visiting the Little Angels Performing Arts Center (now the
Universal Arts Center) to see the Little Angels perform

grandmothers had hung back waiting for us. They wanted

to help us up the final steep climb to the top. It was as if they
were there to escort us and they even helped some of the
larger ministers by pushing them from behind. Everyone was
laughing. Everyone felt the deep love and concern of these
beautiful-hearted ladies.

But the most amazing moment was as we gathered at our
respective buses. The grandmothers just didn’t want to see
us go. They marched right into where we were gathering and
began to engage the ministers as best they could with the
little English that they knew. It was a remarkable moment of
spiritual and heart-to-heart interaction. These ladies were so
charming and dynamic. They sang, they laughed, took many
pictures, they even gave the ministers back rubs. They patted
the ministers’ big stomachs and teased the ministers over who
had the biggest. The ministers were simply overwhelmed with
the robust, vibrant open-heartedness they were experiencing
and it caused their hearts to open wide in return. Our ICC
staff just stepped back and let it all happen and it was, truly, a
marvel to behold.

Finally, it became known to the grandmas that we had two
Korean War veterans in our group. Suddenly, the festive atmo-
sphere became so quiet, serious
and deep. Now the tears began
to flow. It was so astounding to
see these grandmothers, with
one heart, just pour out their
deepest gratitude and love for
these ministers and especially
to the Korean war veterans.

Then something happened
that I will never forget. One
grandmother took off her dia-
mond ring from her hand and
placed it in the hand of one of
the Korean War veteran min-
isters. Can you imagine such a
thing? This was probably her
finest and most expensive pos-
session. Perhaps she was plan-
ning to give it to her grand-
daughter. Instead, she gave it
to an American minister that
she didn’t even know and
probably would never see again.

This noble gesture so deeply touched every minister there.
In that tearful moment, without fully knowing it, this woman
truly represented the heart of God and True Parents. Some-
how the ministers knew that this was not just an expression
from one very loving and selfless woman, but rather that it
represented the special heart that God had placed within the
Korean people. With such an experience, they could begin to
understand that these humble Korean people were subject to
a marvelous work of God. If indeed there was a new chosen
land, it would be the home of people such as these.

It was another one of those moments that I was mentioning
before. The spirit of God appeared in our midst and it was one
more reminder for each minister that these manifestations, if
they were to be understood, would require something more
than what their doctrines could reveal. They could not avoid
the thought that if Rev. Moon was not of God, how could it be
that Rev. Moon brings us so many spirit-filled encounters such
as these? Each and every experience made teaching the Divine
Principle that much more powerful and undeniable. gw
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(reating a Foly Burial Site
jov* Our Members . wen

Our church in the United Kingdom won the right to create a Unificationist cemetery
on privately owned land and found a simple way to finance it.

Families in Korea typically have their own
plot of land where the bodies of their family
members are interred in close proximity to
each other. Most Korean church members fol-
low this tradition. True Parents’ family site,
located in the hills in Paju, an hour north of
Seoul, is called the Wonjeon. In addition to
the graves of True Family members that have
ascended, a section of the Wonjeon is reserved
for the graves of some early church members.
In 2004, a consecrated Unification Church
cemetery, known as the ”Second Won-
jeon” was opened not far from Seoul. Some
Korean members have chosen to be buried
there because it is holy ground. There are
Unificationist cemeteries in Japan and the
United States (see Today’s World July 2005
issue); and as of last November —thanks to
the efforts of one sister in particular —also in
Britain. Here, she relates what it took.

ur Church in the United Kingdom recently obtained permission
to develop the first Unification Church cemetery in Europe, the
Holy Oak Memorial Woodland Burial Site, for our members in
the UK.

On November 18, more than forty brothers and sisters descended on the
tiny village of Stanton Fitzwarren, which consists of some two hundred
houses, several hours’ drive from London, to witness the dedication of the
Memorial Woodland Burial Site as our national wonjeon.!

Our burial site consists of an acre of land in the corner of a field over-
looking the village. We are planning to provide for three hundred burials,
although there might well be space for considerably more. The site is situ-
ated on land that Henry and Avril Masters donated to our movement many
years ago and it adjoins the holy ground that True Father created in 1974.
Oak trees were planted at that time.

We have chosen to have a memorial woodland burial ground with head-
stones laid flush with the ground, trees planted, and benches provided. This
is because it will be most easily assimilated into the landscape.

Some seven or eight years ago, I felt inspired by these words from the
book The Tradition:

Father has indicated in several of his speeches that blessed couples
should be buried in “holy ground.” In the future, our national move-
ment will buy parks (with hills or small mountains, if possible) in
regions or states for the purpose of burying Unification Church mem-
bers. Later, these areas will be designated as “holy grounds.”

I thought to myself, even though the church owns a beautiful area of land
adjacent to a holy ground, we don’t have a “wonjeon.”

1 Father created the term Wonjeon, which means “finest palace,” to refer to the True
Family’s burial site in Paju, Korea. Members have borrowed the term to refer to a sec-
ond burial site in Korea and often use it loosely to refer to Unificationist burial sites in
other countries.
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Left: Regional President Yong-cheol Song and UK national leader Simon Cooper plant a tree to mark the opening of the Holy
Oak Memorial Woodland Burial Site in southwestern England; Right: Volunteer members erect the fence around the site
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At a meeting in 2004, the idea of the Memorial Woodland
Burial Site was discussed and a tentative proposal was made
to the planning officer of the local government authority. The
idea was not rejected. The plan was further discussed with
members at our UK church headquarters in London. With
their support the project began to take shape.

I sought the help of Mr. and Mrs. Masters and others, and
we formed a small committee. We visited different memorial
sites and talked with those responsible about how they had
developed their plans.

It took us more than six months to choose the right site for
the cemetery. We considered five different pieces of land. It
had to be a location that would not upset local residents. There
had to be easy access to the site and it could not disturb the
natural amenities. From the outset, we had in mind the peace-
ful spot next to the holy ground but access to the site was a big
problem. In the end, an approach along an existing farm track
proved viable.

I visited two Japanese burial sites in 2007 and spoke to Mr.
Hiro Tomaru who is responsible for the first church burial site
in Japan. His father had owned the land and developed the
site himself before his son took over. His efforts moved me
very much and my determination to create something similar
in the United Kingdom became stronger.

As a church business, we felt that we should not be a finan-
cial burden to the movement. The headquarters wasn’t sure
the idea was financially viable. Moreover, the planning officers
requested many professionally produced reports—a geophysi-
cal survey, a wildlife survey, environmental health, water
resources, and so on, and these were expensive to have done
(the survey of the effect on water resources of having the buri-
al site there cost £10,000, which is more than $15,000). We also
needed to show that we had access to the highway suitable for
a hearse and that we had the support of the village residents.

Because it was going to cost money to get the project under-
way, we asked the UK members if they would like to support
the project by paying ahead of time for plots. I asked members
to sign a form which contained the words “I would like to
have a space in the Holy Oak Memorial Woodlands and agree
to pay the deposit of £100 ($155) and start monthly install-
ments when planning permission has been granted.” A plot
is £500 ($800), considerably less than other burial plots in the
UK. We received about sixty replies, so I made a financial plan
to show that we could support the project financially and not
burden the estate business we run for the benefit of the church.
We have almost recovered the cost. Any income above costs

will help with the upkeep of the burial site and holy ground.

If we hadn’t opted for the prepayment plan, the income
from the plots would have been spread over twenty to fifty
years, and the estate business would have been financially
burdened.

After many meetings with professionals over a four-year
period and a campaign of leafleting in the village, we finally
achieved a positive outcome. A preliminary application was
submitted in December 2009 and all seemed to be going well.
However, when the official planning application was submit-
ted in April 2010, the chairman of the local parish? council
changed his mind and started to speak against the proposal.
Also, a few weeks before the public meeting, an article con-
taining comments that the local parish council chairman,
the local vicar and a villager had made appeared in the local
newspaper.

At the public planning meeting in June, several elected
officials began to make spurious objections but a Jewish lady
councillor spoke up saying that a small religious organization
should have the right to have its own final resting place. When
it was time to vote, more than half the counsellors supported
us. We were prepared to go to appeal but unbelievably the
application had been approved! You can imagine our joy. I felt
spiritually that it was so important to have our own burial
place, and in spite of the difficulties and the process taking so
many years, the application had gone through.

Preparations for a burial site are very new to all of us—from
the paper work to the ground work—but with help all around,
we have now finished the preparations. Other members have
joined the committee to give their support. In October, a group
of local families, parents and children had a very enjoyable
experience working together on two beautiful autumn days to
erect a post and rail fence around the site.

We are happy to have this special place where we can place
the bodies of our loved ones, and where their graves will be
looked after for generations to come. We would like to be able
to create a special day when the consecration of this ground
can be celebrated annually.

We hope that our experience in creating this Unificationist
burial site may inspire members in other countries to think of
making and maintaining their own. gw

Keiko de Giles has managed church property in Stanton Fitzwarren,
England, for more than twenty years.

2 Asmall administrative unit of local government, in modern times not con-
nected with the authority of the church.
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Left: Local members invested time and energy to see the project completed; Right: Keiko de Giles (the author) with

Henry Masters, who donated the land on which the burial site is situated, near the rural village of Stanton Fitzwarren
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