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in tfiis issue 

Our writers this month explore 
some of the questions facing mod
ern Christians from a variety of 
viewpoints. Congregational minis
ter Royal G. Davis finds within the 
three major Christian traditions 
encouraging signs, but still uncer
tainty. He likens the confusion to 
the religious situation at the time 
of Jesus. Col. Bo Hi Pak, an 
evangelist of growing attraction, 
calls for a reawakening of the need 
for a pure life, and former Chicano 
organizer Beatrix Gonzales re
counts her inner struggle between 
her social activism and her growing 
realization that the solution to the 
problems of the individual, family, 
and society lie in solving man's 
spiritual conflicts, not just external 
physical conditions. 

Expressions of three ocher 
trends in modern Christendom in
clude a report on the second Con
gress on Evangelism in Lausanne, 
Switzerland by an editor of 
Christianity Today; an address by 
the head of the World Council of 
Churches; and a report of an amaz
ing spiritual gathering in Seoul, 
Korea by a No l \egian reporter. 
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Traditionally, evangelicals, such 
as those represente ,r at the 
Lausanne congress, oppose the 
liberals of the World Council of 
Churches. And although delegates 
at the congress spoke out for social 
action, they retained a conviction 
in the literal infallibility of the 
Bible and other fundamentali st 
doctrines. 

The gathering in Korea was 
spearheaded by Campus Crusade, 
one of the most active evangelical 
groups in the United Scates, and 
gathered large numbers of faithful 
Koreans for Bible training. Some 
leading Korean ministers told the 
Norwegian reporter moving tes
timonies of God's guidance in 
their lives. 

A quite different spirit comes 
from "Steps Toward Inne r 
Peace," by Peace Pilgrim, a 
down-to-earth exponent of practi
cal wisdom and an attitude of faith. 

We present these articles be
cause we believe world brother
hood is fostered by a better under
standing of our fellowmen. Those 
who are committed to a life of faith 
should find common ways of shar
ing God's love. Reverend Moon , 
in his sermon, outlines the attitude 
of the evangelise-he who stands 
as a servant to God and his fellow
man, to bring the two together. 
With chis attitude, we can work 
together to realize the ideals com
mon to all men and to God our 
Heavenly Father. 0 



the 
atti 
of the 
~ 
by REVEREND SUN MYUNG MOON 

An evangelist is a mediator between God and 
man in order to connect those two. In the 
political, economic, and cultural worlds, the one 
who is playing the role of the mediator must 
know clearly and precisely what is taking place 
on both sides. Especially as a mediator you must 
be between the two. In that case you must not 
strongly proclaim what you are going to say in 
the beginning. You must be calm, showing God 
that you are strongly on His side, and before the 
people you must be entirely like those who are 

Adapted from a speech co the first Internacional Leadership 
Training session at Belvedere Estate in Tarrytown, New York, 
January 26, 1973. 
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You must go 
back and 

forth 
between God 

and the 
people; i.e., 
during the 

night be with 
God and 

during the 
day be with 

people. 
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on the people's side. Both parties would not like 
the idea of having to lose something in the 
relationship. So, you must go back and forth 
between God and the people; i.e., during the 
night be with God and during the day be with 
the people . Both will feel that you are on their 
side. How you carry out your mission will rest 
solely on this point. You must be keen to judge 
what's happening on both sides and you must 
find out things common to the two. The 
mediator must not vacillate between the two 
powers when t •1e two contradict each other. That 
is, you must not belong to either of the two. 
When you are on the side of God, they must be 
thinking that you are doing things for t.hem. You 
must be strictly in between, seeming never to 
belong to either side. 

If they see that you are doing those things 
for your own sake, then they cannot believe you 
or trust you. If you, as the mediator, just pretend 
to help the other party and the first one senses 
it, he is liable to tell the other person who you 
are and what you are going to do. Then his trust 
in you will be broken, too. 

Be a public servant. From this viewpoint we 
can safely say that an evangelist is a mediator, 
and a mediator is in the position of a public 
servant. That's your most important function as a 
mediator. I want you to know that. You must be 
interested in knowing the advantages and 
interests of both parties. You must be prepared to 
have a person feel like confessing whatever he 
has in his inner heart. In that case alone can you 
say you know a person perfectly. If you grasp his 
secrets, he will come to you on his knees. With 
all those secrets kept to yourselves, if you are 
forgiving and helping, and use them to help him, 
then he will be pleased. But if you expose his 
secrets, you will be his enemy. Then he will 
think of you as the conqueror, as the enemy who 
ruined his life. After he has confessed to you all 



his secrets, he will keep watching you , and will 
doubt you if you reveal those secrets to other 
people. But if you go on keeping the secrets to 
yourselves, then he will trust you in the long run 
and will feel like having his friends, family and 
relatives confide in you. He would like his whole 
neighborhood to do the same. 

So, the first thing is not to speak aloud what 
you have heard from another person as his 
secrets. You want to publicize or propagate good 
things that you have heard from people, but not 
bad things. In that case, you can even dig out 
information from other people on your friend. 
You may find out how he is and what he's doing. 
When you talk to your friend, pretend that you 
didn't hear anything bad from the other person, 
but praise him, telling him that Mr. Smith said a 
lot of good things about him. He will be pleased. 

You want to Suppose those two are good friends, but 
publicize your friend has a weak point because he once 

good things confessed something to that third person and 
th t h now he hates having done that. But if you tell 

a you ave your friend that Mr. Smith spoke very well of 
heard from him, he will be really confident that the third 
people, but person loves him and is interested in him. He 

not bad will become really one with that person. That 
things. way you've gained both of them. By the way you 

utilize your strategy, you can make two persons 
enemies or friends. 

Don't bring a rupture in the triangular 
relationship. The second important point in 
playing the role of the mediator is not to bring 
about a rupture among three persons in a 
triangular situation. Two friends centered on you 
is a triangular formation; e.g., a couple and 
yourself, or your son, your father and yourself. If 
both really think that you are entirely on their 
side, they will trust you and you can easily 
become one with them. Don't you think so? 

The same thing applies to God. God exists 
and there must be one in the objective position 
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Let him think 
he is going to 

gain 
something 
from you, 
become a 

man of high 
position. 

to Him. For example, I am in the position of a 
complete object to God. With you as the 
mediator, another triangular situation is formed. 
If you are going to criticize someone and call him 
names behind his back, then the harmony will be 
ruptured. There is God above, but, being 
invisible, He cannot associate with you every 
day. I am in the position of your leader, but I 
cannot always go about from place to place with 
you. Then, on the front line, what are you going 
to do? How to know the profundity of the 
ideology of my will will be the question. You 
must put yourself in the position where I will 
always be with you, confiding in you. If you are 
told to do a certain thing in secret, and if you 
reveal that in public and publicize it, you are not 
qualified. You must keep silent when you are 
told about some secret among three persons in a 
triangle formation. 

Then, how to be connected with God and 
me will be the question while you are on the 
front line without us around. There are only two 
ways for you to be able to consult with us. You 
can consult God through prayers and you can 
reach me by consulting the commander of your 
mobile team. If you distrust your commander, 
you will get nowhere. You will have already 
failed in playing the role of the mediator 
between your commander and the people. 

The mediator on the front line must be 
more zealous in witnessing to people than his 
commander. And you must give back to him 
what you have won in order to please him and 
ease his heart. Then, if the person you are 
witnessing co can realize that what '•e is going to 
have is greater than \\hat he now has, he will be 
drawn to you. Let him think that he is going to 
gain something from you, become a man of high 
position. He is going to be wealthy in the 
spiritual sense, since he will belong to God, and 
become a child of God. That's far better than 
any worldly thing. Then, he cannot help but 



follow you. You must have somethinr greater 
than those people. Otherwise they will say to 
themselves, "The truth is good, but I think I 
must wait for the Master to come to me-I don't 
feel like following this person." 

Keep the dignity of God. Third, you must 
be well armed with the truth and you must keep 
the dignity of God. If you are going to do that at 
all, you must place yourself in the position of a 
public servant. That's the first thing. Then you 
must not violate the triangular formation by 
rupturing the base. That is to say, you must play 
the role of a peacemaker. That's why in the 
Bible we read, "Blessed are the peacemakers, for 
they shall be called sons of God." (Matt. 5:9) If 
you are a peacemaker between two persons, you 
must be far better than they; unless they see 

You must be some dignity and capability in you, they will not 
authoritative look up to you. You must be authoritative with 
with words. words .. You must b~ able to say things with 

authonty. Words will connect those people. 
Action is something like actual fighting. 

The same thing applies to both God and the 
world as a whole. Even in the secular world, 
when we educate people, we first teach them 
how to speak; then, we teach them how to act; 
then we teach them the results of their action 
when put into practice based on their idea. Your 
authority will lie in those three points; you must 
know this. You must thoroughly understand all 
three things. You must contemplate them, say 
things along that line, put those things into 
practice, and make the result a success. I want 
you to be far better than ordinary people in those 
three points. 

If you have divine authority, everyone will 
bow down before you. Everyone will be 
interested in what you are saying and doing. 
They will be ready to follow you, as the center. 
If you have that dignity and authority, you are in 
the position of a mediator, and you will be able 
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If you are 
ready to go 

through trials 
and 

difficulties, all 
other 

problems will 
be solved. 

to connect God and whatever is below. 
You are going to study more on the mobile 

team. Study how to assume authority. While 
working on the mobile team, you must study the 
Divine Principle in depth. You must learn how to 
act. You, must study and learn how to bring about 
wholesome results. You may think, "Those are 
most difficult things! How can I do that on the 
mobile team?" But it's very simple. If you are 
ready to go through trials and difficulties, all 
other problems will be solved . Trial is the !.,,ey to 
the solution. Suppose there are many other 
mobile team members wanting to relax and rest, 
but you go on studying hard. You will be the 
victor over the others; when they want to sleep, 
you want to stay up for longer hours. Then you 
can gain more than the others; you are already 
the victor over the others. While others want to 
influence a certain level of people, if you are so 
outgoing that you want to influence a wider 
range of people, then you are already the winner 
over them. 

Let us put ourselves into trial. After all, the 
most important and precious word is "let us put 
ourselves into trial." In Chinese characters, the 
formation of the word "trial" is most interesting: 
three crosses and a square. When you walk how 
do you do it? With three positions you are singly 
headed for the goal. In other words, when you 
walk, do you set your eyes on one point, or are 
your eyes distracted to three or more directions? 
You fix your eyes on one point. When you are 
standing, both of your sides and your rear are 
unprotected. So you must have one person on 
either side of you, and one in the rear protecting 
you, either by action or by words. Then you are 
in the middle of the cross-one cross on either 
side and one more in the rear. You can say that 
you have three crosses protecting you. Expressed 
in another way, there are three elements of 
Satanic forces-on either side and in the rear. 



The more 
experience 

you have in 
speaking to 

other people, 
the more 

skillful you 
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The marathon winner in Germany, who set 
up the world record in 1972, may think he can 
still win a future race with that speed. He is 
mistaken. Nothing is more erroneous than that. 
He must work harder in running practice. The 
more experience you have in speaking to other 
people, the more skillful you will become. I told 
you that you are going to be a mediator among 
the people, but I don't want you to end up being 
a mediator. If you play the role of a perfect 
mediator, you will inherit things from both sides. 
Isn't that true? If anyone of you is a good 
peacemaker or mediator between the commander 
of your team and the team members, in the near 
future you yourself will take the position of the 
commander, because you are qualified for that. 
You can inherit that. There is no doubt of that. 

When Jesus said he was the mediator, it was 
his great utterance. If someone plays the role of 
the mediator on God's behalf, and if he does 
things for the sake of the people, then he is 
going to be a really good mediator. I le can be 
the central figure between the two. In that case, 
he must work for the sake of the people at the 
sacrifice of himself. Then he will win the trust of 
the people. You must know these three in order 
to qualify you to be that. 

Being a public servant is something like 
being a person without anything to claim as your 
own. Everything of yours and your whole being 
exists for the sake of this man and that man. 
People on both sides may have to think that 
what you have is theirs and they can get 
something out of you. Unless that takes place 
you cannot call yourself a good public servant. If 
you call yourself a public servant, that means that 
you have no share to claim as your own, and 
yours will come last. Don't ever think in 
advance, "I am going to be on the mobile team 
to work for a great cause, and after that I can win 
your trust and be blessed." You must not be 
calculating all those things beforehand. In that 
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case, you are not a good public servant. You 
would be a thief. Before anything can be yours, 
it belongs to God and to the people of the world. 
Your portion must come last. 

In man-to-man relationships in the triangular 
formation, you are on the verge of danger. 
Whether or not you will be trusted by the people 
will lie solely on that point. In a way, man is 
more fearful or dreadful than Satan. In a sense 
he is more dreadful than God. God is doing only 
good things while Satan is doing only evil things. 
But man, between them both, will 
vacillate-sometimes belonging to God's side and 
sometimes belonging to the other side. But you , 
as the leader or mediator, must go straight 
forward, never vacillating. 

Before going out, you must be resolved to 
do certain things. You must at least be resoh ed 
not to make your first experience a failure. On 
the other hand, you must expect something ve~ 
difficult and miserable in your witnessing. T hen 
you must fix your attitude to face that situation. 
If you have wholesome crops, you will return 
them to God to please Him. 

Study the people. The first thing you must 
do on the mobile team is to study people. If you 
have been analyzing the personalities of your 
friends, your family and your neighbors until 
now, with that experience you can make further 
research on people around you. For the first few 
days, your guesswork will prove true at first 
maybe 20 percent, then 30 percent, then 40 
percent, 50 percent, and finally reaching l 00 
percent. 

The people you meet will be the material to 
work on and prepare to face more people. In the 
past you have not done that quite so seriously as 
you are now. But in this case you are going to 
analyze the personality of every person; then you 
are going to apply that to meeting more people. 
You can read the faces of people. If you are 



talking to someone and all of a sudden he chinks 
of something else, his eyes will tell you. When 
someone is talking to you, you can stare at his 
eyes and detect what kind of person he is and 
what he is thinking right then. If you are at that 
moment spiritually well-armed and pierce your 
gaze through that person, he will be disunited 
and fall back. So, you must know how to catch 
all those things. 

There is some theory working through me 
and I can catch things at a glance. In one couple 
I find things contrary to each other, but they still 

-! will complement each other; a little later, they 
will be in harmony with each other. From the 

• .,. .......... I way the people walk I can tell all the qualities in 
~_. them. People have different ways of walking, 
~ different ways of expression. After a glance, I can 

Your eyes, 
symbolizing 
God, can be 
receptive to 

both good 
and bad, 

happiness 
and 

unhappiness. 

point out a certain person's disposition, and he 
will be surprised to know that I was correct in 
that. I stand here talking to you, but in my mind 
many things come back and forth. I guess that 
some person will not like this in a minute, and 
that happens. I see a person dozing off in a 
corner and I say to myself I will wake him up in 
five minutes and I do that. I don't have to hit 
him on the head, but if I mention him, then you 
will all laugh and he will suddenly wake up. 
Maybe I shout at the top of my voice or I walk 
near him, and he will sense that and wake up. 

There is profound mystery in your eyes. 
When I tell you some interesting, good, and 
happy stories, your eyes assume light, and your 
eyeballs roll in a very heartlifting way. They may 
even be tearful, but with tears of joy. When I 
tell you sad things, your eyes lose their light and 
become tearful, but the tearfulness will be 
different. When you are not interested in the 
things taking place, you begin to doze off. When 
you are serious, your eyes will twinkle. Your 
eyes, symbolizing God, can be receptive to both 
good and bad, happiness and unhappiness. If you 
stand here talking to the congregation, you will 
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immediately catch who is the most attentive and 
responsive, and who is disinterested. If y u are 
serious, every part of your head will be focused 
on that, narrowing down its scope. 

So, as a mediator and an evangelist, you 
must know how to look into people's eyes. Your 
eyes must look in such a way that will please 
other people and catch their attention. In their 
head there are only two things moving: eyes and 
mouth. If your eyes look happy, your mouth will 
immediately be frozen in a smile, in the 
subject-object position. Your expression is very 
important when you witness to people, because 
your expression comes before your words. \\'hen 
you handle people, you feel that you can read 
people. But it's not easy as it may seem. Your 
facial expression is important, then your attitude. 
Your motions, your words, and finally your action 
will influence people. First your expression, then 
your attitude, then your words, and finally your 
action. Why don't you look at yourself in the 
mirror? If you find you look too serious, you 
must practice making your expression a little 
sweeter. 

Be a better listener and better speaker. 
Then, are you going to play the role of a 
wholesome mediator or peacemaker between the 
people? In what way are you going to accomplish 
your mission? Are you going to relax, sometimes 
sheltering yourself in the bosom of God? Are you 
going to hide among the people? Can you do that 
if you want to accomplish your mission? Those 
who are ready to go through more toil than other 
pe ·pie will be the victors. Another qualification 
of a mediator is the authority to speak. When 
you speak you must seem confident in what you 
are saying~never vacillating, never vague. If you 
vacillate, others will detect that and will think, 
"Well, I can say better things than that." In the 
beginning, you must be better at listening to 
other people, but after awhile, when you are 



You must not 
meet even a 

single person 
without 

focusing your 
attention on 

him. 

read' to speak, you must be dynamic and 
surprise them. They will think you can be a real 
leader for them. Speaking is something like 
fencing with swords. You must have keen 
observation as to where to wield your sword. 
When the other person is absentminded, you 
must pierce through that point. So, you must 
apply your technique and capability in wielding 
the sword. 

Before anything else you must closely study 
the other person. You can point out the fact that 
he is from a certain family background and has 
been thinking, saying, and doing things in a 
certain way. Then you can point to yourself, 
saying all the things you have done. You can give 
your history, and they will know that you are far 
beyond them. This person will be captivated by 
the sword of your words. You can even propagate 
what you are; e.g., a university graduate, 
qualified for this and that. If that's not the case, 
you can say, "But I have had to quit my 
schooling in order to work for this great cause, 
and you, as a qualified college graduate, must do 
greater things than I." You can stimulate a 
person like that. 

When you bring in a person, you have 
engrafted him to yourself. So what you give him 
will make him what he is. If you have given him 
poor nourishment, he will not grow wholesomely. 
However many spiritual children you have raised, 
if you have not been good to them, their fruit 
will not be wholesome. So, you must not meet 
even a single person without concentrating and 
focusing your attention on him. 

Suppose you have met some twenty people 
in a day. Roughly divided, they are always two 
kinds of people. The result will reveal how 
qualified you are. You may have met more than 
twenty people a day, but if you don't have much 
experience, those twenty will oppose what you 
have said. After three days' or three weeks' 
experience things will be different. After three 
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years, some conspicuous change will be brought 
about. 

Who will be the first. In a few days you will 
be out on the front line. You must be very 
enthusiastic to know what kind of person the first 
person you me ; t will be. A girl? A boy? An old 
woman? A laborer? A scholar? Have you imagined 
and decided on whom to speak to? You must 
plan to do things. For instance, "At 7:00 I will 
leave my bus for somewhere and I will reach the 
front of the house after ten minutes. There I will 
wait with great anticipation for the first person to 
come by. I will do that." Suppose a man appears 
on the corner, would you just stand there blank? 
You must get ready. As soon as you glance at the 
person, you must be able to catch his age, his 
position and know how to approach him. 

Very possibly the first one you meet could 
be a jolly young man whistling, singing as he 
walks; then what will you do? Will you look at 
him with a serious face and ask him why is he is 
singing like that? You can even dance to the 
music, his song. He will look at you, and he 
cannot but stop there. Then you can become his 
friend right away. You don't have to witness to 
him, he'll just come to the center. That's 
nothing to laugh about. That could happen. 

The first person you meet could be an aged 
woman leaning on a cane or a crippled man. You 
could meet any kind of person. Have you ever 
stopped to think like that? If an aged woman 
comes, as you have imagined, then you can tell 
her that you like old women like her and she 
looks like your own grandma and you would like 
to visit her home. Would she let you do that? If 
it is a man, you can ask him questions and ask 
him if you can visit him at his home. If you train 
yourself in that line, after awhile you can read his 
face and fortune: his family background, his 
educational background, and his thoughts right at 
that moment. You may play the role of a person 



in an objecti e position to him in the subjective 
position, and you can get hold of him. If he is 
very receptive, meek, and mild in disposition, 
you will be attractive, and he will be drawn to 
you. If you find a man who speaks in a feeble 
tone like a woman, then you immediately see 
that he longs to feel masculine, so you look as 
masculine as possible; he will immediately think 
that you are the person he needs. If you apply 
those tactics to what you are doing, you will 
make your work a success in the immediate 
future. 

Now you have learned how important your 
expressions and attitudes are. The way you laugh 
can determine your fate. If in smiling you hold up 

~ your head, that symbolizes that you are going to 

I want you to 
be persons 

with weight 
and depth. 

have good fortune and will be happy, but if you 
smile and laugh with your head down, that's not 
good. In Oriental philosophy, many such things are 
taught, and there is some profundity in it. 

I must again tell you to be a good public 
servant, peacemaker, a good triangular 
relationship maker, and to keep and radiate the 
dignity of God through you. Added to that are 
more points: One, how to express yourself in a 
wholesome way, how to keep your attitude sane 
and sound and how to act and say things. I want 
you to be persons with weight .and depth, so that 
other people will not have found you out in a few 
days. You should be a person in whom people will 
find more and more things over a long span of time. 
As a leader, you must have that quality. Don't 
reveal all you have in an instant. In the Communist 
world , their strategy is kept to themselves, but in 
the democratic world, they are ready to reveal their 
tactics. The evil force of Communism will win over 
the democratic world for that, because they keep 
their secrets to themselves. When there is peace it 
may be all right, but in today's world, if the 
democratic world keeps its tactics secret, it can win 
over this world; but as long as its tactics are open to 
everyone, it cannot help but be defeated. 
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I am going to 
repay that 

debt to God 
by serving 

this person. 
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You repay your debt to God by witnessing. 
When you witness to a person, don't ever dream 
of gaining anything from him. You must be ready 
to give out things-you are going to lose 
everything. You are going to give at the sacrifice 
of yourself. You must be prepared to repay God 
because you are indebted to Him-don't ever 
think of drawing something out of God, because 
you are indebted to Him. So, in what way are 
you going to repay Him? You are also indebted to 
me. You are a debtor, and debtors cannot lift up 
their faces without having paid the debt. In what 
way are you going to repay your debt? If you are 
told to repay God, repay heaven-that's not 
within your power. Very fortunately, God would 
not have you repay Him: by working for the sake 
of other people you will have repaid Him. 

If you really realize you are so greatly 
indebted to God and to me, then you'll want to 
pay all those things to the people of the world. 
When the person you give to realizes that he is 
not the creditor, and that you are not in a 
position to have to repay him, he will fall on his 
knees before you. He knows too well that he is 
not qualified to receive something as the 
payment for what should be returned to God. 
You are going to do that through whatever person 
you are witnessing to. In reverse, you can think 
of that person as your liberator, because without 
him you would have no way to repay your debt 
to God and to me. "I am indebted to God on the 
individual level, family level, national level and 
universal level. But I am going to repay that debt 
to God by serving this person." The person is so 
dear to you-the family and all are so dear to you 
because without the family, clan, nation and 
whole universe you have no way to repay God. 
When you think of things in this way, your 
witnessing to other people is the way you repay 
your debt to God. 

When you repay the debt, will you do it 
unwillingly? You must give at least your heart to 



You have a 
vast and 

promising 
future ahead 

of you. 

that person- ·to repay that person. If you want to 
repay that debt through that person and he is not 
receptive to you, then you must find that you 
have not been warm enough or zealous enough to 
do that. If you are all zealous and all willing to 
repay that debt through that person and he is not 
receptive but attacks you, God will take 
vengeance on that person. He will not leave that 
person alone. God's direct judgment will fall on 
that person. This is what evangelism is. This is 
the way to liberate the population of the whole 
world from the bondage of sin and Satan. How 
wonderful it is to have that kind of job. 

If you are loyal in repaying the debt through 
the person to whom you are witnessing, there is 
nothing more important. Do you realize that you 
have to have that person gain something out of 
you in witnessing to him? Only in that way can 
you repay the debt you have toward God. Do 
you realize that? Then, you will not be put to 
shame before God and before people. Do you 
understand? You must remember at all costs the 
conclusion. You are indebted in so many ways 
that you sometimes have to repay the debt with 
your eyes, your nose, your mouth and your every 
sense. 

You have now joined in the great cause of 
this movement-to witness to people in such a 
way that you will be giving out yourself, your 
whole being, your everything. You must feel the 
blessedness of belonging to this group, especially 
when you are single men and women. You have a 
vast and promising future before you. People will 
be attracted to you and will think highly of you. 
I hope that you fight through the battle and 
make it a victory. In a word, you are going to 
witness to people for your own sake. At long last 
you will have worked for your own self, not for 
God, not for the people, but for your own self. 
In your doing that the whole spirit world will be 
mobilized to help you, in aid and coor eration 
with you. You must be grateful for that. 0 
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Tonight, I would like to talk about 
the crisis of love. We live in many 
crises in our world . But the worst 
crisis of all is the crisis of love. 
There are many hungers in our 
world. But the worst hunger of all 
is the hunger for love. 

But did you know that this 
crisis of love originated at. the 
dawn of human history? At the 
very beginning, the misuse of 
love was there, which has 
brought misery to mankind 
today. 

When we read the Bible, we 
know that God created the 
heavens and the earth. He 
created Adam and Eve, the first 
man and woman, in the Garden 
of Eden. 

We also read in the Bible 
that God placed a mysterious 
tree in the center of the Garden 
of Eden. Those trees were the 
tree of life and the tree of the 
knowledge of good and evil. 
Very strange names, aren't they? 

Then God gave man a 
commandment, saying, "Of the 
tree of the knowledge of good 
and evil you shall not eat. For in 
the day you eat of it you shall 
die." (Gen. 2:17) 

This is the first time the Bible 
speaks of death. Adam and Eve, 
however, ate the fruit, the 
forbidden fruit. What was it? Was 
it an apple? Was it an orange? 
Or was it a good banana? We do 
not know. 

A few years ago, I went to 
Rome, and had the privilege of 
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what 
was 
the 
forbidden 
fruit?~~ ~~~AK 
seeing the great Vatican 
Museum. On a great wall and 
ceiling there, probably the 
greatest painter of history, 
Michelangelo, painted the 
history of God, from the creation 
to the resurrection, covering 
Genesis to Revelation . 

There I saw the scene 
depicting the fall of man. He had 
painted an apple tree, with a 
naked woman standing beside 
it, pickin J an apple and eating it, 
then picking another apple and 
giving it to Adam. That was the 
scene of the fall of man, which 
has brought misery to mankind. 

Michelangelo did not do 
anything wrong. That is 
precisely how the Bible 
describes the scene, even 
though it does not specify it was 
an apple tree. 

If the forbidden fruit was an 
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Michelangelo portrayed the fall as a serpent offering Eve a fruit, which she 
took and ate. 

apple, I'm afraid that Adam had 
very bad teeth. He didn't even 
chew the apple. He swallowed it 
whole, and it stuck right here, in 
his throat. That's how all men 
today came to have an Adam's 
apple. 

Hereditary sin. But the 
problem is, however, that the 
original sin that Adam and Eve 
committed must be a hereditary 
sin, because the Bible says, "In 
Adam all die." 

We are suffering from the 
consequences of the sin of 

Adam. So it must have been a 
hereditary sin. But today, 
science proves that no material 
eaten by mouth could cause 
such hereditary results. It is 
impossible. Furthermore, we 
have the word of Jesus Christ, in 
Matthew 15: 11 : "Not what goes 
into the mouth defiles a man, but 
what comes out of the mouth, 
this defiles a man." 

So, according to the 
teaching of Jesus Christ, that 
theory of the forbidden fruit 
being an apple cannot stand. 

But today, on the other 
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hand, many theologians think 
that it does not matter whether 
the fruit was an apple, orange, or 
banana. They say that the very 
act of disobedience was the 
problem. God was very angry 
when man disobeyed Him, and 
threw him into the jail of hell, cast 
him out. That was the fall . 

Then let me ask you this. 
There are many goo 'J parents in 
this audience. I know you spank 
your children once in a while . I 
do that, too. That doesn't hurt 
them. But no good parent would 
test the obedience of his 
children by risking the very lives 
of those children. 

Woul 1 you deliberately cook 
a poison cookie, and place it in 
your child's playroom and say to 
your child, "Listen to me; if you 
disobey me and eat this cookie , 
surely you shall die"? And then if 
the child mistakenly ate this 
poison cookie and died, then 
would you say, "See what I told 
you?" 

No good parent would do 
that. Our God is a Heavenly 
Father to us, a God of love. He 
would never test His own 
children at the risk of their lives. 
If He would, then God wou ld not 
be a God of love, but must be a 
God of cruelty. And that cannot 
be. So this theory does not 
stand. 

So tonight I would like to 
invite your attention to this very 
serious matter, and uncover the 
very truth about the original sin 
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and the misuse of love. 
Furthermore, Jesus spoke 

many times in the Bible about 
Satan, the devil. We also know 
from our own lives that an evil 
power is working in our world, 
which is controlled by the master 
of evil, known as Satan in the 
Bible. Who is he? 

Furthermore, according to 
the Bible, th is Satan is constantly 
accusing man in the sight of 
God. But man has had no way to 
prosecute Satan in the sight of 
God, because we have not 
known his true identity. 
Furthermore, we do not know the 
c rime of Satan. 

We will uncover these things 
here tonight. I invite all of you to 
join with me in our heavenly FBI 
tour. Let's go to the Garden of 
Eden and find out what actually 
happened at the dawn of human 
history. 

Meaning of the tree of life. 
The tree of life was mentioned in 
Genesis. But this is not the only 
place in the Bible that the tree of 
life is mentioned. When we read 
Revelation, the tree of life also 
appears there. 

Furthermore, we read in 
Revelation 22: 13, that God says, 
" I am the Alpha and the Omega, 
the first and the last, the 
beginning and the end." 

God is the beginning and 
the end, one and the same. 
Therefore, in this one Bible, the 
tree of life in Genesis and the 



tree of life in Revelation must 
mean the same thing. This is 
Alpha, and this is Omega. 
Therefore , the tree of life in 
Alpha and the tree of life in 
Omega must mean the same 
thing . 

Today, however, the 
Christian world generally agrees 
about the meaning of the tree of 
life in Revelation 22: 14. "Blessed 
are those who wash their robes, 
that they may have the right to 
the tree of life and that they may 
enter the city by the gates." 

When we accept Christ, and 
wash our robes of sin, we shall 
have the right to enter the city by 
the gates, to meet the tree of life. 
Here, the tree of life is 
interpreted as the coming Christ. 

In Revelation, the tree of life 
is Jesus. Then, the tree of life in 
Genesis must also be Jesus. 
However, a~ 1ou know, in the 
Garden of Eden, Jesus Christ 
had not yet been incarnated in 
the flesh. There was no person 
standing in the Garden of E'len 
as Jesus Christ. 

But when we read 
I Corinthians 15:45, we find , 
"Thus it is written, 'The first man 
Adam became a living being'; 
the last Adam became a 
life-giving spirit." 

The first Adam was the 
Adam in the Garden of Eden. 
Yet, the Bible says that Jesus 
came as the last Adam-or 
second Adam. Jesus, as a 
life-giving spirit, came in the 

position of the last Adam. 
In the Garden of Eden, there 

was no person as Jesus, but 
there was Adam. 

In the Bible, we know that 
Jesus many times taught the 
truth using symbols and · 
parables. For instance, Jesus 
said, "I am the vine, you are the 
branches." (John 15:5) 

He also said that he was the 
true olive tree, while we are the 
wild olive tree. These are 
symbolic expressions. By the 
same token, in the Garden of 
Eden, whc:n God said "tree of 
life," God meant Adam. 

But in the center of the 
Garden of Eden, there were two 
trees: the tree of life and the tree 
of the knowledge of good and 
evil. And there were also two 
persons standing side by side in 
the center of the Garden of 
Eden, Adam and Eve. 

Therefore, we can come to 
the conclusion that the tree of 
the knowledge of good and evil 
symbolically expresses the 
person of Eve, the first woman . 

Then what was the fruit? The 
fruit is the love of Eve. The fruit 
bears the seed. Love bears the 
seed of man. 

The serpent. Now let me 
invite your attention to another 
creature in the Garden of Eden, 
which was the serpent. This 
serpent enticed Eve to commit a 
crime. The serpent was really 
committing a tremendous sin in 
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the sight of God. 
The serpent, you know, is 

an ugly animal, commonly 
known as a snake. Let us hear 
what this snake said to the 
woman, Eve: "You will not die. 
For God knows that when you 
eat of it your eyes will be 
opened, and you will be like 
God, knowing good and evil." 
(Gen. 3:4-5) 

This serpent enticed Eve in 
a very cunning, clever way. And 
here we must note that this ugly 
serpent was speaking of God 
and His commandment. He 
knew precisely what God had 
said to Adam and Eve. Do you 
think an ugly snake in the field 
could do that? No. 

Only a spiritual being could 
have the capability of knowing 
God. There is no animal that can 
know the presence of God, 
except spiritual beings-man, 
and angels. 

God is spirit. And only with 
spirit can God be recognized. 
Only man and angels can 
recognize God, no other 
creatures. So this serpent 
cannot be a literal snake. It must 
be a symbolic expression of 
either man or an angel. 

But man, Adam and Eve, 
was the very victim of the 
serpent, so man cannot be the 
serpent. So it must be an angel. 
Then you say, "An angel? How 
could an angel sin?" Let the 
Bible answer. We read in II Peter 
2:4, "God did not spare the 
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"Then the eyes of both were opened, 
and they knew that they were 
naked." 

angels when they sinned, but 
cast them into hell and 
committed them to pits of nether 
gloom." 

God did not spare the 
angels when they sinned. Then 
what angels sinned, and what 
kind of sin did they commit? We 
read in Revelation 12:9, "And 
the great dragon was thrown 
down, that ancient serpent, who 
is called the Devil and Satan, the 
deceiver of the whole world-he 
was thrown down to the earth, 



and his angels were thrown 
down with him." 

Here the serpent is 
identified as the Devil and Satan. 
So now we see that an angel 
committed a crime in the sight of 
God, and became the Devil and 
Satan. and was thrown down 
into hell, along with his own 
angels. Now we see that this 
fallen angel is the serpent, the 
Devil and Satan. 

Then what kind of crime did 
this fallen angel, Satan, commit? 
Again, let the Bible answer, 1n 
Jude 6-7: "And the angels that 
did not keep their own position 
but left their proper dwelling 
have been kept by him in eternal 
chains 1n the nether gloom until 
the judgment of the great day; 
just as Sodom and Gomorrah 
and the surrounding cities 
which likewise acted immorally 
and indulged in unnatural lust." 

The fallen angels departed 
from their proper dwelling, and 
committed the same sin of the 
cities of Sodom and Gomorrah. 
And because of their immorality 
and unnatural lust, God sent fire 
and brimstone to bring judgment 
upon Sodom and Gomorrah. 
The angels likewise committed 
the same sins. Therefore, the 
fallen angel's sin must be one of 
immorality and unnatural 
lust-adultery. 

Hidirlt; the crime. Now let us 
divert your attention to Adam 
and Eve. We read in Genesis 

2:25 that God described the 
sinless state of Adam and 
Eve. "And the man and his wife 
were both naked, and were not 
ashamed." 

They had no shame. God 
created nothing shameful. Then 
right after that, they did 
something wrong in the sight of 
God. Then we read in Genesis 
3:7, "Then the eyes of both were 
opened, and they knew that they 
were naked; and they sewed fig 
leaves together and made 
themselves aprons." 

In the Old Testament, we 
read that Job says, "If I have 
concealed my trangressions 
from men (like Adam), by h1d1ng 
my iniquity in my bosom ... " 
(Job 31:33). 

Job is saying that in the 
Garden of Eden, Adam tried to 
hide his transgression and 
iniquity by an apron. If the crime 
was eating an apple, then they 
would have picked that apple by 
hand, and eat 11 it with their 
mouths. Then they should have 
hidden their hands and mouth. 

But an apron has only one 
purpose, to hide the lower part 
of the human body. And there is 
only one sin that we can commit 
with the lower part of the body: 
adultery. 

Then we know that Satan, 
the fallen angel, seduced Eve. 
So we can readily see that the 
first woman, Eve. and the fallen 
angel, committed illicit 
love-false love, fornication. 
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This was the spiritual fall of man 
in the sight of God. 

And then, according to the 
Bible, that first woman brought 
this sin to Adam, and transmitted 
the crime to him. She caused 
him to repeat this fallen act. This 
constituted the physical fall of 
man in the sight of God. 

God created man in spir it 
and body. And man fell both 
spiritually and physically. 

God created Adam and Eve 
so that they would become 
perfect. Adam was to become 
the tree of life. As I said , of 
course the tree of life is 
symbolic , so I have no way to 
show the tree of life. But for the 
purpose of illustration, this will 
represent the tree of life. 

However, Adam never 
reached the tree of life, because 
God blocked the way to the tree 
of life by the cherubim and a 
flaming sword, after the fall of 
man. Adam never reached the 
tree of life. 

Need for adoption. The first 
man and woman were created in 
the lineage of God, as God 's 
true children. They were pure 
and genuine, of the tree of life. 
But Adam and Eve united with 
Satan. Spiritual death came. 
This is why Jesus said , "You are 
of your father the devil, and your 
will is to do your father's desires. 
He was a murderer from the 
beginning." (John 8:44) 

This fallen angel really 
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This fallen angel really murdered 
Adam and Eve. 

murdered Adam and Eve, and 
gave them rebirth, making them 
the sinful children of the Devil. 
This is why Jesus said, "You are 
of your father the devil. He was a 
murderer from the beginning." 
How did he do it? With a lie. 
Therefore, Jesus said in this 
same scripture that he was a liar 
and the father of lies. 

Since then, all mankind has 
been born from a dead tree, not 
from the tree of life. We are born 
into the fallen, Satanic lineage. 



God does not recognize this 
tree, th is root. All mankind 
comes from the wrong root. 

Jesus Christ came 2,000 
years ago, as the first tree of life 
in history. What he was asking 
us to do was to become adopted 
as sons of God. We were born 
from the wrong tree, the wrong 
root. We must be adopted. We 
must be cut off from the wrong 
root and adopted, grafted into 
the tree of life. 

This is what the Bible means 
when it speaks of adoption as 
sons in the sight of God. This is 
what the Bible means when it 
says we must be born again. We 
must be cut off from the tree of 
evil, and born again into the tree 
of life. 

This is what Christianity is all 
about. We, the wild olive tree, 
must be grafted into the true 
olive tree and share the richness 
of the true root of God. 

However, all mankind is still 
born from this dead tree. Each of 
us has to be adopted. This is our 
destiny. However, Jesus 
promised the Second Coming. 
Do you know why he is coming? 
There is one more step of 
salvation to bring us total 
salvation. 

He will make us whole, so 
that we will no longer be born 
from that tree and wrong root. 
We shall be born from the root of 
God from birth , without sin. We 
shall have life in God from our 
birth. We will have no need of a 

Savior. We will live in the 
Kingdom of Heaven here on 
earth. And without a Savior, all 
men can be automatically 
accepted in the Heaven of God. 

Actually, this is what God 
designed. If there had been no 
fall, no Savior would have been 
necessary. Isn't that true? If you 
are enjoying perfect health, why 
would you need a physician? 

Therefore, the Day of Hope 
is coming. Christ is returning to 
bring us into wholeness, so that 
we all may be perfected , without 
original sin. We will be born of 
God. Then Christ will no longer 
say, "You are of your father the 
devil." He will say, "You are of 
your father , God." 

Motivation of the Fall. Let 
me very quickly go over the way 
this all happened . What was the 
motivation of the fallen 
archangel, Satan? Initially, God 
created the angelic world before 
He created man. And many 
people today do not know why 
God created angels. And many 
people even worship angels. But 
did you know that an angel is a 
servant of God? 

And do you know that you 
are created as a child of God? 
You are the princes and 
princesses of God. And the 
angels, who were supposed to 
be the servants of God, must 
also be the servants of man. This 
is why the Bible says we are to 
judge the angels. 
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We are to have power and 
lordship over the angelic world . 
This is the power of man, 
because we are children of God. 

But there was an archangel 
named Lucifer, who was 
something like the prime 
minister in the angelic world. He 
was very jealous of Adam when 
God created man. He harbored 
false ambition. He was very 
arrogant. He thought, "Is there 
any way I can not only rule over 
the angelic world but the entire 
human world as well? I want to 
be like God. " This was his 
ambition. Let me give you iust 
one verse from the Bible that 
shows Lucifer's ambition "How 
you are fallen from heaven, 0 
Day Star, Lucifer, son of Dawn 
You said in your heart, 'I wi ll 
ascend to heaven; above the 
stars of God I will set my throne 
on high; I will make myself like 
the Most High.' "(Is. 14:12-14) 

Can you see the arrogance 
and ambition of Lucifer? He 
wanted to put his throne above 
the Most High and rule over the 
stars of God. Who are the stars 
of God? You and I. Adam and 
Eve were stars of God. 

And Luc;:ifer thought the only 
way he could achieve that 
ambition was by seducing Eve 
thus toppling the position of 
Adam, taking over Adam's role 
by uniting in love with the first 
woman. the mother of mankind. 

This was his motivation. And 
when he looked at Eve, she was 
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absolutely beautiful to him. After 
all, Eve was the latest creation of 
God-shall we say, the latest 
model? The later God created, 
the more beautiful and complex 
His work must be. That was 
woman. 

So Lucifer, driven by his 
ambition and his urge for illicit 
love, ruthlessly approached Eve. 
And unfortunately, Eve did not 
keep faith in God. She listened 
to Lucifer's lie, and united with 
him. 

Not only that, but after that 
act she carried it over to Adam, 
thus bringing herself and her 
future husband to the side of 
Satan. This brought all humanity 



into the wrong root, the wrong 
lineage. Briefly, this is what 
happened. 

Now I know you have one 
grave queston: How could 
God's creation go wrong like 
this? God must be Almighty. He 
created everything. The angel, 
the man, and the woman are all 
the creation of God. They must 
be created in the principle of 
God. 

That's very true. So let me 
make one very important point. I 
have borrowed this toy railroad 
track. Let's say this track is like 
the law of God. Now here is a toy 
train that goes on this track. 

A train, running on the rails, 

does not have a steering wheel. 
An automobile has a steering 
wheel, but a train does not Do 
you know why? It doesn't need 
one. The train has no freedom to 
derail from the tracks. 

In the same way, all creation 
is like a train, created upon the 
track of God-the law or 
principle of God. So the creation 
has no power of itself to derail 
from the law of God. 

The power of love. But 
sometimes train accidents 
happen. Some power greater 
than the holding force of the 
track may hit the train, derailing 
it. 

All creation is like a train, created upon the track of God-the law or principle 
of God. 



If there is some power in this 
universe which is greater than 
the divine law of God, then even 
Adam and Eve can derail from 
the original course. Is there such 
a power? Ladies and gentlemen, 
yes, there is one power in this 
universe greater than the law 
and principle of God. It is 
supreme over all in the universe. 
That is the power of love. 

God did not want to create a 
world of law, a world of 
commandment. God is 
love-infinite love. God wanted 
to create a world of love, where 
He could give His infinite love, 
and receive infinite love and joy 
in return. This is the world God 
envisioned in His creation. 

Therefore, He made the 
power of love greater than every 
other power, giving love the 
supreme position. And we can 
see this in our own lives. Last 
winter, there was a great lire in 
Boston. Knowing there was a 
baby sleeping in the burning 
house, a mother ran up the 
stairs, picked up the baby, and 
threw the baby down. shouting, 
"Take care of my baby! Take 
care of my baby! " She burned to 
death. The sacrificial love of a 
mother can go beyond the 
power of death. 

Many young Americans 
have laid down their lives for the 
love of their country. Romeo and 
Juliet certainly proved that the 
power of love goes far beyond 
the power of death. This is the 
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power of love. 
Because the power of love 

is supreme. once man reaches 
perfection and unites with the 
love of God, nothing in this 
universe can separate God and 
man. In other words, once we 
reach perfection and unite with 
God, all mankind would remain 
in that state for eternity. 

In the perfection of God, no 
corruption is possible. because 
we are welded into the power of 
the love of God This is the world 
God envisioned. 

But before Adam and Eve 
could reach that state, God 
knew that they would have to 
grow into maturity. Isn't that 
true? Your children, our 
teenagers have to grow into 
maturity. God knew that Adam 
and Eve must grow into matur ty. 

During this period of 
growth, God knew that man 
needed extra protection, extra 
help. For that purpose, God 
gave Adam and Eve the 
commandment, do not eat the 
fruit. This commandment 
actually means. "Watch out! 
Until you reach perfection. do 
not misuse your love. PreseNe 
your purity. " That was the 
comm an dent. 

As a good father, what kind 
of advice would I give to my 
nineteen year old daughter? The 
best advice I can give, the best 
commandment I can give, is the 
same advice that God gave 
Adam and Eve. "Watch out! Until 



you reach perfection and are 
united in the spirit of God. do not 
misuse your love." 

Isn't that the same advice 
you good parents are giving to 
your own children? And what 
broke God's heart? Eve trusted 
Satan more than she trusted 
God. This really made God's 
heart broken. In other words, the 
woman listened more to the 
word of the lie of the fallen angel, 
and disobeyed God. 

Faith cannot be forced. 
Obedience must come from the 
faith of man. But the faith of man 
cannot be forced . Tonight, if I 
forced you at gunpoint to make 
you believe in God and Christ, it 
would not be called faith. 

In 1951 , I was fighting in a 
fierce battle in the Korean War. I 
was a company commander. 
The Red Chinese army attacked. 
We were counter-attacking a hill. 
On the top of that hill there was a 
machine gun bunker. And the 
enemy soldiers there were firing, 
firing, firing, f1nng-nght up until 
the very end when our soldiers 
finally got there and threw hand 
grenades into the bunker. 

As a company commander, 
I thought, "Even though they are 
the enemy, what brave soldiers 
they are! How loyal they must 
be!" I admired them. But when I 
got down into that bunker, I 
found that every enemy machine 
gunner was chained to the 
concrete blocks. They had no 

way to escape. They had been 
put there by force-to die. 

Do you call that loyalty? Do 
you call that faith in the country? 
No. 

God did not want to use 
chains to tie up your heart to a 
concrete block. This would not 
be faith. God could not take any 
delight or joy in such children . 
What God is hoping and wishing 
for is our willing response, our 
willing loyalty to Him. 

This is the kind of faith that 
Adam and Eve did not 
demonstrate in the Garden of 
Eden. This is the same faith this 
world is failing to demonstrate ,in 
God and Christ toda , The 
problem is the same. The Bible 
says, "God so loved the world 
that He gave his only begotten 
Son . . . " (John 3:16). 

But that is no use, until you 
respond to the Son of God. This 
is why the Bible says," . .. that 
whoever believes in him should 
not perish but have eternal life." 

If you have no belief in him, 
then no matter how many times 
Christ is knocking at your door, it 
is no use God cannot force your 
faith. God is teaching us and 
inviting us to the great glory of 
life This must come from faith. 
This must come from the willing 
response, from our free will. This 
is what we should do. 

You know, today in America 
there is so much misuse and 
abuse. By the way, I am a great 
admirer of America. I really 
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admir ·the Christian character of 
America. In 1952, when I first 
came to America, and saw her 
beauty, I wrote my tribute to 
America. I admire her. 

But today I can see that 
America is getting away from her 
beauty. There is misuse of 
freedom. Freedom is abused. 
Free morality, free sex, free 
drugs. Misuse of drugs, misuse 
of weapons, misuse of power 
and money. 

The dangers of love. 
However, the worst 
consequences of all can come 
from the misuse of love. Love is 
something like atomic energy. If 
you unleash atomic energy, as 1n 
a hydrogen bomb, it can destroy 
this world in no time. 

But if the ato ~c energy of 
hydrogen is controlled, it can 
turn the Sahara Desert into a 
blooming oasis. Atomic energy 
can bring a physical utopia, like 
Miami Beach. 

When we misuse love, it can 
bring destruction to ourselves, 
our family, our society, and our 
whole world, in no time. But love 
is God's supreme gift, when we 
use it in one way- God's way. 
Then love can bring eternal 
happiness, true joy, and unity 
with God. 

Sodom and Gomorrah were 
destroyed by brimstone and fire 
because these two cities 
indulged in immorality and 
unnatural lust. Today, my heart is 
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aching. America is each day 
more and more turning into 
another modern-day Sodom and 
Gomorrah. 

We must fear God. And we 
must realize that God 's 
time-bomb is ticking. God 's 
patience is running out. We must 
realize that America is important 
in the sight of God He has been 
waiting patiently. An awakening 
must come right away. 

Some time ago, Time 
magazine revealed most 
startling news 1n the results of a 
survey. They found that there 1s 
a V.D. epidemic in America 
-venereal disease-second 
only to the common cold. We 
cannot accept that. I don't want 
to believe it of my America. This 
is not the America I saw. 

We must no.t let this happen. 
Today, we must learn the right 
use of God's love. We must learn 
to redirect our love, and use it 
correctly. Jesus said that first we 
must love G and Christ more 
than anybody else. 

God is your God. He is the 
Author of life. Actually, you are 
loving your life most. Therefore, 
we must love God with all our 
hearts, and our zeal, mind, and 
soul. This is the first and greatest 
commandment. Jesus said , "He 
who loves father and mother 
more than me is not worthy of 
me, and he who loves son or 
daughter more than me is not 
worthy of me." 

Do you think Jesus said this 



because he was very selfish and 
stingy? No. He wanted to give 
true life. Only in love can we 
unite. Only through love can we 
become one with Christ, so that 
we can truly live not for this world 
alone, but for eternity. For that 
purpose, Jesus came. 

Are you with God now? The 
other day a young man came up 
after the speech. He was a very 
handsome, good looking fellow. 
And with tears in his eyes, he 
said, "Col. Pak, I am no good 
any more. I have lived a 
miserable life. I have no hope. 
I'm a sinner. I'm dirty. I'm a no 
good guy. " 

I said to this brother, "Come 
here, please. Do you know that I 
am another sinner? And do you 
know anybody who is not a 
sinner in this world in the sight of 
God?" 

Then I said, "Let me tell you 
something. God always speaks 
in the language of the present 
tense. God will not ask you, 
'Where have you been? What 
were you?' God will only ask you, 
'What are you? Are you with 
me?'" 

If your answer is, "Yes," 
then God will no longer ask your 
past. I will give you an example. 
When Jesus was crucified on the 
cross, there were two criminals 
crucified together with him-one 
on the left and one on the right. 
They were thieves. The thief on 
the left said to Jesus, "Are you 

not the Christ? Save yourself and 
us!" (Luke 23:39) 

In other words, "If you are 
the son of God, why don't you 
come down and save yourself, 
and save us too?" He was 
scornfully laughing at Jesus 
Christ. Then the thief on the right 
said to the left-hand thief, "You 
rascal! Don't you fear God? The 
two of us deserve this criminal's 
death. But this man, Jesus, did 
not do anything to deserve this 
death." 

Then this right-hand thief 
turned his head towards Jesus, 
and said to the Lord, "Lord 
Jesus, remember me today." Do 
you know what Jesus said to 
him? "Truly, I say to you, today 
you will be with me in Paradise." 
(Luke 23-43) 

The first man ever to 
accompany the Son of God into 
heaven was none other than the 
worst kind of criminal you can 
think of, the one who was 
crucified on the right hand side 
of Jesus Christ. 

Today, God will not ask you , 
"Where have you been? Where 
were you?" Tonight, God will ask 
you, "Where are you? Are you 
with me?" 

If your answer is, "Yes," you 
are blessed. If your answer is, 
"No," tonight is the night to 
accept God and Christ, because 
tomorrow will never come. 
Tomorrow will always remain 
tomorrow, and tomorrow will 
never come. D 
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LIVING 
FOR CHRIST 
INJUSTICE 
by DR. PHILIP POTTER 

We are gathered here today as the 
people of God in Africa, on the 
occasion of the Third Assembly of 
the All Africa Conference of 
Churches, to affirm with St. Paul: 
Living no longer for ourselves, but 
for Christ. The text for our As· 
sembly is II Corinthians 5: 14-15 
and it reads: 

"The love of Christ controls 
us, because we are convinced that 
one has died for all; therefore all 
have died. And he died for all, that 
those who five might live no longer 
for themselves but for him who for 
their sakes died and was raised." 

During these days we have 
been grappling with chis text in 
terms of the realities of Africa 
todav and of the call of Christians 
and the Churches to live for Christ 
in Africa. We have been dealing 

with such burning subj ects as 
Evangelism and the Sclfhood of 
the Churches in Afr ica. the 
Church and Cultural Rene\\al in 
Africa, the Prophetic and Serving 
Church, Church lJ nion or Cooper
ation. We have also been working 
ouc some practical proposals for 
the Churches and the AACC on 
Frontier ~linistrics, Renewal in 
the Church's l\linistry , ~lin i stry 
for Social Justice , l\linis try in 
Dialogue with people of Ii\ ing 
faiths and ideologies, l\linistry 
through the J\lass Media. This has 
been an impressive agenda, as vast 
an l varied as Africa itself! But 
whatever we say or propose to do 
we are confronted with St. Paul's 
challenge to cease living for our
selves and to live rather for Christ. 

What does it mean to live to or 
for Christ? At the end of the pas-

Address <0 che All Africa Conference of Churches os.embly in Lusaka, Zambia, ~lay 19, 1974. 
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World Council of Churches General Secretary, Dr. Philip Potter, addresses 
an interfaith youth ass. mbly. 

sage in which our text is found, 
Paul boldlv asserts: "For our sake 
God mad~ Christ to be sin who 
knew no sin, so that we may be
come the righteousness, the jus
tice of God" (v. 21). Living for 
Christ means becoming God's jus
tice, that is, being just in ourselves 
and showing justice to all. ln the 
Sermon on the l\lount, Jesus put it 
in this way: "Keep on seeking the 
Kingdom of God and his 
justice ... " (l\latthew 6:33). The 
nature of G •d and of His kingly 
rule of the world and of Africa is 
justice. As made in God's image, 
we are called to be just and to be 
citizens of His kingdom by practic
ing justice in the states of Africa . 
Justice is the expression of our liv
ing for Christ. Injustice is sin 
-living for ourselves rather than 
for Christ and for others. 

What does justice mean? Paul 
wrote out of his Jewish heritage. 
For the Jews justice was not a prin-

ciple, but was the very character of 
the Creator and Redeemer, God. 
He was utterly true to Hi1 .. self and 
to His creation. He was concerned 
about the highest interests of His 
people. He willed that His image 
in man and woman should become 
real. He therefore demanded that 
His people should be just in their 
dealings with each other as those 
who share a common humanitv. 
The prophets are never tired ~f 
reminding the people that God is 
righteous, just. "There is no other 
god besides me, a just God and a 
Saviour, a liberator; there is none 
besides me" (Isaiah 45:21). 

Justice n1eans working for the 
liberation of all, enabling them to 
enjoy and practice justice. The 
prophets are clear that to be truly 
human means to be just. The 
prophet Micah declares: "He has 
shown you, 0 man, what is good. 
And what does the Lord require of 
you, but to do justice, and to show 
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steadfast love, and co walk humbly 
with your God" (6:8). Justice, 
steadfast love and communion 
with God are one realicy. In ocher 
words, co be just is co be a real 
person, to be, chink and ace as is 
expected of chose who are created 
by God and alive in fellowship 
with him. Alas! the Jews were very 
exclusive in their approach co jus
tice, dividing the world into Jew 
and Gentile, and being self
regarding, hard and legalistic. 

God's justice has now been 
revealed in the person of Jesus 
Christ. He is che representative, 
authentic human being. If we 
wane to know what ic means to be a 
real person, char is, to be just, then 
we muse become like Jesus. 

Paul says cwo very central 
things about Jesus Christ in this 
passage-two things which de
scribe what being just is. "For our 
sake God made him to be sin who 
knew no sin" (v. 21 ). Jesus iden
tified himself with the human race 
that he might enable us co become 
truly human. To be just is to encer 
into solidarity with others. to share 
our humanity with chem by being 
with chem, whatever their condi
tion may be. To be just is co walk 
humblv with our God and with our 
fellow ·men and women. 

Secondly, Ch rise showed 
what justice means when "he 
died" for all" (v. 15). Justice 
means not only solidarity, but sac
rifice for all without exception chat 
Christ at the Last Judgment, por
trayed by Michelangelo. 

they can become just and share life 
in justice. 

That is che verv down-co
earch goal of the Ch~iscian life. 
Thar is the goal by which all peo
ples are co be judged. Bue who are 
we who are called to become the 
justice of God? The human 
tragedy is char, as Paul tells us in 
this passage, we live for ourselves. 
Thar is the very source and texture 
of injustice. One who lives for 
himself or herself has no concern 
for being in solidaril) with others 
or giving himself or herself for 
others. Paul describes chis living 
for ourselves in two interesting 
ways: 

(1) Priding ourselves about a 
person's appearance and not about 
his heart, his inner character (v. 
12), and 

(2) seeing ochers from our 
own point of view and judging 
and treating them accordingly 
(v.16) .... 

How do che~e characteristics 
of injustice show themselves in Af
rica today? The history of Africa, 
especially during the past 100 
years, has been a systematic dis
play in injustice. Africans were 
judged by their appearance-their 
race, their dress or lack of it, their 
failure to have and master the 
white man's skills, etc. The con
tacts of white people with chem 
have been superficial, proud, 
bmtal and deadly. And chis is still 
so in a most inhuman wav in 
Southern Africa today and in. the 
dealings of the rich, white world 
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with the rest of Africa. Christian 
missionaries were no exception to 
chis in just way of life. One of them 
once admitted to me: "\Ve have 
behaved as if we had everything co 
give and nothing to receive." At 
the farewell meeting for another 
missionary who was leaving a 
country in Africa after man ~ years 
of service, an African spokesman 
said co him: "You have done a lot 
for us. You have built schools and 
churches. You have worked hard 
and faithfully among us. But one 
thing we have to say to you- You 
did not cruse us." 

However, we do well to look 
at ourselves. How much of Africa's 
history has been bedeviled by 
tribalism and tribal wars even up to 
today? How much are Africans 
today dazzled by the appearances 
of wealth, position and power? 
How much we have allowed our
selves to continue the unjust colo
nial system by the pursuit of self
ish gain and power at the expense 
of the vase majority of the people? 
How much are our one-party 
states, often of a milirary charac
ter, in danger of srifling or getting 
rid of those who are crirical of un
just actions? How much are our 
churches captive co rhe rich 
churches abroad by rheir passion 
for great insritutions and for being 
able to exercise a position of influ
ence in the state through having 
access to foreign money and per
sonnel? 

How much are our churches 
continuing the divisions brought 
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co Africa and those we have 
created ourselves by our superior 
attitudes to each other, in the 
manner of one churchman saying 
co another of a different denomina
rion: "You worship God in your 
way, but we worship him in his 
way"? In the same IC y that the 
rest of the world used to make easy 
judgments about Africa and as
sume that rhey knew what was 
best for Africa, are Africans today 
in danger of assuming chat they 
have all the answers and need no 
cooperation with ochers within the 
world community of churches and 
nations? 

What Paul writes to the di
vided Church in Corinth he says to 
us in Africa today. What we mu •t 
all realize is that Christ, the 
genuine, authentic , representa
tive, just man, died for our sake 
that we might die to our selfish
ness, or self-sufficiency, our injus
tice. And he was raised by God for 
our sake chat we might stand up in 
newness of life and so be at his 
service, seeing our life and the life 
of other people and our task from 
his perspective, his point of view. 

Just as in the beginning God 
created the world and human be
ings, so here a new ace of creation 
takes place in Christ. God cakes 
the initiative Himself. He cakes on 
our humanity in His Son. He grap
ples with our proud, selfish exis
tence. He reconciles, re-unites us 
to himself and to one another. So 
Paul announces, recalling his own 
experience: "When anyone is 



united to Christ, he is a new crea
ture, there is a new world; the old 
life is over, the old order has gone; 
a new life, a new order has already 
begun" (v.17). The new person in 
Christ is not only new in himself or 
herself, hut brings newness into 
the chaos of our human existence. 
Each new person in Christ is the 
promise of the renewal of society 
in justice. We arc not renewed in 
Christ in order to escape from the 
life of the world, but to be more 
genuinely involved in it as an au
thentic person, manifestingjustice 
and working for a just society. 
Whoever is for Christ is for human
ity, that is to say, for joining in the 
establishment of justice among 
people. So while the new person in 
Christ is marked off from other 
persons in a new way, he or she is 
related to them in a new way. He 
or she is marked off from them 
because he or she finds the source 
of life in the Representative Per
son, Christ. But he or she is related 
to others more than ever before, 
because Christ died for them as he 
died for him or her. In unity with 
Christ he or she can have solidarity 
with other human beings and also 
be ready to die for them . ... 

This is not an optional task for 
us. This .is not something which 
we can do for awhile and give up, 
or leave to a few to do. No. "The 
love of Christ leaves us no choice" 
(v. 14). We are under orders-the 
orders of love. The love of Christ is 
the foundation of justice. We arc 
therefore under order from the 

King to make his justice known in 
Africa. "\\'e are ambassadors for 
Christ" (v. 20). As such we move 
from a private, narrow existence to 

a public, inclusive existence. We 
accept public responsibility. But 
in a totally different way from am
bassadors of African and other 
states. The ambassador, as our 
world conceives it , represents the 
pride, the glory, the point of view 
of his or her nation. The embassy 
is protected and given special 
privileges. The ambassador is 
often isolated from what is really 
happening. T he ambassador now
adays can take very little initiative. 
The Christian ambassador is a 
quite different person. For one 
thing, all of us are ambassadors. 
There is no special class or elite 
called ambassadors. We live a 
thoroughly public life beside our 
fellow human beings, with all the 
risks and dangers which this im
plies. Like our Lord, our solidarity 
is with those to whom we are sent, 
our fellow human beings who are 
struggling for justice, for a 
genuinely free and full life. Yes, 
we are called to be ready to lay 
down our lives, in whatever man
ner circumstances demand, for 
those to whom we are sent so that 
they can reconciled to God, to 
themselves and to others and so 
experience true justice. 

Let us therefore joyfully go 
forth together, living for Christ 
and for justice, taking up our call
ing as ambassadors of reconcilia
tio~ 0 
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About a year ago when we were 
getting ready to attend the Car
negie Hall meetings, it was my 
privilege to speak in one of the 
Long Island churches co my 
fellow-Congregationalists about 
the message and mission of Rever
end Sun Myung !\loon. This 
morning my topic is a little differ
ent but no less important-to 
speak to my fellow-Unification 
Church memhers about the gen
eral religious situation in the 
Christian churches today. Dr. 
~larcus Bach, the authority on the 
exciting fringe movements at the 
growing edge of the American re
ligious world, used to be famous 
for a lecture on "Church Street, 

LS.A." That is our theme: the 
present state of the Christian faith, 
especially in this country. 

Reverend Sun J\lyung !\loon 
at ~1adison Square Garden rightly 
compared our situation co chat of 
Jesus and his disciples in first cen
tury Palestine. We are now where 
they were then. At .Madison 
Square Garden the Communists 
parading out front were quite 
comparable to the Zealot revolu
tionaries of Jesus' time. Out back 
were the raving Fundamentalist 
Christian5 who parallel the fanati
cal Jewish sectarians who prepared 
the Dead Sea scrolls. B11c one fact 
should not be overlooked. The 
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Christians most comparable to the 
Pharisees and Sadducees of the 
ancient world were nowhere to be 
seen at .\fadison Square Garden. 
The regular clergy and mainline 
denominations were not parad
ingagainst us out front or denounc
ing us as heretics from out back. 
The American religious estab
lishment was not inside clapping 
or outside jeering. The 
l\'lethodists, American Baptists, 
Lutherans, Episcopalians, Presby
terians, United Church of Christ 
and Congregationalists have not 
come out against us-nor have 
they come out for us. Yet these 
people represent the backbone of 
American Protestantism. They are 
the religious power roughly com
parable to the Pharisees and Sad
ducees of New Testament times. 
Llntil we meet them face to face as 
friends (or as foes) we have not 
confronted today's Chistians. 
Those ranters out back are a fringe 
group with neither power nor pres
tige in the contemporary church 
world. Fundamentalists are the 
hillbillies of American Protestan
tism with plenty to say but nothing 
with which to back it up. They 
bark but cannot bite. American 
Protestantism has many different 
kinds of churches and a variety of 
theologies but there is also a gen
eral consensus of opinion which 
they share. Outsiders may be so 
conscious of the differences 
among churchmen that they over
look the similarities. If you at
tended a ministerial meeting in 
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Washington or Baltimore or Boston 
you would not be able to distin
guish a :\·fethodist from a Presby
terian, an Episcopalian from a Dis
ci pie of Christ, by how they looked 
or what they said in most cases. 

For over fifty years mainline 
denominations have been primar
ily interested in three basic issues: 

l. ecumenical cooperation or 
interdenominacional friendship, 

2. a social gospel about God's 
kingdom on earth, 

3. an up-to-date Christianity. 
Firsc of all, the major Protes

tant denominations have been dis
tressed about the scandal of Chris
tian division and divisiveness. In 
my theological seminary days after 
World War II we used to say we 
need one Church for one world. 
How can a divided Church heal a 
divided world? It's more important 
co be a Christian than to be a 
l\lethodist or Baptist, a :O.lennonite 
or Unitarian, we declared. That 
battle for spiritual ecumenicity has 
been largely won. 

Attached to it but separable 
from it was another plea, the desire 
to reunite Christians in one all
inclusive Church. While some are 
still very much committed to in
terdenominational and institu
tional amalgamacion, the drive for 
one great Church has got stuck in a 
ditch these past few years. Church 
union has stalled. Southern Pres
byterians may talk about reuniting 
with northern Presbyterians but 
mergers across family lines have 
lost their appeal. l\obody believes 



the black National Baptists will 
merge with the Polish National 
Catholics. No one considers a 
union of the Pentecostals and the 
Episcopalians. Very few, in fact, 
believe the National Council of 
Churches or the World Council of 
Churches can produce a unified 
super-church in the near future. If 
anyone had such a dream, it has 
gone up in smoke. 

Secondlv, the Protestant 
churches ha~e long been con
cerned with social problems. How 
do we transform our world into the 
Kingdom of God? This is an ex
ceedingly complex matter where 
simplistic solutions come a dime a 
dozen and are worth no more. Bv 
and large American Protestantis~ 
at the bureaucratic level has de
cided to ally the Church wich lib
eral and lefcwing secularism. As 
che neo-orthodox used to sav, "\Ve 
must move to the right th~ologi
cally and to the left politically." 
However, the laymen who pay th ,· 
church bills with voluntary offer
ings had a very different idea . 
They expected their church to be
come theologically more liberal 
and politically more conservative. 
As a result , the gap widened be
tween the ecclesiastical planners 
and the paying public, so that 
many of the mainline denomina
tions arc facing an acute lack of 
cash to pay for their expensive na
tional programs. 

Thirdly, since 1900 the re
spectable Churches have been 
seriously trying to update their ex-

planation of what Christianity is all 
about. It is impossible to expect 
success by using 19th century 
methods in a 21st centurv world. 
Why has the youth of tod~y aban
doned the Church? Because while 
the world worries about the resig
nation of President Nixon, the 
Church, so to speak, is still talking 
about the administration of Presi
dent McKinley. Just reciting old 
words which meant something to a 
little old lady named Grandma 
to.loses is not enough. We must 
translate the grand affirmations of 
Christian faith into a contemporary 
idiom. 

With barely an exception, die 
major theologians since 1900 have 
addressed themselves to that 
question. Tillich, Bultmann, 
Niebuhr, Moltmann, Harvey Cox, 
all of them each in his special way, 
has labored to update religion. But 
do not ignore the underlying sig
nificance of their work. Behind all 
this theological discussion is an 
earnest quest for a new revelation 
from God appropriate for our 
unique time. l\lainline Protestan
tism is seeking a contemporary 
prophet for a New Age Christian
ity. This fact provides us with a 
challenge, an opportunity and a re
sponsibility. The Church longs for 
a contemporary Christ. 

A quick sketch of the general 
Roman Catholic position in 
America is necessary to give an 
over-all picture. Before World War 
II, Roman Catholicism here was 
largely a church for immigrants 

41 



-Irish, Italians, Polish, French Catholicism has recently ex
Canadians, ~1exicans, and others. perienced a crisis of incalculable 
By and large the hierarchy was significance. Pope John opened 
Irish and that made it unique. As the windows of the Vatican to let in 
the popular saying went, the Irish a bit of fresh air and it turned out to 
make great cops and reliable be a hurricane. From a regular and 
bishops. After \Vorld War II and careful reading of several Ameri
particularly after the pontificate of can Catholic journals, it is fair to 
Pope John, the situation changed conclude that in spite of the efforts 
greatly. American Catholicism had of Pope Paul to calm the furor, the 
come of age. In the person of John traditionalists have been generally 
F . Kennedy it gave us our first routed and the progressives are 
Catholic President and Bishop more or less in control. The diffcr
Fulton J. Sheen became as famous ences between the old Catholi
a TV star as .Milton Berle. Nor cism and the new is the difference 
should one forget Cardinal Spell- between Cardinal Spellman and 
man, a powerful prince of the the Berrigan brothers. The first 
Church and verv much the svmbol was an exceptional spokesman for 
of a Catholicis~ now quit~ rare. the historic Western way of life and 
:'\lobody was more stau nchly patri- the latter have been equally 
otic or more safely conservative. ~dynamic super-duper dissenters . 

........ .i.. 
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Roman Catholicism has sev
eral special problems-a signifi
cant number of priests and nuns 
who have decided to give up the 
clerical life, the financial crisis 
over parochial education, a wide
spread revolt of laymen against 
church supervision over their faith 
and morals, and the scholarly pro
tests against archaic explanations 
of Christian doctrine. 

At the same time, Catholic 
cooperation with Protestants has 
greatly increased and seems to be a 
normal part of Church life today. 
Also, Catholic scholars have far 
greater influence in the Protestant 
world than was true only a few de
cades ago. The Catholic version of 
the ghetto mentality seems to be 
gone forever, but with this new 
openness to the wider world has 
come a noticeable decline in polit
ical power. The Catholic vote 
even on such a clear-cue issue as 
the abortion question has probably 
become a negligible fa ctor in 
American politics. 

Eastern Orthodoxy, the third 
great Christian family, has come 
into its own only since World \Var 
II. Like Roman Catholicism, onlv 
more so, it has been a fairly recen.t 
transplant from the Old World. 
l nlike Catholicism, it has until 
very recent times been badly split 
along 1 ational Imes-Greek, Rus
sian, Ukrainian, Svrian, etc. 
These divisions are gradually 
being healed, but the process 
seems to be slow and often pain
ful. Eastern Orthodox, however, 

have taken part in the ecumenical 
movement from the beginning and 
have served especially well as a 
me Jns for greater Protestant
Catholic cooperation. 

Eastern Orthodoxy too 
should be remembered for the wav 
it stood up to atheistic Com: 
munism. The Orthodox had to 
face Stalin in all his furv. Far more 
than Protestants or Catholics, the 
Eastern Churches provided a 
glorious list of martyrs who gave up 
their lives rather than give up their 
faith. For that distinction, if for no 
other, they deserve special recog
nition and praise. 

Let me conclude with a single 
comment about Reverend Sun 
J\lyung .\loon and the Unification 
Church in the light of the crisis 
situation in the Christian world as a 
whole. Before Carnegie Hall last 
year when some of my fellow
Congregationalists asked what my 
reaction was to your movement, I 
said that the best description of 
you could be found in a sentence 
from St. Paul as Dr. Goodspeed 
translates it: 

"You are like stars in a dark 
world offering to men the message 
of life." (Phil. 2: 15 ' 

An exciting year has pa!t.> ed 
from the Carnegie Hall meetings 
to the :'\ladison Square Garden 
speech, and my considered judg
ment remains what it was then. 
When one looks careful!\ at the 
state of the Christian wo

0

rld, vou 
truly shine like stars in a black sky. 

D 
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My purpose is a prayerful effort to 
help our estranged and divided 
brethren co understand Christ's 
meaning concerning the Kingdom 
of God. God is not the author of 
confusion (I Cor. 14:33). 

Satan, with his subversive na
ture among God's fallen creatures, 
has sown discord among brethren. 
He has invaded and divided the 
familv unit and so retarded the res
torati~n process and the Kingdom 
of God. 
44 

\Vhacever our concept of t~ e 
Kingdom, remember, "A King
dom divided .. . cannot stand" 
(.Mate. 12:25). Strife and division 
have existed among Christ's fol
lowers from the start (Luke 22:24 ). 
The division we see today within 
the ranks of the holiest groups 
mocks Christ. L' nless your righ
teousness is more than that of the 
scribes and Pharisees, you will 

EleventtMen~ concept of Jesus' 
parable of :he marriage supper. 
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never enter the Kingdom of 
Heaven ('.\latt. 5:20). 

Then, too, there is a spiritual 
Kingdom of God, just as there is a 
physical Kingdom of God, but 
neither has been opened up by 
Christ vet. What Christians usu
ally ref~r to as the Kingdom of God 
or Heaven is not the completed 
physical and spiritual Kingdom. 
When Jesus said the Kingdom of 
God is within you and among you, 
it was only the formation stage of 
the Kingdom symbolized as the 
grain of mustard seed (l\latt. 
13:31, 32). When John the Be
lo\•cd referred to his being "your 
brother and companion-sharer 
and participator with you in the 
tribulation and Kingdom and pa
tient endurance ... ",it was notthe 
completed physical and spiritual 
Kingdom Christ will finally estab
lish on this earth physically and in 
the spirit world. There'll be no 
tribulation, thus, no need for pa
tient endurance in that final King
dom of God on earth or in spirit 
world. 

If Christians were as holy or 
perfect as they claim to be, even as 
holy and/or perfect as Jesus was, 
Christ could establish the King
dom now, today. The Kingdom of 
God is the perfect control of God 
in the lives of every being involved 
on earth and "heaven" . . . even in 
spirit world . .Satan's spirit keeps 
Christians divided because of 
perspective- some "holier-than
thou" groups, feeling themselves 
more spiritually qualified to inter-

./6 

pret the Bible than others, and 
possibly so; but those who believ, 
the Kingdom has been established 
probably believe an awrn was a 
tree. 

In a sense, there are Bible 
scriptures which suggest that the 
Kingdom of God already exist~; 
yet, through the light of this end
time truth, it obviously has not 
been established. There has been 
formative preparation, but that's 
all. In fact, Jesus said, "\ly King
dom belongs not to this 
world ... has no such origin or 
source" (john 18:36). He said 
si .ns would announce the coming 
of his Kingdom (Luke 21:31). In 
the kingdom of plants and lower 
animals which exist without ra
tional thoice, there is complete 
obedience to God's laws. One of 
the distinguishing features of man 
and lower animals is man's capaci
ty to reason and, therefore, to 
choose; this tends to retard his 
total commitment to God, though 
eventually he learns and grows 
into perfection. "Flesh and blood 
cannot inherit the Kingdom of 
God; nor is this possible" (I Cor. 
15: 50). We cannot even envision it 
until we are born of the spirit of 
God (John 3:3-8) ... to say nothing 
of entering it. After spiritual birth, 
we must grow toward perfection. 
Only perfect people could be can
didates for the Kingdom of God. 

However, even the holiest 
and most perfect (if there are such) 
cannot inherit it until it is estab
lished by Christ (l\latt. 25:31,34) . 



The Kingdom of God and the 
Kingdom of Heaven are the same. 
There is no dis tinc tion between 
the Kingdom of God and the 
Kingdom of I leaven. They are 
used interchangeably. Let's re
view some cases in point (King 
James Version). "Jesus said ... ,'A 
rich man shall hardly enter the 
Kingdom of Heaven .... It is easier 
for a camel to go through the eye of 
a needle than for a rich man to 
enter into the Kingdom of God' " 
('.\latt. 19:23, 24). "Blessed are the 
poor in spirit: for theirs is the 
Kingdom of Heaven "('.\fact. 5:3); 
"Blessed be ye poor: for yours is 
the Kingdom of God" (Luke 
6:20). "John the Baptist preached, 
saying, ' Repent ye: for the King
dom of Heaven is at hand' " 
(l\latt. 3:2). "The law and the 
prophets were until John: since 
that time the Kingdom of God is 
preached" (Luke 16: 16). Con
cerning John the Baptist, Jesus 
taught, "He that is least in the 
Kingdom of Heaven is gre,1ter than 
he" ('.\ latt. 11: 11). But, in Luke. 
Jesus said, "He that is least in the 
Kingdom of God is greater than 
he" (Luke 7:28). Jesus compared 
both kingdoms to a grain of mus
tard seed (l\latt. 13:31; '.\lark 4:30, 
31 ). Also compare \!act. 13:33 
with Luke 13:20, 21. It's the same 
Kingdom every time. 

God's idea of the Kingdom 
unchanged. From the creation, He 
has been trying to get man's proper 
cooperation through diverse ways, 

including this article . '.\Ian can 
neither see, nor enter, the King
dom until man 1s spiritually reborn 
(John 3:3-5). In fact, only perfect 
people wi ll gain the eternal life in 
that Kingdom. \\'e must be just as 
holy as Ch rist is holy (I Pet. 1:15, 
16), unified perfectly with each 
other as Christ is unified with the 
Father (John 17:23). We must, as 
Christ, present our bodies as a liv
ing sacrifice, holy, (devoted, con
secrated) and well-pleasing to 
God, which is vour reasonable (ra
tional, intelligent) service and 
spiritual worship ... not conformed 
to this world ... this age, fashioned 
so as to prove the perfect will of 
God (Rom. 12:1, 2). 

The Kingdom of God must 
come to earth just as it is in Heaven 
(l\latt. 6: 10). We will truly become 
holy temples in which God's spirit 
perpetually dwells (I Cor. 3: 16). 
Once \\e are perfectly holy, it will 
be impossible to become other
wise. No longer will there be a 
need for a savior. 

Had Adam kept his first e•
tatc, he would have reproduced 
noth ing but children in God's own 
image and likeness to fully re
plenish the earth and take unli
mited control over it and all things 
around it (Gen. 1:28). He would 
be the first perfect man and God 
could have established His King
dom from Adam's familv centered 
on God. \\'hen man is 'right with 
God, he wi ll be right with himself 
and his fellows. Where there is 
righteousness in the heart, there'll 
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be harmony in rhe home, order in 
the nation, and peace in the world. 

From creation, the Kingdom 
of Heaven was intended to be a 
system functioning as the human 
body. Had Adam properly fulfilled 
his assignment, there would have 
been no need for a Christ; he 
would have been rhe Christ in his 
own time . The Kingdom of 
Heaven would have been dupli
cated even as Jesus, 4000 years 
later, taught his disciples to prav, 
"Thy Kingdom come, Thy will be 
done in earth as in heaven" (Matt. 
6: 10). Perfect children would have 
been produced a~ vital cells in a 
healthy human body . .. all coordi
nately responding to the brain, 
God. Sin complicated che social 
order as sickness does the bodv. 
This "bodv of Christ" idea was n~t 
original ~· ith Paul (I Cor. 12: 
14-27); rather, ic was all a part of 
God's "logos" or plan for perfect 
man in the beginning. No wonder 
Paul experienced such a traumatic 
encounter with the spirit of Jesus 
enroute to Damascus. Through 
the light of the human body con
cept, we may discern how Adam 
was actually the Tree of Life, be
fore sin separated him from this 
most glorious status before God 
and a world co come. Then we can 
see how Jesus, the second Adam, 
improved upon the first, from a 
spiritual standpoint. We can also 

One of DiJrer's apocalyptic engrav
ings shows Satan being locked up In 
a pit. 

understand how Christ will finally 
be the Tree of Life, the true 
Father of all mankind forever. 
There'll be no more death nor sor
row, for Satan and all negativity 
shall be destroyed (Rev. 20: 14; 
21:4). In rhe same way chat the 
universe is a gigantic macrocosm of 
the atom, and the human bodv is a 
gigantic cell, so God shall establish 
His Kingdom with perfectly com
posed and coordinated perfect 
people of His identical nature. 

Now or later? Once we clearly 
understand the true meaning of 
the fully established physical Di
vine Kingdom in contrast to the 
Christian Kingdom, we quickly 
must agree thar che Divine King
dom does not exist yet. Satan is 
indeed king and god of this world. 
"For che god of this world has 
blinded the unbelievers' minds" 
(II Cor. 4:4). He is yet playing 
havoc wirh souls, minds, spirits, 
and bodies of most people alive 
today ... to some degree, still 
"going around seeking whom he 
may devour" ... I Pct. 5:8; Rev. 
12:12). 

On earth or elsewhere? Jesus 
said, "l will come again co receive 
you" (John 14:3), but he'll actually 
have another name (Rev. 3: 12). 

Shall we meet him in the air (I 
Thess. 4:15-17). and so shall we 
ever be with the Lord? The meek 
shall inherit the earth, not the sky 
(l\fatt. 5:5). "Air" is a figure of 
speech . . . an allegory, extravagant 

49 



exaggeration, to create an impres
sion, and not intended for dogmat
ic teaching. Wise virgins went out 
to meet the bridegroom, but didn't 
elope with him before he could get 
married, but escorted him to the 
wedding and there attended him 
and his bride ... on the earth (Jude 
14, 15; Zech. 14: 1-11). He will be 
accompanied to this earth (or on 
this earth) by resurrected physical 
and spiritual bodies. The Lord 
shall not only reward every man 
and s, irit according as his accom
plishments shall be (Dan. 7:27; 
Matt. 16:27; II Tim. 4: 14), but 
shall help them to examine and 
judge themselves so that God will 
not have to judge them (I Car. 
11:28-32). 

Yes, the meek shall inherit 
the earth, and the sky, inciden
tally; God promised Abram and his 
children land as far as he could see 
(Gen. 13: 14, 15) as an eternal in
heritance. This promise was reas
sured to Isaac and his children 
forever by God saying, " ... and I 
will make thy seed to multiply as 
the stars of heaven, and will give 
unto thy seed, all these countries; 
and in thv seed shall all the nations 
of the e·arth be blessed" (Gen. 
26:2-5). Again, this pledge was 
reaffirmed to Jacob and his de
scendants (Gen. 35:9-12). "These 
people all died controlled and sus
tained by their faith, but not 
having received the tangible ful
fillment of God's promises, only 
having seen it and greeted ic from a 
great distance by faith ... " (Heb. 

so 

11: 13). Now, when Jesus came, he 
said, "I tell you, many will come 
from east and west and sic at the 
table with Abraham, Isaac, and 
Jacob in the Kingdom of Heaven, 
while the sons and heirs of the 
Kingdom will be driven out into 
the darkness outside ... " (l\fatt. 
8: 11, 12). The Kingdom of God is 
a fumre experience on this earth. 
There will be "a new heaven and a 
new earth" but the reason why 
they will be new follows
"wherein dwelleth righteousness" 
(JI Pet. 3: 13; also see Eccl. 1:4). 

But you certainly know chat 
"If you are Christ's ... you are 
Abraham's children, and heirs ac
cording co the promise" (Gal. 
3:29). "Know you, therefore, that 
thev which are of faith, the same 
are the children of Abraham" (Gal. 
3:7). 

Even on the cross, the thief 
acknowledged chat Jesus had no 
Kingdom as yet by asking, "Lord, 
remember me when you come into 
your Kingdom" (Luke 23:42). 
!\lay be he heard Jesus confess this 
fact earlier in Pilate's judgment 
hall (John 18:33-36). 

How will the Kingdom come? 
I must repeat with emphasis, the 
Kingdom of God has not been es
tablished yet, but is a future in
heritance through faith demon
strated by sacrificial work (James 
2: 17-22). In the same wav Christ 
has been building his ·church 
through the faithful effort of his 
followers , so he will build his 



Kingdom on this earth; only, this isolated, competitive lots of im
ti ue, 1he faithful shall inherit the pressive real estate. Solomon said, 
wh"4e earth, not just millions of "Go to the ant, you habitually lazy 

Kir19 Solomon said, "Go to the ant, you habitually lazy person; consider 
her Wc{ys, and be wise." 
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person; consider her ways, and be 
wise." She is not only diligently 
building the only Kingdom she 
will ever know, but she is totally 
controlled bv the laws of her 
creator in a ~nified, ingeniously 
coordinated Kingdom-building ef
fort. Solomon was wise enough to 
know that if he ever acquired a 
Kingdom even from God it would 
require such hard work to establish 
it. Paul taught "that it is through 
many hardships and tribulations 
we must enter the Kingdom of 
God" (Acts 14:22). 

As God views us, some arc 
actually dead (Rev. 3: I). Through 
our cooperation with Christ, fol
lowing our resurrection from hell 
orspiricual death we shall build the 
Kingdom. 

"For just as (because of union 
of nature) in Adam all people die, 
so also (bv virtue of their union of 
nature) shall all in Christ be made 
alive. But each in his own rank and 
turn: Christ, the :\lessiah, is the 
first fruits, then those who are 
Christ's (will be resurrected) at his 
coming. After that comes the end 
(the completion), when he deliv
ers over the Kingdom to God the 
Father after rendering inoperative 
and abolishing every (other) rule 
and every authority and power. 
For Christ must be King and reign 
until he has put all his enemies 
under his feet. The last enemy to 
be subdued and abolished is 
death. For He, the Father, has put 
all things in subjection under his 
(Christ's) feet. But when he says, 

52 

'All things are put in subjection 
under him,' it is evident that He, 
Himself, is excepted who does the 
subjecting of all things to Him. 
However, when everything is sub
jected to Him, then the Son him
self will also subject himself to the 
Father who put all things under 
Him, so that God may be all in 
all-that is, be everything to 
everyone, supreme, the indwel
ling and controlling factor of life" 
(I Cor. 15:22-28). 

Who will be there? Perfect 
people as perfect as God the 
Father is perfect (:\latt. 5:48). 
Jesus was made perfect (Heh. 
5:8). Adam didn't quite reach 
perfection ... "very good" or 
otherwise. Jesus said, "Why call 
me good? There is none good but 
God" (Matt. 19: 17). However 
"perfect" Jesus may have been 
made through suffering (Heb. 
2: 10; 5:9), before this refinement 
process, he resented being clas
sified as "good." He taught, "The 
good seed are the children of the 
Kingdom" (Mate. 13:38); but ac
cording to Jesus, not even he qual
ified, yet. :\laybe that's why he 
and the thief on the cross went to 
paradise? \'Ou see, some things are 
a matter of perspective. The Holy 
Spirit is still guiding men into all 
truth ... sharpening our perspec
tives. 

"But then," you protest, "if 
no one is actually already in in the 
Kingdom, why would Jesus say, 
'The children of the Kingdom 



shall be cast out .. .' ?" Whatever 
Jesus meant by the Kingdom then, 
it was obviously only spiritual and 
not the completed Kingdom some 
inherit when the ~lessiah comes to 
earth (l\latt. 25:34), and raises 
men from hell or spiritual death, 
and they are perfected as he and 
God are. 

Speaking of paradise, the 
place Jesus and the thief on the 
cross went, chev are there and not 
in the Kingdom. of Heaven merely 
because when they were alive they 
were not living in the Kingdom of 
Heaven on earth. Jesus did go 
away to prepare a place for the 
faithful; and that place in spirit 
world called the Kingdom of 
Heaven has been prepared-but 
'til this day it is empty, awaiting 
the establishment of the Kingdom 
of Heaven (or God) on earth. This 
is some of that "all truth" Jesus 
said would later be revealed (John 
16: 13). This is also one of the areas 
of spiritual insight Paul admittedly 
lacked (I Cor. 13:9-12). There are 
"many mansions" in the Kingdom 
of Heaven in spirit world, but all 
are vacant-prepared, but empty, 
as so many "prepared" houses are 
today. 

If one has physically died, 
and yet his spirit lives in the 
heavenly domain of God, he is still 
alive in God's sight. This is why 
Jesus said, "He who believes in 
me, though he dies, yet shall he 
live" (John 11:25}-perhaps with 
Jesus in paradise, but not yet in the 

Kingdom of Heaven, until he first 
has lived in the Kingdom of 
Heaven on this earth. 

Those spirit men of the New 
Testament Age who believed in 
Jesus on earth and thus went to 
paradise are to come again to the 
earth after the second advent of 
the Messiah. These spirits, by 
cooperating with the earthly 
saints, as Elijah did with John the 
Baptist (Matt. 11: 14), believing in 
and serving the Lord of the Second 
Advent, thereby elevating them to 
the divine spirit stage, would 
themselves become divine spirits. 
Thus, they can enter the Kingdom 
of Heaven in the spirit world w.ith 
the earth Iv saints who would enter 
this Kingdom after leaving their 
physical bodies (Heb. 11:39, 40). 
All these saints of the Old Testa
ment Age, though well attested by 
their faith, did not receive what 
was promised (chat is, permission 
to enter the Kingdom of Heaven) 
since God had foreseen something 
better-the Kingdom of Heav
en-for us (earthly men) chat apart 
from us (earthly men) they (spirit 
men) should not be made perfect 
citizens in the Kingdom of 
Heaven. 

Paradise, garden of bliss, will 
merely be the approach to the in
describably glorious Kingdom of 
Heaven. Paul will discover that it 
transcends being with the Lord in 
paradise, now. Had he seen farther 
and more clearly beyond paradise, 
he would have longed co be with 
God, not Jesus. D 
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l
am a pilgrim, a wanderer. :\·ly 
vow says I shall remain a wan
derer until mankind has 

learned the way of peace. My mes
sage says this is the way of peace: 
overcome evil with good, false
hood with truth, and hatred with 
love. Nothing is new about that 
except the practice of it. For long 
ago it was written: "Be not over
come of evil, but overcome evil 
with good." This is che lesson for 
today, and so it becomes the mes
sage of my peace pilgrimage. 

Traditionally, a pilgrimage is 
a journey undertaken on foot and 
on faith prayerfully and as an op
portunity to contact people. I wear 
my short tunic with Peace Pilgrim 
on the front and 25,000 Miles On 
Foot For Peace on the back so folks 
will stop and talk. And lots of them 
do. I have no money, and I do not 
accept any money for spiritual 
reasons. I deal primarily with 
spiritual truths, which should 
never be sold and, of course, need 
never be bought. As soon as you 
are ready, it will be given. I belong 
to no organization, so there is no 
organizational backing behind me. 
I own onlv what I wear and the few 
things I c;rry in my little pocket. I 
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walk until given shelter; I fast until 
given food. I do not ask, but just 
think: In more than /Wenty-one and a 
half years (I started January first of 
1953) and much more than 25,000 
miles of 'UZ'all:i11g (l stopped counting 
about ten years ago, and I had al
ready counted 25,000 miles), I 
hove been supplied &:ith er:erything I 
needed m•ithout asking for it. Aren't 
people good!! 

Now, a pilgrim's job, I would 
say, is to rouse people from their 
apathy and make chem think. I am 
trying to make them chink about a 
number of things, but especially I 
am trying to make them think 
about che fact that inner peace is 
possible. I talk mostly about 
human potential, because most 
people only scratch the surface of 
their real potential. They have no 
idea what they are capable of. 

About thirty-six and a half 
years ag<>-fifteen years before my 
pilgrimage started- my life was 
very different. I thought I had 
done a full growing up; I had done 
the emotional growing up. I had 
learned to get along with people 
and with myself. I didn't realize 
that che most important growing 
up of all still lay before me. I had 



money and things at that time. I 
had thought that money and thin.:s 
could fill my life. But I was so 
wrong. 1'.loney and things can 
never fill anyone's life. My life was 
still empty, meaningless, and un
happy. But at that point, I felt a 
complete and absolute willingness 
without any reservations to give 
mv life- to leave the self-centered 
lif~. I started to live co give instead 
of co get. ~ly life just blossomed 
out. The first thing I knew, I had 
obtained the great blessing of good 
health. I haven't had so much as a 
cold or a headache since. And from 
that time on, I had known that my 
life work was going to be work for 
peace and the whole peace pic
ture: peace among nations, peace 
among groups , peace among indi
viduals , and the very, very impor
tant inner peace which I talk about 
the most. But I didn't talk about it 
until fifteen vears after I had found 
it, and then my pilgrimage began. 
Yes, I had done another growing 
up in those fifteen years-a spiri
tual growing up which took me 
from the self-centered life into the 
God-centered life, which is cen
tered in the good of the whole. 

Jesus ta lked about this higher 

by PEACE PILGRIM 

nature. Jesus said: "Why call me 
Lord! Lord! and do not rdat I sav!" 
But he also said : ''Say not lo here or 
lo tlure, for bthold: the Kingdom of 
God is U?"ithin you." And so he was 
not only talking about living God's 
laws; he was also talking about al
lowing your life to be governed by 
the divine nature which he called 
the kingdom of God within, and 
which is often called the indwell
ing Christ. Now, this is what that 
spiritual growing up is all about. 
It's coming from the life governed 
bv the self-centered nature into 
the life governed by the kinJ!:dom 
of God \\ithin- the divine 
nature-the God centered na
ture- the indwelling Christ. That 
is what prepared me for the pil
grimage that I walk today. When I 
started out, my hair had turned to 
silver. ~1y friends thought I had 
taken leave of my senses. But I 
walk on that endless energy that 
comes with inner peace. You not 
only feel plugged into the source 
of universal supply, which I live 
on. You also feel plugged into 
the source of universal truth 
-endlessly available. That's the 
time when I looked around and 
said: "Isn' t it sad that most people 
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only scratch the surface of their 
real potential? They have no idea 
what they are capable of." And 
then I started looking back to see 
how I had started to put the 
spiritual laws into practice in my 
own life. 

I started to talk about the 
steps toward inner peace. I began 
to see that the steps toward inner 
peace arc not taken in any certain 
order. The first step for one may 
be the last step for another. And 
so, when I give them, I do not 
even necessarily give them in the 
order in which I took them. But 
this amounts to putting the 
spiritual laws into practice in our 
lives and finding inner peace. 

The purpose of problems. It 
was a great day for me when I 
realized the purpose of problems 
in our lives, because when I was 
very young I resented problems. I 
tried to get rid of them. I tried to 
get somebody else to solve them 
for me. But then I realized that I 
could solve any problem that life 
set before me if I would turn to 
God for help. And I realized that 
through every problem that life set 
before me, I was able to grow 
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spiritually if I would solve it in ac
cordance with the highest light I 
had. I began to realize, in other 
words, that problems are oppor
tunities in disguise-blessing in 
disguise. The greater the prob
lem, the greater the opportunity 
for spiritual growth. So when a 
problem came to me, I would face 
it with anticip;ition. "Here is a 
problem. What can I learn from 
this?" Then it became a problem 
no longer. It was a challenge, an 
opportunity. And after I had 
solved all my personal problems, I 
still wasn't satisfied. Then I 
prayed about the collective 
problems-problems like obtain
ing world peace. And of course, 
right prayer motivates one to right 
action. So I began to be motivated 
to act upon these collective prob
lems. Through helping to solve 
the collective problems, I was also 
able to grow and grow and grow. 
Now let me give you an example of 
a personal problem from the life of 
a friend of mine. 

This lady lived constantly 
with pain. It was something in her 
back. I can still see her arranging 
thepillowsbehindher. It wouldn't 
hurt quite so much. And she was 



very bitter about this . I tried to 
explain to her the wonderful pur
pose of problems in our lives. I 
tried to inspire her to think about 
God instead of about her problem. 
I must have been successful to 
some extent, because one night 
after she went to bed, she got to 
thinking about God. She got to 
thinking: "Just imagine! God re
gards me- this little grain of 
dust-to such an extent that he 
sends just the right problem for me 
to grow on." And she turned co 
God, and she said: "Odear God! 
Thank you for this pain through 
which I may grow closer to thee." 
Then the pain was gone, and it has 
never returned. Perhaps that's 
what it means when it says: "In all 
things be thankful." So maybe 
more often we should pray the 
prayer of thankfulness. It's a very 
important prayer. 

Harmony with God's laws 
and guidance. Then I began to see 
that some of my problems I was 
causing in this earth life. God 
created not only the world and the 
beings, but also the laws-the 
physical laws and the spiritual laws 
,. 1ich govern them. I began to see 

that insofar as my life was in har
mony with these laws, my life was 
in harmony. And insofar as I was 
disobeying these divine laws, I 
was causing difficulties for myself 
by my disobedience. In fact, I 
even began to realize that insofar 
as I was out of harmony through 
ignorance, I did suffer somewhat. 
But if I was out of harmonv when I 
knew better, then I would suffer a 
Joe. You suffer much more when 
vou know and do not do. 
· I said to mvself: "Well, I'm 
going co be my· own best friend 
instead of my own worse enemy. I 
am going to live all the good things 
I believe." And I got busy. I just 
took them one by one. If I could 
think of something I was dolng 
that I knew I shouldn't be doing, I 
simply quit. And I always had the 
good sense to make a quick relin
quishment, which is the easy way. 
The tapering off is long and hard 
and usually never accomplished. 
And if I could think of something I 
wasn't doing I knew I should be 
doing, I got busy on that. It took 
the living quite a long time to catch 
up with the believing. But finally 
it did. And when it did, a process 
began which has never ended. As I 



lived up to the highest light I had, 
higher and higher light came to 
me. 

Then I realized that besides 
God's laws, there is also God's 
guidance, which is unique for 
every human soul. Yes! Every one 
of us has a special place in God's 
wonderful plan. And contained 
within your own divine nature is 
your part in the divine plan. It just 
needs to be awakened. And so J 
would walk receptive and silent 
amid the beauties of nature. Then 
these wonderful insights would 
come to me. I prayed the prayer of 
receptive silence, and then I 
would put these things into prac
tice in mv life. 

And· I realized several things 
about what might be a person's 
calling. In the first place, most 
human beings arc much more apt 
to be called to do alot of little 
things than one big thing. So you 
have to be watchful. For instance, 
I was staying with a lady who was 
especially anxious to find where 
she fitted into the divine plan. And 
one day she said to me: "You 
know, Peace, "-it was early in the 
morning-"I really feel I should 
go over and see my neighbor, but I 

don't have time for that. ~iy 
canasta club meets this after
noon." I said: "But just a minute! 
You have been wanting to know 
what your job is, and now you have 
a little good motivation, and you 
arc not going to follow it!" "Well," 
she said, "I think I'll just run over 
for just a minute." And she found 
that her neighbor was not feeling 
well. She was alone, and she was 
desperately praying for help. 
There was a real re on why she 
should go over and sec her neigh
bor. 

You see, there arc all kinds of 
communication, not only by word 
of mouth. Thoughts communi
cate. Emotions communicate. 
Your divine nature can reach out 
and communicate with the divine 
nature within the other fellow. 

Good things in lhe family. I 
discovered also that you would be 
much more apt to be called into 
some well-recognized, useful task 
in societv chan co be called co do 
somethi~g unusual. I also discov
ered chac most people are called 
into the fa nily pattern. I am not. I 
could not leave anyone who would 
be in any way dependent on me or 



who would in any way worry about 
me. I couldn't leave any close ties 
to walk a pilgrimage. 

:\lost people are called into 
the family pattern. Marriage 
should not take place without 
love. When it does, there is trage
dy. I can remember I was trying to 
help a woman who just couldn't 
get along with her husb .. nd. Fi
nally, I said to her: "Why in the 
world did you marry that man in 
the first place?", because I could 
see they didn't have anything in 
common. She said: "Well, all my 
girlfriends were getting married, 
and he was the best I could do at 
that time." Well, no wonder they 
were having problems. 

If you are called into the fam
ily pattern , look at the good things 
in the family pattern: Lots of nice 
problems to grow on, for instance, 
and your first journey outward 
from self-centeredness into 
family-centeredness. Even your 
first experience of pure love, 
which is a willingness.to give with
out a thoughcof receiving anything 
in return. The love of a parent for 
an infant child, which is why 
mother love is so highly regarded. 
All right in the family pattern! 

Now, there are those who 
know and do not do. I come across 
this every once in awhile. While I 
was walking down the highway, a 
man stuck his head out of a car 
window, and he said to me: "How 
wonderful that you are following 
your calling!" and with great en
thusiasm, he began to tell me what 
his calling was. It turned out to be 
a good thing that needed doing. I 
said: "That's wonderful, and how 
are you getting along with that 
project?" His face just fell. "Oh," 
he said, "I am not doing that. That 
kind of work doesn't pay any
thing." He was a desi erately un
happy man and will remain so until 
he is following his calling. But you 
see, you have such a false criterion 
in this materialistic age by which to 
measure success. You measure it in 
terms of dollars and cents-in 
terms of material things. But hap
piness and inner peace do not lie in 
that direction. 

A vow of simplicity. One of 
my first projects besides living all 
the good things I believe was to 
simplify my life. It was made easy 
for me, because right at the begin
ning of my dedicated life, I took a 
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vow of simplicity: "I shall not ac
cept more than I need, while 
ochers in the world have less than 
they need." This motivated me to 
bring my life down to need level 
for me. Well, now that I own only 
what I wear and carry, I hope no
body thinks I feel deprived of any
thing, because in my life what I 
want and what I need are exactly 
the same. You couldn't give me 
anything I don't need. And I hope 
nobody thinks I feel insecure, be
cause I don't know anybody who 
feels more secure, even though I 
don't always know where I will 
sleep at night or where or when I 
will eat next. But after vou have 
spiritual security, you ·have no 
more feeling of need for material 
security. I feel very secure . .And I 
hope nobody chinks I feel poor, 
because actually I am constantly 
thankful to God for the wonderful 
blessings that have been showered 
upon me. I have health, I have 
happiness, I have inner peace. 
Why, you couldn't buy those 
things if you were a billionaire. I'm 
not poor; I'm rich. 

I have discovered chat needs 
vary a lot. For instance, if you have 
a family, you would need the sea-
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bility of a family center for your 
children. There are needs beyond 
physical needs. 

I have discovered chat al
though needs vary a lot, unneces
sary possessions are unnecessary 
burdens. If vou have them, vou 
need to take

0

carc of them. · 
I can remember I met a lady 

once about a month after her huge 
house in which she and her hus
band had been living alone since 
the children were grown had 
burned down. They lose every
thing except the clothes they had 
been wearing. Remembering how 
attached she had been to that huge 
house in spite of the fact that it had 
been such a burden for her to take 
care of, I started to say a few words 
of sympathy to her. But she said to 
me: "Don't sympathize with me. 
Oh, you could have the morning 
after, but not now. Just think! I 
will never have to clear out that 
attic. I will never have to clean that 
basement. I will never have to 
clear out those clothes closets." 
"Whv," she said, "I have never 
felt s

0

0 free. I just feel like I am 
starting life all over again." Well, 
don't let it take a houseburning. 
Somebody could use those extra 



things. 
When I had brought my life 

down to need level for me, I felt 
this wonderful harmony in my life 
between inner and outer well
being- between spiritual and ma
terial well-being. There is a great 
deal to be said about such harmonv 
not onlv for an individual life, bu·t 
also for. the life of a society. Look 
at our poor, war-weary world. 
What's the matter with us? \Ve are 
so way off on the material side. 
Even if we do not have it, we de
sire it. We are so lacking on the 
spiritual side that when we dis-

ll'er nuclear energy and other 
technological advancements. we 
are still capable of putting them 
into bombs and using them to kill 
people. This is because our 
spiritual well-being lags so far be
hind. The valid research for the 
future is on the spiritual side. We 
need to bring these two into bal
ance so we will know how to use 
well the material well-being we al
ready have. 

Purification of body and 
thought. Then I might mention 
some purifications that were re
quired of me: purification of the 

body, regarding the body as the 
temple of the spirit and treating it 
that wav. 

Pe~sonally, I practice preven
tion. Everything that is known to 
be bad for your health- spiritual 
health, as well- I cut out long ago. 
Why should I wait until I get sick? 
I might as well-as I said in the 
beginning- be my own best friend 
instead of my own worst enemy. 

And then purification of 
thought: your thoughts are so 
powerful that if you realized their 
power, you would never think a 
negative thought because every 
moment of your life you are creat
ing through thought. You arc creat
ing your inner conditions and help
ing to create the conditions around 
you. That's why I think about the 
best that could happen. The good 
things I want to see happen, those 
are the things I want to emphasize. 
\\'hen your thoughts are on the 
negative side, they can and often 
do make you physically ill. 

I can remember a man who 
was manifesting symptoms of what 
was called a chronic physical ill
ness. He was about sixty-five years 
old then. I can remember I noticed 
that there was some bitterness in 



his life, although he was getting 
along well with his wife, his grown 
children, and the folks in his 
community. But I discovered that 
the bitterness was there just the 
same. He was harboring bitterness 
against his father, who had been 
dead for many long years. As soon 
as he was able to relinquish the 
bitterness he had been harboring 
against his dead father, the so
called chronic illness began to fade 
away, and in a short time it was 
gone. 

I remember a woman. People 
thought a miracle had happened in 
her life, because she was confined 
to her room. Well, I just took one 
look at that woman. You could see 
by the lines in her face and her 
tenseness that this wasn't physical 
at all. I don't think that I had 
talked to her for more than five 
minutes before she was telling me 
all about how mean her sister had 
been to her. The way she told it, I 
realized that she had told this story 
again and again, and that she 
mulled over this bitterness against 
her sister constantlv in her mind. 1 
found myself explaining to her 
that if she would forgive, ask for
giveness, and make peace with her 
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sister, then she could look for an 
improvement in her health. 
"Hah!" she said. "I would rather 
die . You have no idea how mean 
she was!" So the thing drifted for 
awhile. But one morning-early 
one morning-she wrote a letter, a 
good, inspired letter, to her sister. 
When she showed it to me, I made 
a special trip into town to mail it 
before she could change her mind. 
When I got back, she had changed 
her mind . Oh, she worried a little. 
But by return mail came a letter 
from her sister. Her sister was so 
glad they were to be reconciled. 
The same day that letter arrived, 
the woman was up and around and 
out-of-doors. She was perfectly all 
right. The last! saw of her, she was 
joyously off for a reconciliacion 
with her sister. 

So you see, there's a lot to that 
old saying the "hate injures the 
hater, not the hated." It isn't 
enough to just do right things and 
say right things. You must also 
think right things before your life 
can come into harmony. 

Purification of desire and mo
tive. And then purification of de
si re: What are the things you are 



desiring? Are you desiring per
fectly superficial things like plea
sures or new articles of wearing 
apparel or household furnishings 
or perhaps a new car? You can 
come to the point of oneness of 
desire - to know and do God's will 
for you. And when you think about 
it, is there anything else that is 
really important to desire? 

And then one more purifica
tion: purification of motive. !\'ow, 
this is a very tricky thing. What is 
your motive for whatever you may 
be doing? I have never met a per
son with purely bad motives, hut! 
meet people all the time with 
mixed motives. Good and bad mo
tives all mixed together. For in
stance, I talked to a man in the 
business world. His motives in the 
business world were not always of 
the highest. He admitted that. But 
mixed in with them were good mo
tives: caring for his family, doing 
some good in his community. 
Mixed motives. I talk to groups 
that are studying the most ad
vanced spiritual teachings, and 
they wonder why nothing was 
happening in their lives. But their 
motive is the attainment of inner 
peace for themselves, which is a 

selfish motive. They won' t find it 
that wav. Your motive, if vou are to 
find in~er peace, must be an out
going motive-service and giving, 
not getting. You must be wanting 
to give, not get. 

I have met a few people who 
needed to change their job in order 
to change their lives, because, of 
course, you must be contributing 
constructively to the society in 
which you live in order to be 
happy. I have met many more 
people who merely needed to 
change their motive for service in 
order to change their lives. For in
stance, I know a man-an archi
tect and a good architect, becavse 
it was his calling to be an architect. 
But his motive was to make a lot of 
money and keep up or get ahead of 
the Jones. He still worked himself 
into a nervous breakdown in spite 
of the fact that he was following his 
calling, because his motive was 
wrong. 1 remember talking to him 
about the joy of service-getting 
him to do some little things to be of 
service. Once you have learned 
the joys of service, you can n- ••er 
go back into completely self
centered living. I corresponded 
with him a bit after that . On d .; 
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third year of my pilgrimage, I 
came to his home town. Of 
course I stopped in to see him. I 
was anxious to find out how he was 
getting along. I hardly recognized 
him. He was such a changed per
son, but he was still an architect. 
He was drawing a plan. He said: 
"You see, I am designing it this 
way to fit it into their budget. And 
then I am setting it this way on the 
plot of ground to make it look as 
nice as possible." His motive was 
to be of service to the people he 
was drawing plans for. He was a 
radiant, transformed person. Inci
dentally, his wife told me that bus
iness had increased by leaps and 
bounds, because evervone for 
miles around wanted him to draw 
their plans. 

I stayed with a woman who 
was the foremost real estate dealer 
in town . I soon discovered whv. 
She felt it was her calling to fit 
together th e: proper house and 
proper family. When a family 
came to her and she didn't have a 
proper house for them, she would 
call up all the other real estate 
dealers to try to locate one. So 
even they couldn' t say very hard 
words against her. She was defi-
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nicely the most pop. Jar real estate 
dealer in town, because she was 
following her calling with a right 
motive. 

And then relinquishments. 
Then we might also discuss a few 
relinquishments. For instance, re
linquishment of the feeling of 
separateness. We begin judging 
everything as it relates to us as 
though we were the center of the 
universe. Even after we know bet
ter intellectually, we keep on judg
ing things that way. In reality, we 
are all cells in the same body of 
humanity. Every cell is of equal 
worth--of equal importance-in 
the eyes of God. When you know 
that, you know what it is to love 
your neighbor as yourself. When 
you know that, you know that any
thing that hurts anybody anywhere 
really hurts all of us. And for you, 
there becomes just one realistic 
way to work, and that is for the 
good of the whole. Look what 
happens when you work for your 
selfish little self. You are just one 
cell against all those ocher cells, 
and you are way out of harmony. 
But just as soon as you begin to 
work for the good of the whole, 



~ou find yourself in harmony with 
God's purpose and with all of vour 
fellow human beings. It's the easy, 
harmonious wav co live. 

And then relinquishment also 
of all attachments: material things 
must be put into their proper 
place. Now, material things have a 
place. They are there for use, and 
it is perfectly all right to use them. 
But when thev have outlived their 
usefulness let. them go. Pass them 
on to someone who needs them. 
.\n\ thing that you cJnnot relin
quish wh1..n it has outlived its use
fulness, possesses you. In this 
materialistic age, a great many of 
us are more or less possessed by 
our possessions. We are not free. 

I remember an elderlv lady I 
was concerned about. She was 
working much too hard. I said to 
her: "\\ hv m the world do vou 
need co work so hard?" because 
he was alwavs complaining. She 

said: "\\ell, vou sec. I have to pay 
renr on a five-room house." "But 
vou arc alone m the world. 
Couldn't you hve happil~ in one 
room?' "Oh, ves," she said sadly, 
"but you sec I have furniture for a 
five-room house." \\ho possessed 
who? She was actuallv working her 

fingers to the bone to provide a 
proper home for chat furniture. It 
happens all the time. Just don't lee 
1t happen co you. 

There 1s another kind of pos
sessiveness, too. You do not pos
sess any other human being no 
matter how closely related that 
other human being may be. l'\o 
husband owns his wife, no wife 
owns her husband, no parents own 
their children. When we think we 
possess them, there is that ten
dency to try to run their lives for 
them, out of which there develops 
an extremely inharmonious situa
tion. It's onlv when we realize that 
we do not p~ssess them, that they 
must live according co their own 
inner guidance, that we stop crying 
to run their lives for them. Then 
we discover that we are able to live 
in the most beautiful harmony 
With th<:.m. 

\\e might also discuss relin
quishment of a few other things. 
For instance, relinquishment of 
the anger habit. This "a common 
problem, I discover. Remember, 
there is great energy which comes 
with anger. 1"ow do not suppress 
it, because this would hurt you in
side. And do not express it, b o • 
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cause this would hurt you inside 
and cause difficulties in vour sur
roundings. But you tran;form it, 
and you somehow use that tre
mendous energy constructively. I 
would always say to the person 
who had the anger habit: "What 
takes a lot of energy?" !\lost peo
ple can think of something that 
takes a lot of energy. I would say: 
"All right, now get into your mind 
that that is what you are going to do 
when the anger habit comes upon 
you." 1 will tell you what a few of 
them did. 

One woman scrubbed the 
kitchen floor and another one 
washed the kitchen windows and 
another one vacuumed the house. 
A man got out his manual lawn 
mo ·er and mowed his big lawn. 
Another woman got out the ingre
dients and baked bread. Another 
woman told me that playing the 
piano cook the most energy, so I 
said: "Well, that's fine! ~lusic is 
uplifting." So she would sit down, 
and she would play marches, and 
then she would start to cool down a 
little bit, and when she was play
ing lullabies, I knew she was all 
right. 

1 will tell )OU one more. I will 
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tell you about a man who saved his 
marriage. He had such a bad 
temper, his wife was about to leave 
him and rake their two small chil
dren along. He said: "I am going to 
do something about this," and he 
did. Whenever he felt a temper 
tantrum coming upon him, instead 
of throwing things around the 
house, as had been his previous 
custom, he would jog. He would 
get out there and jog around and 
around the block until he was all 
out of breath, and the temper was 
all gone, and he saved his mar
riage. I saw him again years later. I 
said to him "Well, arc vou still 
doing some jogging?" "Oh, a little 
bit for exercise," he said, "but I 
haven't had a temper tantrum for 
years." As you use the energy con
structively, you lose the anger 
habit. It's just a habit. 

We might also perhaps dis
cuss relinquishment of the worry 
habit. Worry is not concern. Con
cern leads you to do everything 
possible in the situation. Of 
course, God requires of us that we 
do everything that we arc able to 
do. But worrv is this useless mull
ing over of things that we cannot 
change. It is a total lack of faith, 



because if you are a praying per
son, a person with faith, you would 
certainly be able to take what you 
were worrying about to God in 
prayer and leave it in God's 
hands-the best possible hands. 

Here is another technique for 
gecci ng rid of the worry habit. Live 
chis present moment. Very, very 
seldom are you worrying about chis 
present moment. It's usually all 
right. If you are worrying, you are 
either agonizing over the past, 
which you should have forgotten 
long ago, or else you are being ap
prehensive over the future, which 
hasn't even come yet. We tend to 
skim right over the present mo
ment. Since the present moment 
is the only moment chat God gives 
anyone to live, if you don't live the 
present moment, you never really 
get around to living at all. If you do 
live the present moment, you tend 
not to worry. For me, every mo
ment is a new and wonderful op
portunity to be of service. 

In the final analysis. we have 
free \\ill. You cannot be hurt 
spiritually except by you r own 
wrong actions, which you have 
control over; or your own wrong 
reactions, which are very tricky 

things, bur you have control over 
them, too; or by your inaction in 
some situation that demands ac
tion of vou. \Vhen I realized this, 
how fre~ I felt, and I just stopped 
hurting myself. Someone could do 
the meanest thing to me, but I 
would just feel the deepest com
passion for this out-of-harmony 
person who was capable of doing 
mean things. I would pray for that 
person; I certainly would not hurt 
myself by a wrong reaction of bit
terness or anger. You see, you have 
complete control over whether you 
will be hurt spiritually or not. Any
time you wane to, you can stop 
hurting you rs elf. 

Those are some highlights of 
steps toward inner peace. :'-Jothing 
is new about this. This is universal 
truth. And you know, I can't help 
bein!!: optimistic, because I know 
that God's laws will bring us good 
as soon as we obev them. The 
spark of good within. every human 
life always makes us capable of 
obeying God's laws, but we do 
have free will about this, don't we? 
Therefore, how soon we obey and 
thereby find harmo 1y both within 
our lives ~1 . I wit'11n u11 r world is up 
to us . God b1es5 you a1l1 D 
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Cn1sade 
to Save 

the 
Suffering 

by BEATRIX GONZALES 

"But even this escape is not open to us. 
Ona we h(J'()e taken up the word, it 1s 
thereafter impossible to tum away; a 
writer is no detached;udge of his coun
trymen and contemporaries; he is an 
arcomplire to all the evil comm111ed in 
lits country orbr lits people. And if the 
tanks of /us fatherland lzm:e bloodied 
the par.;ement of a fort1Kfl captta/, then 
rost-co/ored starns lzm:e forever be
spattered the writers faa." 

·\leksandr Solzhemts}"n 



l
strongly feel that when a per
son speaks from the heart, 
what he expresses is ver)· per

sonal and fragile. In our society, 
most of us do not value the heart 
because ours is a technological so
cietv of material things and of 
competition, so the mind is of 
prime importance. Thus, there is 
little value in the heart, except for 
a laugh sometimes. \Vhen one 
speaks or writes it is because one 
has a desire to express oneself. or 
one feels that one has something 
significant to say. :-.tore and more I 
find it verv difficult to savor write 
ver; much. ' 

· "lo matter where I go, I can
not separate myself from the cot
ton fields and mealless davs of mv 
past (only because I kn~w tha·t 
they arc today still a reality), the 
eighteen-year-old Black and 
Chicano high school dropouts in 
the amputee wards of the V.A. 
hospital, the runaways in the hos
tels of Houston, the lonely winos 
of \ladison Avenue, the mis
treated seniles in the nursing 
home of San Juan, the stinking 
bars, guns, rats, dirty streets, and 
the hunger, desperation, sickness, 
hatred, and confusion of West Side 
Chicago. 

Here at the University of 
Texas there are many books, and 
here manv famous and not so fa
mous me~ write about social injus
tices and suffering. Some write 
about freedom. Here students and 
professors rap about these things. 

Here everybodv 1s going to change 
the world when they graduate 
Here we are reminded of France in 
the mid-eighteenth centUr)' before 
she engaged herself in the Seven 
Years War and faced her downfall 
Francis Parkman writes in 
Jloncalm and ll'olje (p.35): 

"The prestige of the monar
chy was declining with the ideas 
that had given it life and strength. 
A growing disrespect for king, 
ministry, and clergy was beginning 
to prepare the catastrophe that was 
still some forty years in the future. 
While the valley and low places of 
the kingdom were dark with mis
ery and squalor, its heights were 
bright with a gay society-elegant, 
fastid10us, witty-craving the 
pleasures of the mind as well as the 
senses, criticizing everything, 
analyzing everything, believing 
nothing." 

Our hearts we have com
promised for tl•e "in" things of 
today-talk, titles, and rags. Ev
erything is cheap. Our homes and 
cars are made to leak after three 
years-and so is our government. 
These are all mere physical man
ifestations of our "inner 
essence"-a lack of quality, 
depth, value. We have separated 
our physical bodies and minds 
from our spiritual desires and 
needs, namely our hearts. We ac
cept responsibility for our racial, 
economic, or political problems, 
only verbally. Our universities, 
churches, families, and peer cir-
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cles have sanctioned our manner of 
coping wich che farmworkers' 
struggle-as detached observers 
and sympathizers. 

Desire for spiritual fulfill
ment. God's love and concern for 
man can find expression only 
through man's heart and respon
sive action. But we have separated 
ourselves from our hearts in order 
to "get by." \Ve have limited 
God's expression here on earth or 
left Him out completely. Yet in our 
emptiness, we see today man's 
deep desire for spiritual fulfill
ment-for peace, idencicy, com
munity, purpose, comfort. Young 
and old, Christian or non
Chriscian, black, white, or brown 
experiment wich medication, sen
sitivity sessions, drugs, and yoga. 
Is this an escape, or is it an expres
sion of man's suppressed inner 
need and desire to reintegrate his 
mind and body harmoniously in 
thought and action? 

Upon my return from Chicago 
in December, 1972, (which 
marked the end of my six and 
one-half vear "crusade" for che 
"salvatio~" of che suffering), I 
faced a realization which had been 
creeping up on me for some cime 
now. I could do little for these folk 
through che cools, know-how, tac
tics or resources which I had or that 
were avai lable to me. I was merelv 
copying America's technique o.f 
dealing with her complex 
problems-the band-aid treat
ment. 
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Would I work with che youth 
in Joliet for $12,500 a year? No! 
\Vould I work with Sesame Street 
in Chicago for another $12,000 a 
year? No! Surely I would work for 
che Catholic Conference of 
Bishops-on legislation ... where 
ic's ac? :-lo! Everyone thought I 
was a fool. l was perhaps. As social 
servant, follower, leader, or or
ganizer in social action, I became 
more and more aware of just how 
little we who were involved in chis 
type of community work were 
doing with the resources and 
knowledge at hand. Our desire to 
effect change was sincere. But the 
tactics we used and the moves we 
made (even though we could al
ways justify them) I deeply ques
tioned manv times. There was a 
growing ho~tility and conflict in 
the community, and our group or 
organization. Lack of unity and or
ganization was resulting in an over
lap of services, a misuse of funds, 
manpower, and energy. There 
were many reasons for this frustra
tion and fighting. 

Disillusion with service agen
cies. Large sums of federal aid had 
been poured into the communities 
in a clumsy effort by the govern
ment to deal with the racial and 
poverty problem. But the solution 
lay in changing discriminatory 
policies, standards, rules, and reg
ulations. And these only became 
more subtle and unreachable 
while the community agencies 
fought each other. Agencies offer-



ing similar services were granted 
differing amounts of money caus
ing discontent and rivalry among 
the different agencies, and also, an 
overlap of services. This was no 
accident either. 

Chicanos and Blacks out to 
look for themselves (even those 
who had appeared most concerned 
for the people) filled the ranks for 
the administration of the funds. 
Here they found security, power, 
prestige, and money. The "mas
ses" whose hopes had been raised 
by the increasing "concern" of 
their leaders who spoke about 
brotherhood, identity, pride, and 
no more rats, foresaw brighter 
days. But they soon became disil
lusioned and even more bitter, and 
their hopes dwindled as they wit
nessed the heated arguments and 
flashy cars of their community 
agency neighb.,1s. The more 
militant groups of the community 
and the gangs who had reason to be 
bitter also, added to the fire. Thus 
there was plenty of excitement, 
and the rats increased, and the 
tenaments got shabbier, and the 
slum landlords and politicos got 
more comfortable. 

The situation was no differ
ent on the political or education 
level, as brown and black faces 
began to fill the city councils and 
school boards and administrative 
staffs of other institutions. Many 
times I felt that I was merely help
ing to perpetuate distorted values. 

Those of us who could sur
vive through the internal conflict 

and still had enough motivation to 
deal with the Chicago Park Dis
trict or the Sanitation Department, 
entered into a maze of policies, 
systems, and restrictions which 
o~ly became more complex as we 
dug deeper to find the enemy and 
the solution. !\lost of the person
nel of these city departments 
didn't know much about their job. 
It all seemed so hopeless, and our 
work so useless! 

I became conscious of how as 
victim or mender, I had been deal
ing with symptoms of problems 
whose origin or cause was beyond 
my present understanding and ar
ticulation. I saw the limit in the 
"salvation" I had been trying so 
hard to bring about. :-.lo one could 
now convince me that this was 
where it was at. Perhaps for others 
it was. It had been enough for me 
at one time. :-.low I wanted to un
derstand when, where, how, and 
why these systems distorted the 
values which perpetuated them 
and the sad people who lived off of 
them. I saw no purpose in fighting 
in this pit forever. I knew there 
had to be answers to this-and 
more to life. My strong desire and 
need was to find it. 

And then a retreat. In 
January I decided to involve my
self in a retreat. Not one in which I 
would seclude myself in medita
tion, but one in which I would con
tinue to attend classes, work, in
teract with people, fast, pray, and 
for my personal growth give up 
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Beatrix Gonzales (right) with two sisters in her retreat center. 

whatever I felt was necessary as I 
went along. I began my retreat out 
of pain, desperation, and confu
sion. I needed to come to a deeper 
understanding of myself (I was 
caught in too much inner conflict), 
of other people, and the whole 
universe and my place within it. I 
sought new tools and a new 
framework from which to view 
myself in relationship to man and 
God, from which to view the sig
nificance of my existence. I 
wanted to know the relevance of 
man's existence in this time and 
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age in relationship to his past, the 
crisis of today, and his hope for the 
future . Why did everyone always 
want to do good, yet muff things 
up so drastically? 

I was told these were deep 
theological questions and the) 
were not practical to the political, 
economic, and social problems of 
today, and that I should quit 
philosophizing and go back to 
picketing. But if what I was pres
ently experiencing, in view of my 
past, was all that there was to life, 
then I didn't want to live anymore. 



I saw no relevance in man's exis
t' nee and suffering, and I could 
not pretend that this suffering 
wasn't there, nor-could I pretend 
that this was doing anything to get 
to the cause of the real problem b) 
picketing. 

Getting back to my retreat, I 
decided that if I could not achieve 
a certain degree of peace and un
derstanding amidst my everyday 
life experiences, then whatever 
understanding and direction I 
sought and found in seclusion 
would no doubt go out the wmdow 
the minute I returned to m) daily 
life routine. 

'.\fy quest turned out to be 
more difficult and serious than I 
had expected. '.\Iy friends became 
disappointed and they called me 
up and accused me of abandoning 
them and "my people." Most of 
them avoided me altogether ex
cept when they wanted to ques
tion me as to whether I had really 
loved them at all, or whether my 
past involvement with the people 
had not been for my own selfish 
gain. I felt they had a right toques
tion this because I questioned all 
of this mvself. However, I had 
nothing t~ say. They said I was 
navel-watching. But what could I 
say? There was no other path I 
could take. They don't call me up 
anymore. Few people understand. 
Sometimes it is wise not to depend 
too much on people for under
standing. 

I feel that one must seek 
one's own path and accept that it 

will be different from that of other 
people close to us. Perhaps it will 
demand more, perhaps less. 
These demands will determine 
the extent of our responsibility de
spite our friends, relatives, com
munity, or people. Sometimes we 
have to forget that they exist or 
that the) laugh at what we do. l\o 
one can rightfulv dictate or criti
cize another person's degree of 
commitment no matter h w great 
or small, because no one but that 
person is fullv aware of his insight, 
knowledge, and consequently de
gree of pain and unrest for man's 
suffering. It is this personal aware
ness and one's capability (physical 
and mental) of dealing with it, that 
determines the extent of one's re
sponsibility, and the basis on 
which one will be judged for this 
life. 

I am learning much from my 
retreat. With each small new reve
lation or answer to my questions, I 
have only deeper ones, and many 
times, I experience only more in
tense pain. But I am trying to put 
into action my insight-which 
simply means disciplining myself 
to accomplish more with my time, 
putting myself in positions which 
perhaps may not be very 
favorable-especially to the ego 
-but which will help me become 
more sensitive to other people's 
needs; serving people that I would 
never, in my everyday life, have to 
even talk to in order to get by; and 
questioning everything and 
everybody. 
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\\'e've always made up and 
believed strange but convincing 
justifications for our accions. :\1y 
questions about suffering and in
justice lead co deep moral and 
spiritual implicacions. That may 
sound general, hue lee me explain. 
Everyone is so anxious to do good 
and co be recognized for it chat we 
seem to be spinning our wheels on 
shore-range goals. Everything is so 
much on the surface. Peopl e , 
policies, and systems appear hon
orable and real and evervone is 
happy, but underneath ch~re's an 
intricate web chat we have woven 
that someday someone's going co 
have co cap, and everything we 
have constructed on its surface will 
collapse. What are we leaving be
hind for our children? 

The morality of the church. I 
question the morality of those ded
icated organizers based in a Puerto 
Rican and Black neighborhood re
ceiving fund s from Catholic 
charities, and the federal govern
ment in the name of these 
minorities. Yee the work is staffed 
with white organizers who work for 
the neighboring white community 
(whose main concern and energy 
goes to keeping these minorities 
from moving into their neighbor
hoods). 

I know this may sound trivial 
to us here at the Universitv of 
Texas, but co the Blacks, Pu.erto 
Ricans, and poor whites of that 
neighborhood it's a matcer of sur
vival. In how many other places is 
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chis repeated and unquestioned? 
The situation of the Khmer Re
public in Southeast Asia, where 
the U.S. has abandoned a peace
loving people co the invasion of an 
alien power, is not that much dif
ferent . 

Today, everything we have 
pretended co have such a strong 
foot on is slipping out from under 
us- as we witness Watergate, 
Agnew's resignation, and soon it 
will be the Church, and Daley, 
and the community organization in 
Chicago. The men who tried co 
warn us of chis, and tried co 
reawaken us were shoe or impris
oned chis lase decade-King, 
Robert F. Kennedy, John F. Ken
nedy, :\hlcolm X, Camilo Torres. 
Today we have a few- Cesar 
Chavez, the Berrigans, Solzhenit
syn. 

The prophets of our day. 
Historically, God has been work
ing through specific individuals co 
deliver to man His heart, His de
sire, and His purpose for man. 
These men have brought direc
cion, but we have not listened. 
The demands God is placing upon 
our lives today He bases on the 
time in history He has placed us 
and the cools and knowledge He 
has given us for recognizing and 
fulfilling our responsibility. If we 
feel unrest of the soul ic is perhaps 
because He is calling us co serve as 
His instruments and chis demand 
conflicts with the patterns (social, 
political, economic, religious) chat 



we presently have to work within. 
l\ly question then is: Do we ignore 
our hearts (thus Hrm), and con
tinue to live in this messy and 
meaningless world, or do we 
change the patterns? Our mistake 
seems to lie in that we try to con
struct our dream on chese cracked 
foundations without changing the 
patterns, because this would de
mand that we change ourselves to 
an extent, and those things we 
take pride in. We are also quite 
good at justifying why we don't 
have to change ourselves and our 
ways in order to fulfill our purpose. 
We will live in a dream-our chil
dren in a nightmare. We have been 
sowing bad seeds as a people and a 
nation. No one can prevent what 
these seeds will reap. We question 
why God allows so much suffering, 
but is it a fault of God, or a void in 
man? 

These men-King, John F. 
Kennedy, Torres, Gandhi-what 
were they saying? Why were they 
shot? ~lalcolm X attributed the 
death of John F. Kennedy to the 
bad seeds the American people 
had sown for their injustices. The 
great men of our past have never 
been recognized until after their 
(tragic) death. Then everyone has 
grieved them, sighed, and said, 
"These men came before their 
time." 

Could God have prepared Is
rael and the Jewish nation for so 
long to receive His son, and then 
sent him prematurely? What hap
pened to the prophets He sent to 

prepare the people? Could we 
have failed to listen to the urgency 
of the message of these men chis 
last decade? If so, what will our 
children inherit from us if Christ 
were co return todavand our nation 
would shoot him 

0

too? Could six 
million Jews have died at the hand 
of the Nazis in retribution for their 
ancestors' failure to recognize the 
son of God? How can we recognize 
the son of God if he returns coda• , 
if we don't know his Father's 
heart? 

These men have known their 
time. We do not know ours. 

The American Indians have 
had many visions. Presently, they 
prophesy great destruction in 
America-not forty years from 
now, but today. We deny their 
prophecies. "They have no 
proof!" we say as we echo the same 
fears of our president. 

Our negligence and failure co 
act keeps us locked within our 
minds- separated from the hearts 
and humility of these men, and 
limited within the world of horrors 
which we have conditioned our
selves to accept and chat these 
men have so profoundly ques
tioned and challenged amidst 
laughs, threats, and in the end, 
death. I feel that we must confront 
ourselves and our words very seri
ously. When we begin to earnestly 
respond to the demands of our 
hearts, then we can begin co re
store our relationship with God. 
Until then, we cannot hope for 
world peace and unity. 0 
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the 
eighth 
dCI~ Qf 
creation 
by KEN WEBER 

Day one: Create the 
heavens and th . earth. Let there 
be light! Separate it from the dark
ness. Call the light day and the 
dari..ness night. 

Day /Wo: Separate the wat
ers into seas and clouds. Call this 
area of separation the sky. 

Day three: Gather the seas 
together to let dry land appear. Let 
the earth put forth vegetation. 

Day four: Place lights in the 
heavens to separate the day from 
the night, and to be signs for the 
seasons, the days and the years. 

Day five: Create the sea 
creatures and the birds of the air. 

Day six: Create all the crea
tures that walk upon the earth ... 
and, oh yes, create man! 

Day seven: Rest. Bless this 
day, and prepare forthe eighth day 
of creation with my children. 
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Th is is a h) pothet1cal 
schedule that God just may have 
drawn up be.fore beginning crea
tion. However, man would have 
been much more than an after
thought. On that eighth day of cre
ation, man was to have brought 
himself to perfection and become; 
co-creator with God, sharing and 
creating with God. Yet something 
happened. Man separated from 
God, and the seven days of crea
tion were nullified. So, throughout 
history God and man have been 
trying desperately to re-create 
these seven days. 

In creating, however, man 
has been trying to create by affect
ing his surroundings. Yet before 
we can learn to create other things, 
we must first learn to create our
selves, developing and maturing 
the positive aspects of our per
sonalities and our hearts. So, how 
do we go about doing this? just 
how <lo we create ourselves? 



We need an example. \\·ell, 
frsr we need an example, some
one who ts rhe n pe of person chat 
we desire to be. Among rhe first 
two people that come to my mind 
are Jesus and Reverend Sun 
Mvung !\loon. The\ have given 
rheir lives to us m rhe form of love, 
concern, hard work, and in their 
own blood. Thev have also given 
us their trust. 

In rhe1r examples rhev have 
shown us the tvpe of people we 
can and should be. \\e should be 
10\ mg and also disciplined; yet the 
love and discipline muse be well 
balanced. One should not out
weigh the other, because the 
domination of one O\'er the other 
would destrov the value of them 
both. \\e should be dynamic and 
outgoing, and at the same time this 
should be balanced with LdutJOn 
.Ind reason. We should be con
cerned with people, people as in
•liv1duals, groups , families, na
tions , and people of che entue 
world \\e should be sure of our
selve• and our ab1lit1es, and ar rhe 
same time realize our J,m1rarions. 
These dre JUSt a few of the exam
ples set for us. 

Another example. However, 
there is another example that we 
can follow besides them. Let's see 
1f you can recognize this person b) 
his qua lities. He listens well, not 
only to what you are saying but 
what you are feeling, and because 
he doesn't jump to conclusions, 
the decisions he makes are sound 

and just. He alwavs generates 
happiness and lo\e unselfishly, 
not just to one or two people but to 
eYervone. He knows how to be 
either a good follower or a good 
leader. lle's dependable. He's 
creative and knowledgeable. He's 
srrong spuiruallv, ver he's gentle 
He has a good sense of humor, and 
so on. 

This lase person, mv lase ex
ample, has no name because he is 
many people. He 1s rhe combina
tion of rhc pomive elemenrs of 
evervone. Yes, we can and should 
use Ch rise as an example co follow. 
But we should use each other as 
examples also. Ir's by having g1ye 
and rake wirh each other char we 
grow and macur

0

e. 
Each of us has admirable 

qualities that others should emu
late. So, use each ocher as exam
ples. If \ ou see a qualiry in some
one else that vou like, ask vourself 
\\ har it is that makes \ ou like this 
qualit\. \lavbe 1t's a ·qual'tv that 
you should have. Be open to what 
other people ha\ e to offer vou. B) 
having gi\'e .rnd take we can create 
ourseh es and grow. 

Be willing to receive. :-.low. a 
great deal of our work is geared to 
the question, "\\-har can we give 
others?" But as individuals, and as 
a group, we must also be willing to 
recei\ e and accept things from 
others. This would really be a hec
tic world if everyone was giving 
and no one was receiving. In rela
tionships with people, their fcel-
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ings arc important, but don't 
forget that your feelings arc impor
tant also. Don't sell vourself short. 
:\laintain a good bal~nce between 
the respect you have for others and 
the respect you have for yourself. 
If we gain a deeper understanding 
of how we can have a God
centered love for others t1nd our
selves, Jesus' co1 mandment co 
love your neighbor as )Ourself 
could take on an even deeper 
meaning. If you don't love your
self, how can 'ou learn to love 
others, and ho~,. do you expect 
God to love you? 

Weapon against bad ideas. 
Once we have brought ourselves to 
maturity and have formed our per
sonalities, we then have the free
dom co reach out and begin creat· 
ing in a more external sense. Yet, 
looking at the world around us it is 
often discouraging to see the 
"ueativitv" that does exist. So 
many bad ideas have been success
ful that it often seems as if we are 
defeated before we even start. 
Yet, as Alfred \Vhimcv Griswold 
once said, "Ideas won't go to jail. 
In the long run of history, the cen
sor and the inquisitor have always 
lost. The only sure weapon against 
bad ideas is better ideas. The 
source of better ideas is wisdom." 

Better ideas. Thev're some
thing that we all have.' They are 
things churches arc founded on. 

Well, we have these ideas. 
Now how do we express them to 
other people to make the ideas de-
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sirable? Advertise? All right, let's 
advertise. Take an idea, any idea 
that you want other people to take 
note of. !'\ow think of how you 
would express it. When you have 
done this put yourself in the shoes 
of the other person. What is be 
going to think of the way you ex
press this idea? Is he rcall) going to 
be interested, or is he even going 
to want to listen? If you were this 
person, what would you be looking 
for? Does the expression of your 
idea have any value to this person? 
Docs it fill a need that this person 
has? 

Selling your ideas. If not, you 
had better improve you sales tech
nique. You see, true salesman
ship, or any form of true creativity, 
involves love, concern, and an in
terest in whatever your idea is for. 
If you arc more interested in sell
ing your idea than filling a person's 
need, your idea won't sell. If you 
are more interested in bringing a 
person to you than you are in going 
to him, )OU aren't going to win his 
heart. 

When Jesus wmmandcd his 
disciples to follow him, he had to 
sell himself right then and there. 
He had to instill in his disciples the 
feeling ar least rhar he was capable 
of filling their needs. He had to 
instill faith and trust into them. 

\\'hen Reverend ~loon asks 
us if we arc able to do something, 
what is it that causes us to shout 
"Yes!"? Among other things, it is 
the faith and trust that we have in 



the example he is setting. It is also 
the knowledge that he is willing to 
sacrifice himself for us. It is al~o 
the faith and trust that ht has i11 us. 

~ow, let's again take a look at 
the idea that you ''ant to express. 
Does your idea have value? Docs 
vour idea fill the n<>· d of someone? 
i 'hen show that it does . Become 
an example of this idea by your 
actions. Sacrifice for this person 
and sen·e him, showing that you 
care about his needs, not that vou 
are trying to sell him someth.ing 
that he doesn't want. Demonstrate 
vour faith and trust in his know
iedge and feelings. People have a 
ri ght to think that their knowledge 
~nd feelings are \'aluable, because 
they are! 

How obout love? And "hat 
about love? Do you love the person 
that you are relating to? Many 
people think of love as a private 
thing to be displayed only if no one 
else is looking: "Psst. .. Hey, I 
love )OU • •• " 

But if vou love someone, it's 
nothing to · be ashamed of. You 
should feel free to show your love 
no .matter where you are and no 
mattu who is \\atching: 

"HEY, FA\llLY! I LOVE 
YOLT' 

However, by expressing love. 
I don't reall} mean shouting it 
from the rooftops. I mean op nly 
demonstrating your love and con
cern by serving this person unself
ishly. Also, I do not mean that this 
love shou ld be one sided. You 

should consider that this person 
also has a desire to love. He al~o 
has things to offer. Encourage him 
to love. Encourage him to give 
out. Be a parent to this person, not 
a preacher. Set standards for him. 
Bring the heart of God to him so 
that he can understand it and in so 
doing become a reflection of God 's 
heart himself. 

These are only the begin
nings of the creative process. En
tire volumes of hooks have been 
written on creativity covering 
many things that I ha,·e not co
vered here. But these arc the be
ginnings of creativity, the founda
tion of constructive cre;1tivitv. 
First we must create ousclves a~d 
our personalities. For this we need 
examples such as Jesus, Heverend 
!\loon, and each other. Second, we 
must learn to create in a more out
going sense. We must learn to fill 
others' needs with the things we 
create. \Ye must learn to express 
love through our ideas. Our ideas 
should help others to understand 
and become a reflection of God 
and His heart. l'sing principles 
such as these we can begin restor
ing the seven days of creation. We 
can again build the foundation that 
was lost in the fall. By our doing 
our part in this, with God's help, 
God will soon be able to add 
another day to His schedule for 
creation. 

Day eight: :-.low my children 
and I may trul) begin to create 
together! D 
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lFIE 
"IEW 
FROtl\ 
IAUS4NNE 

by EDWARD E. PLOWMAN Less than fom miles scpa-
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ates Lausanne and Geneva, '>wit
zerl.ind, but last month they were 
worlds apart theologicallv. The 
document that went out from the 
International Congress on \\orld 
E\angelization (ICO\H~) at 
Lausanne bore no address, but the 
World Council of Churches 
(\\'CC) headquarters in Geneva 
was clearly an intended recipient. 
Indeed, Anglican bishop Jack 
Dain of Australia, ICOWE's ex
ecutive chairman, said he had won 
assurances from wee leaders that 
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Executive Chairman of the International Congress on World Evangelism Jack 
Dain, and Billy Graham sign the Lausanne Covenant affirming faith in 
evangelical principles. 

the paper-entitled the Lausanne 
Covenant-would be studied at 
this month's meeting of the wee 
Central Committee in West Ber
lin. In effect, the paper says to the 
WCC: We don't agree with what 
you said last year in Bangkok about 
evangelism and we want to set the 
record straight. 

Dain and evangelist Billy 
Graham, ICOWE's honorarv 
chairman and its originator, signed 
the covenant publicly on the final 

morning of the ten-day meeting, 
and by mid-day nearly half the 
4,000 who attended the congress 
(2,430 of them as official partici
pants) had also signed. 

Lausanne's significance is 
manifold. It is the first time in 
church history that so many 
evangelical leaders from so many 
lands-some 150 nations and de
pendencies in all-assembled to
gether to discuss world evangeliza
tion and to map strategy to achieve 
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it. Plans were drawn up to create 
an ongoing international "fellow
ship" that in time may grow big 
enough and importanr enough to 
challenge the WCC's position of 
world church leadership, despite 
the disclaimers of such intenr by 
ICOWE organizers. Its existence 
may serve immediately as a mod
erating influence on statements 
and policies of the WCC. Many 
participants went back to their re
spective lands determined to 
create national evangelical fellow
ships where none now exist, ochers 
began planning regional and na
tional congresses of evangelism, 
and a number of blacks at the con
gress formed an organization link
ing blacks in North America, the 
Caribbean, and Africa for coopera
civ e evangelistic endeavors 
-another milestone in church his
tory, if the group attains its goals. 

The congress also proved to 
be a catalyse for evangelical unity. 
In some notable cases national 
delegations chat had come to 
Lausanne divided were able co ar
rive at an understanding during 
confrontations in national strategy 
sessions, and they went home 
vowing to tighten ranks there. 

From the outset, participanrs 
had a grueling schedule. t.lornings 
were devoted to Bible study, pre
sentation of "biblical foundation" 
and "issue strategy" papers, and 
involvemenr in national strategy 
groups. Afternoons were given to 
demonstrations of evangelistic 
methods, study of the theology of 
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evangelization, and consideration 
of specialized evangelistic styles. 
In the evenings there were more 
speeches, testimonies, and 
multi-media reports of evangelis
tic activity throughout the world. 

A Sunday-afternoon evan
gelistic rally in a nearby stadium, 
featuring evangelise Graham and 
ochers, attracted a near-capacity 
crowd of more than 40,000, mostly 
from Switzerland, France, and 
Belgium, many of them young 
people. One of the first among 500 
or so to respond to Graham's invi
tation to receive Christ was a re
porter from a Paris daily. Earlier 
that day many Swiss churches had 
joined together to conduce a 
French-language worship service 
in the stadium, attended by about 
10,000. Local leaders said in inter
views that the size and enrhusiasm 
of the crowds indicated a rising in
terest in evangelical Christianity. 

Congress participants, the 
majority of chem from outside 
North America (more than 1,000, 
not counring missionaries, were 
from Third World countries), were 
invited to Lausanne on the basis of 
a complex formula involving such 
things as evangelical commitment, 
function, and racial, ethnic, and 
geographical quotas. Major study 
papers by congress speakers were 
sent to them in advance, and chev 
were asked to mail their responses·, 
providing at lease some give and 
cake. Ac Lausanne the speakers 
dealt wi ch these reactions. 

The congress was conceived 



after consultations between 
Graham and several others. They 
enlisted more than 150 interna
tmnal leaders as convenors, includ
ing a twenty-nine-member plan
n in g committee representing 
nearly a score of countries. A low
visibility campaign was launched 
to raise the $3.3 million budget, a 
large chunk of it earmarked for 
scholarsh ips, mostly for Third 
World participants. 

Organizers continually em
phasized that participants were not 
delega tes and that the congress 
was not a legislative body. Yet the 
covenant and the plans for an on
going structure that came out of 
Lausanne are bound to carry con
siderable weight in church circles 
for vears to come. 

· Five persons were chosen by 
the planning committee to draft 
the covenant: Anglican rector John 
Stott of London (chairman); 
writer-editor J. D. Douglas of Scot
land; Peruvian Samuel Escohar; 
l nter-Varsitv Christian Fel
lowship's (lll{nois) president Hud
son Armerdmg; and U.S. evan
gelist Leighton Ford . 

As a result of responses by 
participants, several key changes 
were reflected in the final draft. At 
the insistence of philosophical 
theologian Francis Schaeffer of 
nearby L'Abri and others , the 
state ment on Scripture was 
strengthened to include a clear af
firmation of inerrancy . The 
social-responsibility section was 
intensified, putting signers on rec-

ord as affirming that "evangelism 
and socio-political involvement 
are both part of our Christian 
duty." Added to the statement on 
evangelistic urgency was an indi
rect reference to the missionary 
moratorium issue as raised by 
some African blacks: "a reduction 
of foreign missionaries and money 
in an evangelized country may 
sometimes be necessary to facili
tate the national church's growth 
in self-reliance and to release re
sources for uncvangelized areas." 
Also, a new introduction was 
added to the church partnership 
section: "We rejoice that a new 
missionary era has dawned. The 
dominant role of western missions 
is fast disappearing." 

An entirely new section was 
added on freedom and persecution 
in response to a resolution from a 
sixty-member strategy group deal
ing with evangelism in countries 
whose governments are hostile to 
Christianity. 

l\leanwhile there was no ton
ing down of the covenant's 
strongly worded rejection of uni
versalism, syncrctism, and the 
premise that social action and 
political liberation can be con
strued as evangelism. (Favorable 
references to all these concepts 
can be found in public statements 
of the wee or its leaders over the 
past few years). 

For a while it appeared that 
the proposal for an ongoing fellow
ship might split the participants. 
Some Latin American and African 
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leaders suspected a "hidden 
agenda" aimed at creating an op
posing parallel organization to the 
wee. :-.lot so, it was asserted sev
eral times from the podium. Of 
more than 1,000 who responded to 
a questionnaire, he said, 86 per 
cent indicated thev wanted some 
kind of ongoing ,;fellowship" to 

keep the spirit and purpose of 
Lausanne alive, and 79 per cent 
approved the establishment of a 
thirtv-member Continuation 
Com~ittce. 

Indeed, in preliminary papers 
that had been mailed months ago 
to participants several speakers 
called for such an association, and, 
said Dain, manv advance re
sponses from p;rricipants ex
pressed a similar wish. Uncon
vinced, several leaders engaged in 
corridor politicking in apparent 
hopes of creating enough dissent 
to get the ICO\VE planners to 
quash the idea. They failed, and 
plans moved ahead. 

In national and regional cau
cuses participants nominated 102 
persons. For the Continuation 
Committee the planning commit
tee will select twenty-five of these 
(plus five others on or off the list) 
as follows: one each from Oceania 
and the .\liddle East; three each 
from Central-West Asia, East Asia, 
Africa, and Latin America; five 
from Europe; and six from :-.!orch 
America. The Continuation 
Committee probably will establish 
an executive office to link national 
and regional post-Lausanne fcl-
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lowships. 
Another document, "A Re

sponse to Lausanne." came from a 
rump session (there were many) on 
radical discipleship attended by 
several hundred who felt the con
gress had not said enough on 
Christian social responsibility. Its 
point: "There is no biblical 
dichoromv between the word 
spoken and the word made visible 
in the lives of God's people." The 
planning committee permitted 
distribution of the statement to 
participants. 

.\lany dismissed che paper as 
superfluous. The social-responsi
bility theme in face was given 
heavy stress not only in the cov
enant but also in plenary presen
tations. Its cwo most vocal advo
cates perhaps were Escobar and C. 
Rene Padilla, an exerntive of the 
Latin American branch of the In
ternational Fellowship of Evangel
ical Students. Both men seemed 
more popular among Anglo
Saxons than among their Latin 
peers, who declined to nominate 
chem to the Concinuacion Com
mittee. Ac one i prompcu meet
ing of about 100 Latins, Escobar 
spoke critically of missionary rela
tionships in Latin America, and he 
was prompcly rebuked by a do:ten 
leaders who said they not only re
jected the idea of a moratorium but 
also would welcome all the mis
sionaries they could gee. 

The moratorium issue arose 
in the Ease Africa National 
Strategy group, composed of about 



sixty representatives from Kenya, 
Tanzania, and Cganda. In that 
group was an ICO\\'E convenor, 
John Gatu, executive head of the 
Presbyterian Churches of East Af
rica and president of the Central 
Committee of the All Africa Con
ference of Churches (AACC), who 
issued the call for a moratorium on 
Western missionaries and money 
at the recent AACC meeting in 
Lasaka, Zambia. (J\loratorium hit 
the headlines in 1972 when dele
gates to the WCC Conference on 
Salvation held in Bangkok called 
for it.) Several of the East Africans, 
including well respected Anglican 
bishop Festo Kivengere of 
l ganda, said they felt the group 
needed to say something because 
of all the bad press and negative 
understanding attached to the 
word. Debate was spirited but 
calm and reasonable. (In an inter
vie'' later. Kivengere said the 
AACC had not really represented 
grass-roots sentiment; the Lusaka 
statement, he said, was occasioned 
by the paternalism of the some 
missionanes.) 

In the debate Ga tu reasserted 
his belief that a meaningful part
nership with Western missionaries 
is impo5sible because thev regard 
Africans as ecclesiastical children. 
The onlv wav to break the back of 
paternalism' is through a 
moratorium, he argued. Former 
Anglican archbishop Erica Abiti of 
Lj!;anda and Bishop Henry Okullu 
of Uganda led the opposition. A 
compromise statement was finally 

approved: 
"Although the idea of mora

torium has been recommended to 
the churches in Africa, the 
churches have not yet dis
cussed the recommendations or 
approved it. Thus the impres
sion that the churches in Africa 
have alreadv declared moratorium 
is misleading. 1 tis howe\'er impor
tant to recognize that the idea be
hind moratorium is concerned 
about ove~dependence upon 
foreign resources both pe· sonnel 
and finances, which ~ometimes 
hinders initiative and develop
ment of local responsibility. [Our] 
group felt that the application of 
the concept behind moratorium 
might bc considered for specific 
situations rather than gener. lly." 

l\leanwhile, several platform 
personalities, including Graham, 
critized the call for a moratorium. 
But all things considered, the 
emergence of the moratorium 
issue and the riming of ICOWE 
may be of deep significance in the 
history of evangelicalism . .\lany 
Westerners at the congress said 
chat they were impressed by the 
zeal and competence of the Third 
World Christians and chat they no 
longer fear for the future of the 
churches if the missionaries must 
leave. They said they now sec 
their Third \\'orld counterparts as 
full partners in the cask of world 
evangelism and no longer as ob
jects of special aid or as interna
tional subsidiaries to be looked 
after. D 
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lJxJli amazes N . rm: 
by KJELL HAGEN 

Tiu follofJ1:ing series of ' orts on 
Explo 74 i11 Seoul, Korea this summer 
'111Jas written for Va rt Land, a C/11is
tian dai~v newspaper pub/islud in 
Oslo, NorfJ1:ay and is reprinted here by 
pennission. 

An Unforgettable 
Introduction 

All those claiming that God is 
dead, that the Bible is falsehood, 
and that Christianitv is a failure 
should absolutely have experi
enced Seoul these days. Here 
countless proofs would show the 
opposite. And yet, Explo 74 is only 
Starting! 
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About 100,000 l\.orean wom
en introduced this meeting by 
gathering for a prayer night on the 
airport at Yoido Island in Seoul. 
They spent the whole night on the 
asphalt, praying for their country 
and for the coming giant confer
ence. 

The airport, which is very 
close to Seoul's ordinary one, will 
be used for mass meetings during 
Explo 74. Every evening we ex
pect an audience of half a million 
and approximately 750,000 for the 
final meeting. When Billy Graham 
closed his campaign in Korea, 
more than one million people 
gathered at Yoido. 

The prayer night for the 
women opened with hymns, per
formed by a chorus consisting of 
1,500 members. They occupied a 
stand with a capacity of 5,000 
scats, erected for this special occa
sion. This is in fact the number of 
the Explo 74 chorus that will sing 
here every night. The Korean pas
tor who opened one of the biggest 
prayer meetings in history said, 
"Let us join in prayer for our 
fatherland . And let us pray that 
God's Gospel will save this coun
try." 

.Mrs. Konette Bright, wife of 
Dr. Bill Bright, founder of Cam
pus Crusade International, started 
her talk with a resounding hallelu
jah. "Recei\'e Christ tonight. 
l\fark this day as your spiritual 
birthda\'. I know the Lord will not 
make y~u disappointed," she said. 



All-night prayer meeting at Yoido Island, August 13, 1974, opened the ac
tivities of Explo 74 in Seoul, Korea. 

Kneeling on the asphalt. 
Several men and children also par
ticipated in the opening of the 
prayer night. To watch boys of ten 
or twelve years of age kneeling on 
the runway in deep prayer made an 
unforgettable impression. Beside 
them, their school uniform caps 
were placed . Several adults also 
knelt on the asphalt, while ochers 
were sitting praying on blankets. 
I\ lost of chem brought their Bibles 
and hymnbooks, but only part of 
the runway was lit. 

To be in such surroundings 
without being moved was very 
hard . And in the dark nobody 
noticed a Norwegian with tears in 
his eves. We wished that all our 
countrvmen could have seen these 
people. in prayer for their country, 
a \\hole night through, on an air
port in Seoul. There really is hope 
for a nation with tens of thousands 
of praying women. 

Every morning at 5:00 a. m. 
thousands of Christians through
out Korea are gathered in prayer 
that Explo 74 will be a spiritual 
revolution not onlv in their own 
country, but in all .of Asia and all 
over the world. 

One Wonders If One 
Is Still on Earth 

We foreigners must at inter
vals assure ourselves that we are 
not dreaming. Everything we ex
perience in Seoul these days is so 
fantastic. Any earlier experience in 
a Christian connection is fading. 

The religious revival among 
the Koreans must be experienced. 
For this reason we would wish 
every Christian person in Norway 
could have been present at Yoido 
Island in Seoul during the opening 
of Explo 74. The most optimistic 
ones hoped for 500,000 visitors. 
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When the meeting opened, the 
police estimated the crowd to be 
1.3 million. 

All of the long mnway was an 
ocean of people. And the moment 
when more than one million voices 
joined in the song, "What a Friend 
We Have in Jesus" was unforget
table. It really was like the sound 
of manv waterfalls. 

It .is impossible to describe 
the atmosphere and the environ
menc at such a mass meeting. Bue 
let us state, here were no signs of 
mass-psychosis, but the meeting 
was so en ,•raved with genuine
ness, true belief, and worship that 
even the most negative l\:orwegian 
would need to be respectful. 

The Koreans h:ll'e a meeting 
culture of which we unfortunately 
only sense some poor remains in 
Norwav. For two or three hours 
young 

0

and old people remained 
seated on the hard asphalt, appar
ently undisturbed by the rain 
streaming down during most of the 
meeting. They followed the text 
preached to them in their own Bi
bles. under the shelter of their 
umbrellas, and some of them were 
eagerly making notes. Others sat 
praying with their eyes closed. In 
between they all joined in a re
sounding "amen." 

Their devotion and joy were 
also expressed through singing. 
The foreign delegates were reall) 
moved, with tears in their eves, 
when hundreds of thousand~ of 
Koreans raised their hands, and 
with their eyes closed open their 
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mouths in songs of praise and 
prayer. In moments like these one 
started wondering if one was still 
on earth. 

Calmness was maintained in 
this enormous crowd until the last 
minute. l'\o unnecessary running 
to and fro, no unconcentrated at
titude. The crowd of one million 
was completey occupied with the 
message given to them. which was 
uncomplicated and direct. No so
called big name preachers were 
talking, still more chan one sixth of 
Seoul's inhabitants were present. 

The chorus this evening 
numbered 7 ,500 members, and 
the conductor stood on a ten to 
twelve meter high platform, a 
hundred meters in front of the 
chorus. With such dimensions it is 
hard to think of it as a reality. 
Among others the chorus sang a 
beautiful selection from Handel's 
"Messiah," and an old, well
known song "Watch, the Master Is 
Here," was among the collective 
songs. 

At the end of the meeting 
there was opportunity 10 rise up for 
those wishing to confess their be
lief in Christ. Within some sec
onds almost the whole ocean of 
people was standing. 

The return home lasted just 
as long as the whole meeting. 
Enormous rows of walking people 
made cransportation with busses 
and cars impossible, in spite of 
great numbers of traffic officers. 
But the time was shortened by joy
ful singing. 



Only a Spiritual Revolution 
Can Save Our World 

"When Christ changes our 
lives, everything is changed . We 
therefore believe that the best wav 
to change society is to get men and 
women to change in Christ." 

The head of Campus Crusade 
in Korea. Dr. Joon Gon Kim , says 
this, and conviction is behind his 
words. "\Ve feel that the most val
uable thing we can do is to intro
duce Christ to people. he says. 

Dr. Kim is a hard-cried per
son. Both his wife and father were 
brutallv killed by the Communists 
before his eves. I le himself es
caped in a ~ost miraculous way. 
Today he is lit up by the message 
of love. " Only a new spiritual revo
lution can save our world, and I 
think we are in the middle of it 
here in Korea." 

In 1961, Dr. Kim and 200 
other Koreans spent a night in 
prayer in the mountains . Here 
thev made a decision, to 
evangelize Korea in their own 
generation. This vision is now 
breaking through to all Christians 
in the countrv. 

Not ma~y would take Dr. 
Kim seriouslv when he said that 
300,000 Kor~ans would come to 
Explo 74 to be trained in 
evangelism. But when the confer
ence started, 320,000 people were 
registered. 

He received the mission to 
preach during the Korean War. 
\\'hen the C'..ommunists occupied 

the country. he fled with his family 
to a little island where his father 
was living. 

"Soon the native partisans 
started a rebellion, occupied prop
erty, and started to kill whole 
families without any trials," Dr. 
Kim recalled. "Every possibility to 
escape from the island was 
blocked. No governor or judge ex
isted. The power over life and 
death was pur in the hands of a few 
uneducated savage persons. 

"\Vhen the partisans were 
killing, they left the dead ones 
naked along the roadside, to make 
others feel shameful. The eager
ness to kill their own father or 
brothers was highly honored 
among those charmed by the re
volutionary spirit. :\ly family and I 
had to live in such an atmosphere. 

"One evening my wife was 
reminded to pray intensively for 
every member of our family. She 
spent several hours in deep prayer, 
that each of us must be prepared to 
die soon . At 2:00 a.m., the very 
same night, I woke up to someone 
gruffly shouting out my name, 
'Comrade Kim, come out!' 

"They tied up my father, my 
wife and me, and together with 
sixty others we were brought up 
into the mountains to be killed. 
Only a stone's throw from me they 
beat mv father in his head until he 
died. ~ty wife tried to keep the 
tears away when she told me 
goodbye. She would meet me in 
Heaven, she said. And there, just 
in front of me, I had to watch her 
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brutally killed. 
"I was beaten with a bat until 

I lost consciousness. When I woke 
up, I was beaten two more times. 
It is a miracle that my life was 
saved. 

"Later on, a soldier drew his 
sword to make an end of mv davs. 
But a woman married to a· Co~
munist shouted chat he was not 
allowed to shed anymore blood in 
her house. Another cime I was put 
into a sack to be dropped into the 
sea from a hill. Bue at chis moment 
an order was given that all soldiers 
were to meet at a certain spot. The 
two men going to throw me into 
the sea ran away, leaving me on 
the border of death. 

"During .JI this persecution I 
was without peace wich God. But 
then I realized my sin, and I never 
before felt so lost. I lowever, I was 
allowed to see the Savior on the 
cross, and peace and joy flooded 
into mv heart like a river. Thus I 
was abie to restore my relationship 
with the Lord. 

"I realized then that I felt free 
from the Communists' hatred and 
threat. A wish to please God and 
glorify His '.'lame was burning in 
my heart, and I started praying for 
the Communist I hated the most, 
namely the leader of those who 
beat and killed my family. I re
gained my strength and I left the 
hole in which I had staved for three 
months. I asked God, 'What do 
you want me to do under circum
stances like these? I am readv.' 

"The Lord then told m"e to 
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witness to my worst enemy. On 
the risk of my life I knocked on the 
door of the Communist leader. 
When he opened it and saw me 
standing there he was very sur
prised. I explained to him that I 
came in the name of Jesus, to ex
press his love for him. As I told my 
intended murderer about God's 
love for us, he started to weep over 
his sin, and asked Jesus to come 
into his life. I-le really became a 
new man in Christ. Two former 
enemies were now able to pray to
.~-.rher. This person lacer became a 
witness to Communists. He is 
today serving as the oldest 
member in a small Presbyterian 
church in Korea. We still pray for 
each other every day. 

"The more trials and suffer
ings I had to endure, the more 
convinced I became that God 
wanted me to preach the Gospel to 
the Communists. When the U.N. 
troops t•i>k over the island, about a 
hundred soldiers were going to be 
shot, among them some who had 
participated in killing my family. I 
prayed and then I asked the head 
o •he police if they could be freed. 
Since I was directly involved, he 
listened to me, and decided to free 
them. This was reported to the 
Communist headquarters in the 
mountains; thus chis event opened 
the way for me to witness to Com
munists. 

"A short time after I became 
pastor in a church in an area con
trolled bv the Communists. The 
response. was spontaneous, and 



God daily added Commun ists to 
His family." 

But new tasks waited for Dr. 
Joon Gorn Kim. 

"I had several opportunities 
to preach the Gospel to youth at 
their conferences, and one day 
God showed his agony for the stu
dents ." 

With a strong wish to reach 
Korean students with the Gospel, 
he went to the lJ .S. to study at 
Fuller Theological Seminary. 
Here he came into contact with 
Campus Crusade, and learned 
more of how to share one's belief 
with others. They talked in a sim
ple way of Christ, of rebirth, of the 
Holy Spirit, of prayer, and of the 
Holy Scriptures. Dr. Kim went 
back to his home country in 1959 
and founded the Korean Campus 
Crusade for Christ. 

"The doors are now wide 
open for the Gospel in Korea," he 
said. "According to what I have 
experienced, as long as the 
churches preach Jesus Christ, they 
have no difficulties with the au
thorities of the country." 

A Day-Long Baptizing 

"One thousand persons were 
baptized in our church in one day 
last month. It lasted from morning 
to evening. We could not do it on 
Sunday, because it is too busy 
then, so the baptizing took place 
on Tuesday instead. In a couple of 
months we will again have a big 
baptizing ceremony. From 

January of this year until August, 
we have welcomed 2, 700 new per
sons into our congregation, which 
now counts 24,000 members in 
all." 

Rev. Yonggi Cho of the Full 
Gospel Central Church in Seoul 
said this to /!art Land. He is head 
of one of the biggest Pentecostal 
churches in the world. The church 
building, which was finished one 
year ago, has seats for 10,000 per
sons, and is considered to be the 
biggest in the world. 

There are about fiftv Pente
costal churches in Seoul in.all. The 
Full Gospel Church is located on 
Yoido Island, close to the airport 
that was used during the mass 
meetings of Explo 74. Rev. Yonggi 
Cho, 38 years old, tells that the 
history of the church has been re
corded back to ~lay 1958. At that 
time he and another minister, 
called Jasil Choi, started to have 
meetings in a small tent church in 
Bui Kwang Dong, which is a part 
of the city Seoul. The group con
sisted of five believers. 

After three years, the number 
increased to 500. Rev. Cho then 
started a "revival center" in the 
heart of the city, called Full Gos
pel Revival Center. A missionary 
helped him. 

The number of the congrega
tion increased, and as time passed 
the church downtown became too 
small. In 1969 he started to build 
the huge church at Yoido, which 
was finished last vear, and the 
congregation mo~ed from the 
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Korean Christian women brought their Bibles and listened intently at the 
Yoido Island prayer meeting. 

center of the city. At that time the 
number of members amounted to 
18,000. The growth onl y con
tinued, and now there are 24,000 
in all. 

"In fact, this is my third 
pioneer work ," Rev. Cho said 
smilingly. In February of next year 
he will visit Stockholm and talk 
there for two weeks in a revival 
campaign. 
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On an island. The church is 
located on an island in the River 
Han, which flows through Seoul. 
Apartment buildings have been 
erected there only recently. In 
~orway , it would be ridiculous to 
build a huge church like this on 
such a place, but in Seoul it is func
tioning very well. People come to 
the church by busses, <;a rs , on 
bicycles, and by foot. 



The church hall looks like an 
auditiorium-with 8,000 seats. In 
addition there are three minor 
halls, with Z,000 seats in all. There 
is closed-circuit television trans
mission to all the halls. The floor 
covers 5,000 square meters in all. 
The building cost totaled $2.1 
million. 

To walk around the church is 
quite an experience. The church is 
well planned, with several small 
rooms for different purposes. In 
the basement, for instance, there 
are six classrooms. a chapel, spe
cial rooms for choirs, a big dining 
room, and offices for chi ldren's 
and youth activities. On the next 
floor arc offices for the ministers, 
conference rooms, and special 
meeting rooms for men and 
women, plus a big hall for the 
youth. 

500 Bible study groups. "\Ve 
have divided the city into 24 dis
tricts, to be able to keep in touch 
with every single member. Today 
we have 500 Bible study groups, 
headed by laymen. They gather 
evety week for prayer and Bible 
study. Sunday is the day when 
everybody gathers in the church, 
as manv as pos~bile. We also have 
two meetings on Wednesday af
ternoons and evenings in the 
church," Rev. Cho explained. 

The Full Gospel Central 
Church has 26 elders and about 
Z,000 church workers. The con
gregation also has five choirs, of 
which a couple are youth choirs. 

Rev. Cho emphasized that the 
youth make up a big part of the 
activities of the congregation. 
Sc,·eral hundred students work ac
tively in the church. In the Sunday 
school there are I ,ZOO children. 

Something which will 
perhaps surprise the average ]\"or
wegian is the fact that this \'igorous 
congregation in Seoul has sent out 
missionaries to several big cities in 
the l l.S., including Los Angeles 
and New York. The congregation 
also has missionaries in Bangkok 
and in Osaka, in addition to the 
pioneer work they have under
taken in Vietnam. 

"This vear we ha\'e granted 
$25,000 to the establishment of 
new churches," Rev. Cho said. 
The Full Gospel Central Church 
has ten missionaries in total. 
Through offerings last year they 
received $500,000. 

A mighty roar of prayers. 
//art Land's correspondent partici
pated in one Sunday service in this 
church. We were able to slip 
through the door just before it was 
closed-those coming afterwards 
had to wait for the next service. A 
great number of church workers 
were directing the traffic in the 
corridors. They constantly asked 
people to take it easy, so that no
body would be trampled in the 
stairways. 

Almost half of the service 
consisted of prayers. They prayed 
frequently and at length, so that a 
mighty roar of prayers filled the 
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huge church. This is also found in 
oth e r churches, and not only 
among the Pentecostals. Every
body prayed out loud, but they did 
not scream. The head of che meet
ing had to sound a bell on the pul
pit when he wanted to continue. 
And then the prayers at once faded 
awav. 

· According to Rev. Cho, the 
Assemblies of God in Korea counts 
today 100,000 Pentecostals, dis
tributed among 300 churc;hes. 

"But recently more than a 
million Christians have in a special 
way received the Holy Spirit; they 
talk in tongues and praise God in 
this wav," he said. 

Im'mediatcly after Explo 74, 
the Full Gospel Central Church 
arranged a prayer and fast week for 
youth. Five hundred young peo
ple participated. They gathered in 
the church for prayer and Bible 
study from morning to evening for 
six days. 

Growth Based on Prayer 
and Bible Study 

The growth within the 
church society in South Korea 
today is based on prayer and Bible 
study. The explanation is as easy 
as that. The Christians arc taught 
to read much in their Bibles. 

Rev. Kyung Chik Han, 72 
years old, looked at me smilingly. 
It was hardlv the first time that a 
fort.igner asked him for the secret 
behind the revivals in South 
Korea. The elderly Presbyterian 
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leader bowed forward in his chair, 
pointing at me with his right 
forefinger, emphasizing the fol
lowing: 

"The Chris tians in South 
Korea pray for increasing revivals. 
They know this is the only way to 
go. And when you often hear 
everybody praying out loud to
gether, it is because of the tradi
tion which was introduced during 
the revival of 1907. Before that 
time, only the ministers prayed 
out loud during the service, but 
then the different lavmen were 
given opportunity t~ lead the 
prayer, one by one. The problem, 
however, was that so manv wanted 
to pray out loud, and th~ row of 
prayers would never end. So the 
ministers said, 'Let us pray out 
loud together.' Since then the 
tradition has been like that all over 
the country." 

Rev. Han is pastor at the 
Young Nak Presbyterian Church 
in Seoul, a congregation with 
17,000 members. Every year 1,000 
new members are added. The 
church, which has 2,500 seats, is 
filled four times every Sunday. 
Services are held at 7:00 a.m., 
10:00 a.m., 11:30 a.m., and 2:30 
p.rn. Five choirs are active. 
Among those regularly visiting the 
services are 3,000 scudents. 

There are also two ordinary 
services for children and adults on 
Sunday evenings. Besides the 
prayer meetings every morning at 
5:00, there are also prayer meet
ings every Wednesday evening, 



Seoul's Young Nak Presbyterian Church draws large crowds. 

and cwo on Fridays ac noon. 
Rev. Han welcomed me in his 

flac close co che church. Rev. Han, 
who did much pioneer work forche 
Presbyterian church in South 
Korea, was chen ready to leave for 
a theological seminary, to teach 
there. The car was already waiting 
at the entrance, but still he gener
ously offered half an hour for the 
Norwegian journalist. 

Refugees. "The history of 
this church has been recorded 
back to t 945," he said. "That was 
when the first service was held. 
Twency-seven refugees from 
North Korea participated. At chat 

time many Christians fled south
wards, and I was one of them. 

"I had been serving at a con
gregation in North Korea for ten 
years, and when the Communists 
occupied the country, they wanted 
to arrest me. But I escaped," Rev. 
Han said. 

"This group of refugees 
agreed to gather for prayer meet
ings every Sunday. In this way the 
foundation for the congregation 
was laid. l'\ew refugees constantly 
joined. 

"For some time the congrega
tion gathered in a temple from the 
Japanese occupation. From this 
place they moved into a tent, and 

95 



in 1949 che foundation for the new 
sanccuary was laid. Bue ics comple
cion was dclaved, due to the out
break of war in 1950. Several 
Christians had co move further 
southwards in the councry. I my
self was on che mo\'e for chrce 
years. At the same cime che Chris
cians spread all over the country, 
new Presb) cerian congregations 
were founded. But in 1954, che 
church in Seoul was finished, and 
two years later the congregation 
senc ics first missionary co Thai
land. 

Rev. Han was ordained as 
head of chc Young '\lak Presbycer
ian Church last year. The congre
gacion scarred early to build icsown 
inscicucions and schools, and codav 
is involved in vast areas. Besides 
regular evangc:lical programs on 
radio on Sacurdays and Sundays, 
chc congregation is engaged in ac
cive liceracure missions and has ics 
own hospical chaplains and people 
to preach the Gospel ac industrial 
concerns and in milicary camps. 

"Especially many soldiers are 
becoming Chriscians today," Rev. 
Han added. "Also within the 
police the Gospel is being 
preached." This is also che case 
concerning those arrested by che 
police." 

Half of che Christians in Seoul 
are Presbyterians. It is about the 
same discribucion on the national 
scale. Withouc being able to give 
exacc figures, Rev. Han estimated 
chac chere are approximately 1.5 
million Presbyterians in coca!. 
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New congregations. An in
teresting feacure of the Young :\lak 
Presbvcerian Church is all ics dif
ferent branches. Becween 1947 
and coday, 92 new congregations 
have been escablished from this 
one church, and chev are now 
self-supporting. Thircy-one ocher 
churches have in addicion received 
economic support from this one 
church in Seoul. 

"Jl'hat kind of pallem do you 
follow in establishing new congrega
tions?" 

"We are sending out 
evangelises to areas where chere 
were no Christian accivities from 
before.They are hard-working 
preachers, who gacher children 
and adults, ceach them songs and 
Bible verses, and afcer a couple of 
years there are groups of Chris
tians. They scart to build cheirown 
church, supported by us. We help 
chem to become independent. 
Sometimes chis process cakes cen 
years, sometimes a liccle longer." 

"Art most Koreans open to tht 
Gospel?" 

"The ancient religions like 
Buddhism and Confucianism have 
m •e and more lost cheir foothold. 
People have a religious vacuum in 
cheir soul, so they arc listening to 
chc message of Jesus Christ." 

"Do you witness miracles?' 
"Some, buc noc many. In che 

traditional churches people be
lieve in che healing of ill persons 
through ~r~yer, but do notconcen
trace on IC. 0 



culfure 

Unification 
Thought 

Theory of 
Original 
Human 

Nature (II) 
The theory of the "Original 
Human Nature" is a field of 
philosophy unique to Unification 
Thought. Until now no other 
philosophy has taken up this issue 
as an independent field. In this 
section, the differences between 
the original nature and che second 
nature are explained. The stand
point of Unification Thought con
cerning original human nature is 
propounded. 

Necessity of t!te original human 
nature. The theory of original na
ture discusses what the original na
ture of different beings, especially 
that of human beings, is like. 

Excerpted from l'nifirotion Tltouq11 (New 
York: l nification Thought Institute , 
1973). 
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There are two reasons why we 
take up the Theory of Original :-Ja
rure, regarding it as a special 
philosophical field. 

One is that the philosophies 
of the past did not always clarify 
the qualitative difference between 
human beings and other natural 
things. According to Hellenistic 
thought, which originated in 
Greece, human beings are re
garded as part of nature and are 
placed within nature. On the ocher 
hand in Hebraism, the basis of the 
Judeo-Christian tradition, human 
beings are considered different in 
value from nature; however, even 
here the difference was not ex
plained satisfactorily. 

According to the Unification 
Principle, there is a clear differ
ence in position between human 
beings and nature (things). This is 
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the first reason the Theory of the 
Original Nature is necessary. 

Original nature and fol/en na
ture. Second]. , we chink chat al
though human beings were origi
nally created in the "image of 
God" (Genesis 1:24), man has lost 
his original nature through the fall. 
If this is true, without clarification 
of the original human nature in 
some way or ocher, we will not be 
able to know how great the gap 
between our present selves or so
ciety and the original nature is, and 
how this gap can be closed. Thus 
we will have co eternally continue 
our incomplete and unhappy lives 
which have deviated from the orig
inal state. 

Bue we are of the opinion that 
the theory of the original nature 
must exist so chat we may know 
our original state, and so that we 



may come back to the state from 
which we fell. 

We begin our study with an 
analysis of aspects of man's origi
nal nature. 

The original human nature. 
The original human nature is the 
true character of man as created by 
God. Human beings have fallen 
and deformed their original na
ture. Thus, in order to come back 
to the original natur r .. an must 
know what it is like. 

Tht original nature and essence. 
"Essence" is the specific quality 
of a thing or being which makes 
the thing uniquely itself, and gen
erally is the inner invisible univer
sal aspect. On the other hand, the 
ou tcr aspect appearing out of the 
thing is called a "phenomenon." 
Essence and phenomenon arc 
usually used as relative concepts. 

Unlike essence, the original 
nature docs not refer to the inside 
as opposed to the outside, but 
rather expresses the originality of 
both the inner and outer aspects. 
That is to say, both the original 
essence and original phenomenon, 
or the original content and original 
form arc together called the origi
nal nature. This then , is the basic 
difference between the concept of 
essence and that of the original na
ture. 

Tht original nature and rxis
tmcr. The concept of existence 
came about in reaction to the 
rationalistic philosophies of Des
cartes and Hegel who saw human 

existence only from an abstract, 
universal viewpoint, and ignored 
the individual, concrete phase of 
an actual living man. It is ~aid that 
Kierkegaard was the first to use the 
word existence to characterize his 
own philosophical standpoint. 

According to Kierkegaard and 
Heidegger, who deepened the 
former's thought from the stand
point of ontology, existence is not 
the mere fact of the existence of 
general things, but rather the 
peculiar fact of the life of an histor
ical, subjective human being, or 
the fact of existence most funda
mental for a human being. Among 
these philosophers, a sincere 
search for the meaning of life is 
usually seen. They ask, "\Vhat is 
original nature of man?" or "What 
is man fundamentally?", or say "I 
must seek for my true nature and 
maintain it to th~ end." 

Thus we can say that the con
cepts of existence and that of orig
inal nature are closely related . At 
the same time, howe~er, there are 
various differences between the 
two concepts. The word existence 
comes from the latin "existentia." 
At first it meant to cxist(sisttre) out 
of something(ex), that is, it meant 
more to happen rather than to 
exist. Then in scholastic 
philosophy it came to be used as 
the word showing the actual exis
tence or movement of a thing to 
distinguish it from the essence or 
true nature of the thing. Thus the 
word was generally used through
out history as the concept opposite 
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to essence or true nature, and, as 
will be sta ted in the next section, 
today's existentialists also use the 
word as the concept opposite to 
essence. 

Especially Sartre says, "Exis
tence precedes essence." He as
serts that man appeared not from 
essence (God or an idea) but rather 
from nothing and then defined 
himself and gave essence to him
self. Viewed from this standpoint, 
there is no basis on which to define 
man before his appearance; es
sence or original nature is nothing 
but what man freelv creates ac,;
cording to his respo~sibility, and 
thus a discussion about an original 
human nature is meaningless. 

It is difficult to claim, there
fore , that that which is sought after 
through the word existence is not 
the same in its content as that 
which is sought after through the 
words original nature, even though 
their attitudes of pursuit are not 
common to each other. Thus we 
shall criticize and examine the 
concept of existence advocated by 
the existentialists. 

It may be said that the rep
resentatives of existentialism are 
Kierkegaard, Jaspers, Heidegger 
and Sartre, and there is also 
~ietzsche who influenced 
Heidegger and Sartre. In this a 
section we will discuss Kier
kegaard and in a following article 
the other four. 

Kierkegaard's "Individual." 
Sr.fren Kierkegaard (1812-1855) 
was born in Copenhagen, Den-
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mark, and given a strict Christian 
education bv his father. When he 
was 26 vea

0

rs old, however, he 
found ou~ that when his father was 
)Oung, he had cursed God. This 
struck him very mu,, h and 
deepened his consciousness of sin 
and fundamentally changed his 
view on life. He called the experi
ence a "great earthquake." Later 
Kierkegaard fell in love with and 
became engaged to Legiene 
Olsen, but to his great regret the 
engagement was broken, creating 
another experience to further 
deepen his thought. 

According to Kierkegaard, 
man is a spirit which is the self, and 
the self is a relation which relates 
to its own self. Who in the world 
lets him have this relation with his 
self? It can not be his self, and so it 
must be a third person other than 
his self. Actually it is God who lets 
him have this relation. Thus man's 
self has a basic construction which 
makes him alwavs face God. 

In spite of this fact, man often 
wrongly thinks that his freedom or 
independence does not depend on 
God but rather on himself, and he 
tends to go away from the funda
mental rule, God. That self which 
originally had a close relation with 
God and left the relation, is in a 
state in which the self is alienated 
from true self, that is, in sin. Since 
an individual who is in sin has Jost 
his original ground, God, he can 
not help but wander in a world of 
nothing, and because of this, man 
has anxiety and despair. 



However, this consciousness 
of emptiness allows man to decide 
to recover his true self and to re
turn to his original self. The pro
cess of the effort to regain the orig
inal self, which starts from this 
consciousness of self-loss and from 
the subjective decision to have 
faith in God, and the growing pro
cess through which self becomes 
the original self-this process is 
"to exist." 

Actually, however, there is a 
strong power which makes a man 
stay in emptiness. That is to say, 
by this power, the concrete unique 
and individual being is "leveled" 
to be a part of "a group of abstract, 
unindividual beings." This man
ifestation of nothingness, the 
leveled group, is called the "pub
lic," or crowd: 

"The public (crowd} is not a 
nation, nor a generation, nor an 
age, nor a group, nor a community, 
nor a certain human being. Be
cause all of these exist just as they 
are, only by their concreteness ... 
The public is something gigantic 
or abstract, an emptiness which is 
all men and at the same time noth
ing." (Criticism on tht Modern Age) 

Kierkegaard advocates the 
concept of the "individual" to 
truly sublate the public which is 
itself nothingness. :'\fan can truly 
"exist" onlv when he is an indi
vidual. Only then can he be a con
crete being and no longer an ab
stract being such as the public. As 
an individual, man trulv stands be
fore God. This is Ki~rkegaard's 

basic view on existence. 
He classified the process of 

the return to the original self, that 
is, existence, into three stages. 
Thev are the aesthetic, ethical and 
religious stages. 

(I} The Aesthetic Stage 
- This stage is formed by the 
aesthetic attitude which solelv 
seeks after pleasure to satisfy de

0

-

sires. The satisfaction of one de
sire only brings about dissatisfac
tion soon after, and a man wanders 
around seeking after his next satis
faction. Thus, in the aesthetic 
stage, there is a constant alternat
ing repetition of satisfaction and 
dissatisfaction. Some pleasures are 
noble and others vulgar, but they 
are all common in their lack of 
seriousness toward life. However 
attractive it may appear, a life of 
seeking after pleasures is a life of 
despair because it brings about a 
vicious circle. 

(2) The Ethical Stage-A 
man enjoying the aesthetic stage 
will finally fall into deep melan
choly. In order to escape from its 
vicious circle, he must regain a 
seriousness toward life and leap to 
the ethical stage. Here he takes 
into consideration the standpoint 
of other people as well as himself. 
In this stage he finds meaning in 
life through performing his duties 
and responsibilities. He may oc
cupy a responsible position in his 
community and therefore does not 
fear the monotonous repetition of 
daily living. While the aesthetic 
person lives in moments, the ethi-
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cal person lives in time and his
tory. For the aesthetic person, 
pleasure and displeasure, and 
beauty and ugliness are the stan
dards of judgment; while for the 
ethical person good and evil have 
become the standard of subjective 
decisions and deeds. But in chis 
case, he comes to find that he can 
not do good, however eagerly he 
may try. That is, he finds sin latent 
within himself and thus falls into 
serious ethical self-contradiction. 

(3) The Religious Stage 
-With this moment of the self
consciousness of sin, man comes to 
be conscious of his true self 
through the m..:dium of God, who 
is the source of man's self. !\Ian's 
life in chis world can be carried out 
onlv when it is connected with the 
ete;nal life, and his central life is 
faith or hope which is not outer but 
inner in character. The aesthetic 
person lives in moments, the ethi
cal person in time and the religious 
person in the expectatio• of eter
nity. The third mentioned person 
is not satisfied with human sincer
ity and seeks after more internal 
seriousness than that. 

According to Kierkegaard, 
these three stages of existence do 
not develop by themselves nacur
ally or necessarily; they can be 
crossed only through decisions and 
a leap of faith. At the time of the 
leap of faith from the ethical to the 
religious stage, paradoxical faith 
emerges through which men 
should believe what they can not 
understand with reason. 
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For instance, in discussing 
the faith of Abraham who was or
dered by God to offer his only son 
Isaac, Kierkegaard says: "Abra
ham was great ... by the power in 
vhich powerlessness was strength, 

by the wisdom in which stupidity 
was secret and by the hope in 
which madness was its figure." 
(Fear and Trembling). Since faith 
includes strife such as this, he 
<.ailed the process of overcoming 
sin by this strife the paradoxical 
dialeuic. 

Within Kierkegaard's theory 
of existence, various questions are 
left unsolved. Did God create man 
only as an individual who must 
continue to repent of his sin before 
God? What is the full meaning of 
the dialectical process of existence 
by which man is gradually elevated 
from the aesthetic to the ethical 
and then the religious stager Why 
does the so-called paradox of faith 
occur? 

Critique of Kierkegaard. First, 
why have human beings been 
dealt with as abstract, unindi
vidual "public"? Why must man 
be an individual to truly stand be
fore God? Is it good that the non
individual, universal aspect of 
human beings be ignored? These 
problems remain unsolved by 
Kierkegaard. 

From the viewpoint of llnifi
cation Thought, human beings 
have frequently been dealt with as 
"public" because man's divinity 
was lost by t'1e fall; man's indi
vidual images have been ignored, 



and only man's biological aspects 
and twisted original internal as
pects have been considered. Actu
ally it was in order to restore man to 
the position of God's substantial 
object as an individual truth body 
that Kierkegaard cried to advance 
man toward God by man himself, 
as an individual. But, since the in
dividual image, or substantial ob
ject, can not exist without the uni
versal image, and once the whole 
of history is the history to restore 
the individual person, a man can 
advance toward God through 
gradually inheriting the baton of 
efforts of self-restoration from re
spective predecessors through his
tory. So he who advances toward 
God is a cooperator in the restora
tion and thereby possesses a univ
ersal aspect, and he is thus not a 
mere individual. 

Next, why does man come to 
God through the aesthetic, ethical 
and then religious stages? Because 
the providence of God's salvation 
is the providence of restoration 
through indemnity, that is, to let 
man, who has lost his value 
through the fall, regain it through a 
course which reverses that of the 
fall. 

The fall occurred due to the 
fact that man did not fulfill his re
sponsibility for growth. It is ne
cessary, therefore, to fulfill this 
responsibility by subjective de
termination in order to return to 
the original self through inde
mnity. Throughout this course, 
man must be exposed to uneasi-

ness, despair or suffering. Also, 
since the fall occurred due to lack 
of faith in God's word, man is 
asked to compensate for this by 
believing unconditionally. But 
this belief must not be a supersti
tion. It is for this reason that the 
paradox of faith or paradoxical 
dialectic appears. But such a 
paradoxical faith is requested only 
until the second advent. Starting 
from the second advent, faith 
stands on the base of the new 
words of God; therefore, it is no 
longer paradoxical, because the 
absolute truth is revealed by the 
new words. Thus faith until eter
nity is not necessary. After having 
restored the original self and the 
world completely, through the 
second advent, w..: will not need 
faith or prayer. 

Finally, why does a man like 
Kierkegaard who wants to live 
with true faith always suffer from 
sin and why must he continuously 
repent of sin? It is because Christ's 
salvation through the crucifixion is 
only a spiritual one and the salva
tion of our bodies has not yet been 
carried out. However, when Christ 
appears again to accomplish both 
the spiritual and physical salva
tion, man will be able to return to 
his complete personality. Then we 
will not need to repent, and 
Heaven on Earth or the Heaven of 
the after-life where there is only 
great joy, will appear, " ... and 
death shall be no more, neither 
shall there be mourning nor crying 
nor pain ... "(Revelation 21:4). D 
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by SUSAN HUGHES 
All of life is interrelated Every· 
thing ha~ an effect on cvervthing 
else. Astronomers sav that be
nvecn any two objects in space 
•'iere is a center of mass-a point 
of balance that maintains the rela
tionship between thes two ob
jects. The universe is truly an in
terrelated whole and there is no 
such thing as an isolated object. 

lronic-.llly, though, man and 
his institunons do not reflect this 
principle. The societies we live in 
are imbalanced, fragmented, dis
connected, for in the pasc we have 
failed to realize the true manner in 
which relationships must be ful· 
filled. Howe\er, new realizations 
are coming to mankind. 

Man will know his place in 
the universe when he witnesses 
the effect of even the seemingly 
small things he does on other peo
ple and creation. This principle 



was made apparent to me one time 
several years ago through such a 
small incident. I was walking 
home and saw a babv bird in a 
bush. I wanted it imm~diatelv for 
my own to possess--not thinking 
if I would be able to maintain its 
life once I had control of it. I 
chased after the bird, and in fright 
it hopped away from me. This con
tinued for a couple of blocks until 
the little babv bird flew under the 
wheels of ~ truck-and was 
crushed. 

le hit me like lightning-this 
bird's life or death was determined 
by me-by my own state of mind. 
How much more does this sort of 
thing happen between humans? 

The beginning point of 
change is in our attitude, our state 
of mind. If man can center upon 
the purpose of the whole, and love 
all people and do good then this 
will eventually have its effect on 
the collective (family, society, na
tion, world). Because we are so 
ver) interrelated in more ways 
than we can imagine, then one 
good act is perpetuated and has its 
resounding effects. Unfortu
nately, the situation is the same for 
an evil act. 

Ever since man lost his sense 
of a total purpose-a purpose 
greater than that of the individual, 
the result has been fragmentation, 
disharmonv, conflict and war. We 
have disto;ted and incomplete re
lationships between nations, be
tween societies, between and 
within families, and between and 

within institutions. 
To be sure, when we look at 

the educational institution we sec 
specialized fields organized to 
keep individuals from seeing in
terrelationships between their 
own field of interest and other 
knowledge. This contributes to 
the inability co communicate effi
ciently and freely with other peo
ple. It is so easy to see the differ
ences of one discipline from 
another and to overcome the 
commonalities that each share. 

A holistic perspective. 
However, the good news is that we 
are entering into a new age of 
knowledge. Steps are being taken 
to dissolve the old-style analytical 
approach to knowledge, replac
ing it with a whole new perspec
tive-the "holistic perspective." 
Abraham Maslow said in his essay 
"r..'lemorandum of Syndrome 
Dynamics, and Holistic, Organis
mic Thinking," from Eups)'d1ian 
Afanagemtnt: 

''The truth is that everything 
in the world is related to every
thing else and everybody in the 
world is related to everybody else 
and everybody now living is re
lated to everybody who is going to 
live in the future, and in this wav 
we all influence one another, and 
we might as well know this scienti
fically." 

Other contemporary thinkers 
have also attempted to relieve our 
overall problem of fragmentation. 
One such person is the biologist, 
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Ludwig Von Bertalanffy, the 
founder of the Society for the Ad
vancement of General Systems 
Theory, and professor of Theoret
ical Biology at the University of 
Alberta. In his book, General Sys
tems Theory, Dr. Dcrtalanffy intro
duces the concept of the systems 
theory. I want to explain the basic 
idea of chis theorv, for I feel it will 
be essential in applying it to solve 
our problems of fragmentation 
within the individual, family , so
ciety, and world. We will be using 
the basic idea of the systems 
theory itself in our approach to 
problems, not the specific systems 
concepts which Dr. Bercal nffy 
discusses in his book. 

In explaining che systems 
theory one might say that it is a 
way or a means by which one may 
discover the interrelationship that 
exists within and between all svs
tems. In face, a system can he 
plainly defined as a complex of in
teracting elements. This interac
tion can be observed from a physi
cal, scientific, and biological level, 
on up to the human, the moral and 
the ethical le\'el. 

Already many people in dif
ferent disciplines are thinking 
more in terms of this systems 
theory. It is playing a dominant 
role in a wide rnnge of fields, from 
industry and armaments to pure 
science. Let me quote the Cana
dian Premier E.C. Manning from 
the political platform of 1967 
("Political Realignment-A Chal
lenge to Thoughtful Canadians"): 
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an interrelationship ex
ists between all elements and con
stituents of society. The essential 
factors in public problems, issues, 
policies, and programs must al
ways be considered and evaluated 
as interdependent components of 
a total system." 

In order to illustrate the 
meaning of these words more 
clearly, I would like to draw some 
examples from the disciplines of 
anthropology, philosophy, and 
business, respectively. 

Steel axe' and the aborigi
nees. The first example describes 
an incident among a tribe of Au
strialian aboriginees called the Yir 
Yoront. In this example we can see 
how one small item can affect the 
entire culture. The small item I 
am speaking of is the steel axe. 
Around the 1930's a group of mis
sionaries established the l\litchell 
River :\lission nearby the site of 
the tribe. They began to give away 
steel axes indiscriminately among 
the visiting aboriginees. Before I 
explain the tremendous effect this 
item had upon the tribe, I will in
troduce co you the stone axe which 
was being used in the culture at 
that time. 

Physically, the stone axe was 
a useful piece of capital equip
ment. However, its physical use 
was of no more significance than 
its symbolism-what it rep
resented. The trading system that 
went on between the Yir Yoront 
and other tribes helped contribute 



co che ' ymholism of chc axe. The 
scone axe could not be obtained in 
any ocher manner than through 
trade. A trader might exchange a 
certain number of spears for one 
axe head. Among che Yir Yoront 
trading is an intricate system in
volving a variety of interpersonal 
relations. Only certain men in che 
community, who proved them
selves reliable, experienced and of 
the right age, could trade for this 
axe. 

l'\ot only chis, but women 
were never allowed to use che axe 
except under th~ permission of 
cheir closes• male kin. This is in 
accordance with definite kinship 
behavior patterns. Thus, we see 
that the stone axe is an item that 
helps to establish character roles in 
the community. It is a symbol of 
masculinity, of prestige, and of 
age. 

The stone axe mav also be 
looked upon in the religious con
text. Among che Yir Yoronc the real 
world and the pre-existing world 
merge together. In other words, all 
events that occurred in the mythi
cal world (che realm of ideas that 
existed before the creation of che 
world) are reflected in che real 
world. So the scone axe, in all ics 
aspects, uses, and associations, 
was integrated into the context of 
chc Yir Yoronc technology and 
conduce because a myth, a sec of 
ideas, had put ic there. 

Now we can explore the re
sults of replacing che stone axe 
with the steel axe. It is important 

The original system of life of the Au
stralian aborlginees, such as this 
man has been changed by the intro
duction of Western culture. 

to note that there were very few 
significant technological changes 
except for che fact that it lasted 
longer and worked a little better. 
Bueche effect on culcural patterns 
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was tremendous: so much so that 
the once stable culture, which de
rived most of it • strength from set 
kinship patterns which in turn 
were derived from the ancestral 
past, had lost all of its cultural sta
bility. Because the missionaries 
gave steel axes to anyone that 
looked good (and their definition 
of "looking good" differed greatly 
from the aboriginees'), anyone, 
whether man, woman or child, 
could receive an axe. This resulted 
in confusion of sex roles , age roles, 
and kinship roles, and a gain of 
independence of those in inferior 
positions. Because young men 
could easil) obtain an axe they no 
longer had to prove themselves as 
being self-reliant in a trading situa
tion. Instead, they became de
pendent upon the missionaries. Of 
course, this also resulted in a 
greatly weakened trading partner
relationship. 

The major point is that be
cause of the missionaries' interfer
ence with the hierarchical pattern 
within the tribe they destroyed 
certain ideas, sentiments, and val
ues, especially religious, leaving 
people morally confused and in
secure. They replaced the hierar
chical pattern by establishing a 
leader-group relationship. That is, 
all tribesmen were looked upon as 
equally subordinate to one man. 

This is, of course, a rather ex
ceptional example of how one item 
can affect the rotal picture, for I'm 
sure that not all items are this in
fluential in their relation to other 
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things. Nevertheless, I'm sure 
that it serves the purpose in show
ing how closely interwoven all as
pects of society really are; this in
cludes also the effects of any action 
an individual may take within the 
society. 

A part of the whole. To take 
this to the realm of philosophy I 
will briefly describe the philoso
phy of Francis Herbert Bradley 
(1846-1924). Basically he says the 
following: 

" ... in the station my particu
lar du ties are prescribed tome, and 
I have them whether I wish to or 
not. And secondly, it is concrete. 
The universal to be realized is no 
abstraction but an organic whole; a 
system w.!)ere many spheres are 
subordinated to one sphere, and 
particular actions to spheres. This 
system is real in the detail of its 
functions, not out of them, and 
lives in its vital processes, not away 
from them. The organs are always 
at work for the whole, the whole is 
at work in the organs. The univer
sal then which I am to realize is the 
system which . . . realizes itself as a 
whole and me in it." 

In his article, "Mv Station 
and Its Duties," Bradley describes 
the relationship of the individual 
to the entire system. When talking 
about the inner world of the indi
vidual he says that it can be distin
guished from the rest of the whole, 
but in realitv it is reallv one ele
ment of the ~ ... hole. It, i~ fact, de
pends on the whole for its very 



existence and cannot be licerallv 
divided from it. Thus, the moral~ 
on the inside of che individual 
should be in complete accordance 
with the morals of the outside (chat 
is, the whole svstem), and che cwo 
cannot be tor~ apart wichouc de
stroying the unity of which moral
ity consists. 

In fact, Bradley emphasizes 
so much the importance of the 
functioning of the whole system as 
one unit, chat he refuses to recog
nize the individual as being an in
dependent yet related aspect of 
the system. To him, there is no 
such thing as true individuality ex
cept when the individual sacrifices 
his total self to che will of the 
whole--only then can he know 
who he reallv is: 

"They (che individuals) are 
aware in themselves that they pos
sess this individual independent 
being because of the sacrifice of 
their individualitv, because the 
universal substanc'e is their ... es
sence." 

We can see chat Bradky is 
putting the emphasis on the pur
pose of the whole, and that ic has 
more value than just the isolated 
individual, who, indeed, cannot 
even exist without a relationship to 
the whole. For instance the new
born child needs che family, the 
family needs che society, the soci
ety needs the nation and che na
tion needs the world. The value of 
any unit would be determined by 
its degree of fulfillment in work
ing for the purpose of the whole. 

One thing which Bradley 
bypasses, however. is the unique 
value of each individual. Each in
dividual is like a whole world in 
himself, with his own set of charac
teristics, and all chose things which 
make up his spirit, that define him 
from anyone else. Thus his con
tribution to the whole is his own 
unique contribution. So we can say 
that just as the individual cannot 
find his true self without relating 
to the whole purpose, neither can 
the whole (family, society, nation, 
or world) exist harmoniously, or
derly, without each individual's 
contribution, since that contribu
tion is unique only to the indi
vidual. It is like one human body 
with different parts fulfilling dif
ferent roles. If even the little 
finger is destroyed the body would 
never be the same again. Bradley's 
view of the world is somewhat the 
same chat experts in different 
fields are developing today 
- which is chat in order to view life 
in a more clear and understandable 
manner we muse look ac che total 
picture, and by doing so perceive 
the true relationships of each com
ponent within chat picture. 

Management science. In Dr. 
Churchman's book The Systems Ap
proach we have a modern version of 
the systems theory as applied to 
the art of management and plan
ning in government, business, and 
industry. When solving problems 
in management, Churchman of
fers the systems approach as a way 
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of finding a solution. ment of the social organization. 
For example in his chapter, "!\lore attention to cost-reduction 

"Efficiency," Churchman dis- by itself," he says, "may do the 
cusses the conflict between the very opposite of what the manager 
so-called efficiency expert and the intends. In fact, cost reduction in 
approach of the management sci- many instances may actually 
entist. The expert may look increase the system's total cost." 
around his large office and see Churchman illustrates the 
idleness among many of the sec- possibility of a cost reduction actu
retaries and clerks. Or he may ally causing an increase in the 
notice countless pieces of idle system's total cost by using the ex
equipment. The first thing he ample of an airport. Suppose that 
does is think of ways in which vi cal planes arrive or take off on the av
inventories can be sold and re· erage of once every minute and on 
moved at reduced costs. Or upon the average they take one minute 
seeing idle men standing around to clear the airstrip. By saying, "on 
he may reduce the labor force. It is the average" he means that at cer
t rue that "cost-reduction pro- cain times two or more planes will 
grams" always make sense, but come very close to each other, and 
they make sense only ~ithin the this will be balanced b) occasions 
narrow confines of each division of when the arrivals or take-offs occur 
the organizations. at some distance apart in time. So 

The management-scientist we see that there are a number of 
who always takes the overall point times when several planes require 
of view, argues against efficiency service at the same time, whereas 
by saying that it is always con- at other rimes no arrivals or depar
ceived in relation to a small seg- tures occur for perhaps two or 

A management scientist may propose extra runways to serve increasing 
numbers of passengers, while our efficiency expert, who sees runways idle 
sometimes, would be appalled. 



three minutes. 
Upon looking at the overall 

situation the management scien
tist would suggest putting in an 
extra airstrip. He suggests this be
cause he assimilates two specific 
kinds of events: on the one hand, 
he sees that if the airstrip is idle 
too much of the time it is ineffi
cient, yet on the other hand, if the 
planes have to wait too long then 
their performance will also he inef
ficient. Ile makes the prediction , 
that, if the variation in service re
quirements and occupancy of the 
airport follows the usual pattern, 
the waiting line of the aircraft will 
eventually increase without limit. 
That is, the system becomes more 
and more inefficient in terms of 
waiting time even though the air
strip is used "inefficiently." The 
management scientist is always set 
out to balance one inefficiency to 
another i nefficienC), something 
the efficiency expert fails to do. 

In fact, the efficiency expert 
would be appalled at the idea of 
installing an additional airstrip to 
take care of the waiting planes. He 
would consider it a big waste of 
money, especially since the air
strip they already have lies idle for 
periods of the day. llowever, the 
efficiency expert fails to take into 
account the cost of waiting and 
only focuses on the cost of the: new 
ai rstrip and the idle airstrip. That 
is, he concentrate~ totally on one 
aspect of the total system- which 
is cost reduction as far as airstrips 
go. Since he does not look at the 

problem in its total perspecti\e he 
fails to see how cost reduction in 
the area of airstrips may eventu
ally increase costs for the total sys
tem. 

The impact of the systems 
theory. Thus, we see that the sys
tems theory is based on the idea 
chat the different parts of a system 
in actuality exist in relation to each 
other, constituting a whole "sys
tem." At this point we can return 
to Dr. Bertalanffy and discuss 
more fully his application of the 
systems idea as it relates to the 
separate components in oureduca
cional institution. 

Within each of the separate 
disciplines similar concepts, mod
els, and laws have appeared and, 
surprisingly, these concepts have 
been derived from cotallv different 
facts . Dr. Bertalanffy s~ys: 

. " . . there exist models, prin
ciples and laws that apply to 
generalized systems or their sub
classes irrespective of their par
ticular kind, the nature of their 
component elements, and the re
lations or "forces" between them. 
It seems legitimate to ask for a 
theory, not of systems of a more or 
less special kind, but of universal 
principles applying to systems in 
general." 

With this understanding of 
the systems theory one can under
stand the aims and purposes of the 
theorv: 

,:Primarily it is to integrate 
the various sciences, natural and 
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social, by developing unifying 
principles running "vertically" 
through the universe of the indi
vidual science. The long range 
goal is, of course. to unify science 
completely." 

Dr. Dertalanffy explains the 
great effect the systems theory has 
had on all the disciplines. For ex
ample, biologists cannot center 
their concern simply on the 
molecular or physio-chemical 
level. Instead there is a need for 
organism or "system biology." 
Along parallel lines we see that 
psychology can no longer be 
studied within the limiting 
framework of stimulus-response. 
The introduction of Gestalt 
psychology fifty years ago broke 
the mechanistic stimulus-response 
scheme. According to Gestalt 
theory, reactions in an organism do 
not proceed arbitrarily, but arc 
coordinated both in the healt•1y 
and diseased organism in accor
dance with the requirements of 
the whole. The question why the 
reactions are always suited to the 
state of the whole cannot be set 
aside as "philosoph'cal" since it is 
a question of objective fact and 
perhaps the most striking one in 
the whole sphere of vital phenom
ena. 

It is exciting to realize that 
identical principles in different 
disciplines were discovered sev
eral times because the workers in 
one field were unaware that the 
theoretical structure required was 
already developed in some other 
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field. An interesting question may 
be brought up at this point: what 
could possibly be the force that has 
instigated this new revolution in 
thinking? 

The answer can be found 
partly in the advancing technology 
of our age. Because of the impact 
of the development of power cn
gi neering of self-controlling 
machines, we can no longer think 
in terms of one mac.,hine. We have 
to think in terms of systems. You 
might say that we have been 
forced to do so through the effect 
of our own creation upon man. Our 
whole structure of society is a tre
mendously complex network of 
interactions-so tightly interwo
ven together that an event on one 
end of the system will ultimately 
have an effete clear on the other 
end of the system. The power of a 
technological system has the po
tential to reduce man to a mere 
cogwheel, something replaceable 
and expendable. 

This is why we must ask the 
question: what is man's purpose in 
the universe? We can plainly see 
how a systems theory is necessary 
in order co understand the opera. 
tion of things, but what about 
man's place in this system and 
where do man's values fit in? 

The hierarchy of order. 
Before I go any further I will de
vise a model which may serve as a 
kind of framework for our evalua
tion and discussion of the human 
situation. This model is taken 



from the book I already men
tioned, Maslow's Eupsychian Man
agement. Actually, this book is 
merely a journal describing ideas 
that he had while visiting a small 
California Electronics plant called 
Non-Linear Systems. 

I discussed that Maslow em
phasizes the importance of the 
holistic approach to problems, or 
to assimilating information. He 
uses the phrase "holistic, organis
mic thinking." When thinking in 
this holistic manner one sees all 
things in relationship to all other 
things, such as in a hierarchy of 
order. Let us use the example of a 
university. A decision arrived at 
within the administration will di
rectly affect the students. But the 
effect of the decision doesn' t stop 
there. It continues to affect those 
close to the students, such as fam
ily or friends, which in turn has an 
effect on the society, which has an 
effect on the state, and finally after 
passing through the whole hierar
chy we can see it has an (even if 
slight) effect upon the world. 
However, chose within the system 
of the university are much more 
influenced by this decision than 
are those at the other end of the 
scale. In other words, the intra
system effects are going co be 
much greater then the intersystem 
effects. 

So, if something happens in 
the university chat is ultimately 
good for most students then the 
effect of this goodness will reflect 
in some way upon the world. And 

the same thing can be said for the 
opposite effect of something bad. 
Now, upon exam1n10g this 
further, we can see that through 
these interrelationships there is 
integration; there is coordination 
and harmony of all parts in the sys
tem. That is, the more integration, 
the stronger the effects will be and 
the greater the possibility for com
plete harmony, unity, and under
standing. 

In reality, when we look at 
the situation as it actually is, there 
is no integration; the various 
sytems of society have not unified, 
and thus we are not living in a har
monious system where all people 
are working together for a common 
good, or central purpose. The re
sult, of course, is chaos, confusion, 
alienation, misunderstanding and 
unwelcome barriers between peo
ple. 

An answer to our miserable 
situation is to first realize the great 
influence we have on one another. 
One person's selfish attitude has 
had worse effects in the past than 
just killing one bird. We must con
centrate on a higher purpose than 
our own individual selves and 
realize we are a part of a total intri
cate system whose harmonius op
eration is dependant upon cooper
ation of all individuals. It begins 
with the attitude of each person. 
We need a holistic perspective of 
our role in the universe. Along 
with that perspective, to really 
change our world, we need co 
change our hearts. D 
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poetry 

Quiet flows the Hud ... 
the river has seen it all 
(i was there that day) 
it has seen the rise and fall 
of the nations and the tribes 
the triumphs and the sufferings 
the heroism and the folly 
of men 
but that day 
it was seeing something new 
passing and wondrous at strange 
feeling like his fellow waters 
at the Tigris and Euphrates 
and the Jordan 
must have felt 
so long ago 
when they were witnesses 
to history begun anew 
in their own time 
feeling a new richness 
to the very soil that 
lines its banks 
as they rose upward 
to this 
Eden-On-Hudson 



and indeed 
for on that soil 
stood 
and walked 
and talked 

the Beloved One 
and to those who came nm"· 
to sit upon the hills and rocks 
He speaks of a New Water 
cleansing 
life-giving 
hope-renewing 
that God is pouring out 
upon His world 
Reverend Moon speaks at the Belvedere Estate the 
day after the Madison Square Garden rally. 
~ 
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through Him, the vessel 
and in the telling 
He becomes 
even the water itself 

because He is in God's hands 
and God is in Him 

and quiet flows the Hud ... 
but a different creature now 
having touched this soil 
and basked in the light 
of the dawn of the new day 
strongly running 
silently watching all 
as all watch it run 
but to the laughing fishes 
swimming deep below 
it sings a new song 
and in the hearing 
the fishes become 
even the song itself 
and the river their laughter 

for they are in the water 
and the water is in them 

and quiet flows the Hud ... 
but surging now 
with the strength of silent song 
as the strains of the fishes meloJy 
lift the shining surface 
they break, 
dissolve in circled windy waves 
and fade 
like distant bell-tones 
into the air above the water 



carried by a singular breeze 
higher and higher 
until the wondering birds 
taste a new and curious 
sweetness 
upon their tongues of 
ceaseless cackle 
now chiming and chirping 
they fly 
sweetening the air 
with songs 
that are no longer only 
their own 
and in the singing 
the birds become 
even the sweetness itself 

for they are in the air 
and the air is in them 

and quiet flows the Hud ... 
and swiftly now 
knowing its course well 
around the swirling bends 
chopping and churning 
fluid hymn of mystic songsters 
a chorus rising and swelling 
and in the cozy hamlets 
up and down the mountains 
are the good people 
living their simple lives 
those that daily 
open their windows 
upon this meandering beauty 
as it splashes playfully 
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upon their very doorsteps 
and fills their drinking cups 
washes their clothes 
and their children 
and nurtures their crops 
there was no one to warn them 
on that morning 
of the cresting flood 
coming from up round the bend 
even the smiling countenance 
upon the starry face 
of Aquarius, 
the ancient water-bearer 
foretold nothing 
but he knew the hand 
that had finally opened the floodgate 
and thus were the good people 
swept gently out of their beds 
as this 
fledgling symphony spectacle 
did wind its way into 
almost-unbelieving ears 
and 
always-open hearts 
and in the believing 
the people become 
even the music itself 

because they are in Christ 
the Beloved One 

and Christ is in them 
and quiet flows the Hud ... 

-Frank Kresen 
Day of Hope Mobile Staff 



i awoke 
in the presence 

of Your love, 
i know. 
it was etched upon my soul. 
in the morning's 

mellow rays 
You touched 
my heart, 

and i knew that You had never let me go. 

six thousand years 
is a long time to hide 
my secret caverns 

You had long ago found. 
the passage ways to my love 
You had known 
longer than i. 
You announced it 
in the silence 

of Your 
trumpet sound. 
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Hold me close 
within Your bosom. 

Hold me close. Don't let me go. 
Hang on. 
Hang on, it will come, i know. 
i know. 

the storybook ending of my 
'Once Upon a Time.' 
the returning to the Canaan 

i had lost, 
was due 

to the trusting 
of Your quiet mind, 
and with 

sleepless nights and pain 
You've paid the cost. 

now i wake 
in the presence 

of Your love, 
i know. 
it is etched upon my soul. 
in the morning's 

mellow rays 
You touch 
my heart, 

and i know that You will never let me go. 

-Michelle Grace 
New Hope Singers International 



To live only for love ... 
to weep, 

and to give. 
to hurt for love's sake 
to ache 

and to cry out 
with all the emptiness 
that's brought 

by eons 
of loneliness. 

and to hope 
for love 
is sometimes the hardest thing 

in this world. 
of black skies. 

but without hope, 
we are 

no better 
that those 
who claim 
that life 

is without love, 
and love itself 

is an old woman's dream. 

So hope 
my friend, 
and shine 

and live 
for love. 
And most of all, 
love love itself. 

And be happy. 
-Michelle Grace 
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echoes of times past .. . 
pitfalls, downfalls, 
betrayals. 
and yet-
through all the misery
surely 

was a fountain of hope, 
flowing 
with peace, and joy, and calm. 
Still waters 

as these 
lay hidden. 
And generations passing 

lost their desire 
to drink of them. 

And time continued. 
And all those there 
Left the fountain. 

One lone soldier remained 
and cried to them 

to return 
and drink. 

But the multitudes swept upon him, 
and he was lost. 

Still more generations pas!Sed, 
and time continued ... 
All the while the fountain lay untouched. 

And after many years 
another man-

tired and weary from traveling
arrived at the fountain. 



And He drank 
and was rested. 

So He called 
for others to come join Him. 

And the voice 
once weary 

grew stronger. 
A few heard His words 

and followed. 
He shouted to them, 
"run, run!", 
so they ran, 
and each day grew closer 

and closer 
to the fountain. 

Here the story must end 
for they haven't reached it 

as yet 
but are still running. 

And at the end 
of each mile 

they trod, 
their shouts grow more glorious 
and even more are following them, 
and still more 
each day. 

And all are joyous, 
for soon the fountain 
will give of its waters once more. 
And the lost souls 

will find their way back 
And be found. 

-Michelle Grace 
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Lessons 
Learned 

from 
Vietnam 

by IRVING BROWN 

Abbreviated version from Labor and 
Incernational Affairs, Volume II, of 
the 'International Labor Program, 
Georgetown University. Copyright, 
Georgetown University. Used with 
permission. 

Irving Brown, currently the 
European representative of the AFL
CIO, was formerly Executive Director 
of the African-American Labor 
Center. 

What was the alternative to a 
major war in Vietnam? Prior to the 
involvement of great masses of 
American troops and officers in a 
war to maintain the rights of 
people to their own self
determination, the Western world 
could have supported the 
nationalist movement in those 
early days and helped them co at
tain their independence in a 
peaceful and democratic manner. 
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This meant a political solution at a 
very early stage-at a stage when 
the Communists were not in com
plete control of the nationalise 
forces. In fact, the early posc
World War II years, prior to 
1953, was a period in which many 
nationalises were breaking with 
the Communists. 

These were the years when 
men like Tran Quoc Buu, the 
present leader of the South Viet
namese labor movement, were re
fusing to go along with Ho Chi 
Mi.nh and his cohorts while re
maining nationalists dedicated to 

the struggle for independence . 
What appeared to be America's 
identification " ith French coloni
alism prevented a more active 
\merican policy of seeking out 
and encouraging the democratic 
mass movements within the coun
try, who were not yet committed 
to the Communises. 

Indigenous movements in 
colonial areas were not merely in
struments of Communist prop
aganda or the creations of external 
powers. Many of these move
ments in their inception looked to 
the West and especially to the USA 
for support and, in their early be
ginnings, the demands were mod
erate and perfectly consistent with 
a democratic way of life. The in
ternational Communist movement 
sought co win over these move
ments. But it was not always true 
chat the Communises and the 
nationalists were in agreement. In 
fact, the early pose-war years were 
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replete with conflict between the 
nationalists and the Communists, 
not only in Vietnam but in many 
other areas such as Algeria. 

Missed opportunities. This 
inability to understand that the na
tional liberation movements were 
not necessarily directed against 
the free world was a fatal flaw in 
those years when it might have 
been possible to prevent major 
wars of attrition or, at least, have 
mass support against any Com
munist uprising or aggression. In 
those early post-war years most of 
the nationalist leaders saw their 
ideals and movements as a con
tinuation of the original ideas and 
the ideals of the Western 
nationalist and revolutionary 
movement of the 18th and 19th 
centuries. 

Many who had been Com
munists in the thirties had become 
disillusioned and broke with the 
Communist parties of Europe. 
Their eyes were turned to the 
\Vest, not to the East-it was 
Washington, London and Paris, 
not Moscow or Leningrad that at
tracted them. It was the failure co 
continue our war for freedom 
against the Nazis in the post-war 
political arenas that began the pro
cess and provided an opportunity 
for the Communists co identify 
with the national liberation 
movement and support the all-out 
demands of the extreme 
national is ts. 

The ideological and political 
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factors present in World War II in
fluenced most of the post-war 
political and trade union leaders. 
Former resistance leaders 
-Communists, socialists, Chris
tians, anti-Communist leaders 
-all had a concept of what the 
future world should be and they 
hopeJ and believed that the vic
tory over the Nazis would usher in 
a new deal for them. Although 
much was achieved through the 
Marshall Plan, NATO, and the 
Truman Doctrine to reconstruct, 
rebuild, and protect \\ t,; stern 
Europe against possible aggres
sion, there was a failure to cope 
with the ideological and organiza
tional challenges of the post-war 
world. 

This aspect of the post-war 
world can be understood if we 
realize that the Allied victory in 
World War II was won against an' 
aggressor who was attempting not 
merely to conquer in a military 
sense but was also attempting co 
impose an ideology on Europe and 
the world. The Nazis were not 
concerned merely with attaining a 
military victory to rectify borders, 
national injustices, or to satisfy ex
treme expansionist and nationalis
tic aims, but co reorganize Europe 
and eventually the world on the 
basis of their National Socialist 
ideology. World War II is therefore 
to be viewed in the light of an 
ideological struggle involving the 
promise of fundamental changes. 

World War II was a perfect 
example of how political forces 



and organizations in the enemy 
and occupied countries were em
ployed to facilitate military plans. 
In this respect, the labor move
ments in Europe-especially in 
transportation-were a source of 
very impNtant information about 
the movements of trains and ships 
by the Germans. The organization 
of a labor department in the U.S. 
Government's Office of Strategic 
Services (OSS) was extremely 
valuable in this respect and the In
ternational Transport Workers 
Federation became one of the im
portant instruments for the organi
zation of various forms of resis
tance to the Nazis in France, Ger
many, and Austria. 

These same labor movements 
became the targets for the Com
mun is ts late in World War II 
-especially in the West. While 
the Soviets consolidated their po
sition in Eastern Europe and used 
the trade unions there to nail down 
their power and eliminate all forms 
of opposition, the Communists in 
the \\'est drove to take power, 
especially in France and Italy, by 
taking over whatever remained as 
symbols of the trade unions, after 
years of Nazi occupation, and con
tinued to speak in the name of 
anti-fascist unity despite the fact 
that the war with the Nazis was 
practically · ver. 

What was beginning was the 
attempt of the Communists to take 
power in Western Europe or, at 
least, deny power to the democrat
ic forces who were now dedicated 

to the rebuilding of their destroyed 
economies. The lack of political 
policy on the part of the Western 
armies permitted the Communists 
to come back into control of the 
trade unions under the myth of Al
lied unity and with the material 
assistance of our armies in France 
and Italy. 

Free labor breaks away from 
Communists. A new resistance 
began as the former ally, the 
USSR, unleashed its Communist 
forces in Western Europe in an at
tempt to sabotage first the Mar
shall Plan and then NATO. It was 
at this critical juncture, 1947-48, 
that the democratic trade union 
forces split away from the united 
trade union organizations domi
nated by the Communists. It was 
this decisive move that may have 
prevented France and Italy from 
going the way of Czechoslovakia in 
1948, or at least prevented what 
may have become a military or 
paramilitary operation in the heart 
of Europe. 

The general strikes launched 
by the Communists in France and 
Italy were stopped. The organiza
tion of a separate trade union 
force, dedicated to the rights of 
workers but unalterably opposed 
to the Communists, was a decisive 
factor in preventing France and 
Italy from being plunged into what 
could have been serious civil wars. 

These same labor organiza
tions played a leading role unload
ing the ships coming from the 
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United States during the period of 
the Marshall Plan and NATO. In 
1949 the French Communists had 
declared openly in an official 
communique that they would 
launch an "international campaign 
to prevent the loading and unload
ing of arms and equipment in the 
ports of all the countries of West
ern Europe." But the free labor 
organizations successfully op
posed this Communist campaign. 

This was a bitter pill for the 
Communists to swallow, and their 
propaganda campaign at that time 
reflected their frustration and 
momentary defeat. The Com
munists have always concentrated 
on winning over trade union or
ganizations as instruments to be 
used in achieving political ends. 

In France and Italy, however, 
the sweep of Communise strikes in 
1947 and 1948 did not end in the 
caking of power-in face , these 
were the years when the Com
munists were ousted from the gov
ernments of France and Italy. Un
derlying these political events was 
the breaking away of the demo
cratic trade unionises from the 
"united" trade unions which the 
Communist Parties controlled. 
These were the years when the 
minority in the Communist
controlled organization really rep
resented the great mass of people 
who wanted unions but not Com
munist revolution. 

The Communists were de
feated in their final objectives be
cause entrenched national labor 
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organizations rose up and refused 
to take the final step of a general 
strike which leads only co the de
struction of the state or the decline 
and destruction of the trade 
unions. Ever since this defeat, the 
Communists have never been able 
to mount the same kind of mili
tant, anti-governmental force that 
they achieved in the winter of 
1947-48. And even though the 
non-Communist labor forces have 
remained an organizational minor
ity, no major strikes can succeed in 
France if the non-Communists re
fuse to support them. 

Struggle in Germany-1949. 
In addition to the French and 
Italian t.•xperiences, there was the 
struggle for power in Germany 
which reached its highest point in 
Berlin in 1949. The Berlin airlift, a 
landmark in the post-war resis
tance to Communist aggression, 
could not have succeeded without 
the decisive action of the free 
German labor forces working in 
close cooperation with American 
labor and the Allied authorities in 
the besieged city. 

This constituted one phase of 
what was an overall effort in Ger
many to prevent the Co n11ounists 
from taking over the labor move
ment of Western Germany. le was 
the building and creation of a posi
tive democratic labor movement 
which permitted also the kind of 
miraculous economic recovery of 
Germany. 

It is most unfortunate that 



trends in Western Europe 
today-and especially in the labor 
movement are moving once again 
back to the 1945-4 7 period of labor 
unity with the Communists, along 
with their political counterparts. 
The present rapprochement pol
icy of the German government is 
having harmful effects on the labor 
movement. Once again, American 
labor is speaking out on this ques
tion and is appealing to those in 
Western Europe who oppose this 
trend to attempt to convince these 
official leaders not to repeat the 
disastrous errors of the early 
post-war period. 

South Africa-another Viet
nam? Are we not faced today with 
situations that are potentially new 
Vietnams? Are not, once again, in 
Africa, Latin America and Asia 
new budding "wars of national lib
eration" if the rising political 
nationalist movements do not get 
some hearing and support in the 
\\'est? What are we ready to do or 
say on the South Africa situation? 
If we wish to avoid an eventual war 
over South Africa in the future , 
then ic depends on what we are 
ready co do in relationship to che 
nationalise movements of South 
Africa. le means support for the 
liberation movements and for 
chose leaders who are still devoted 
to the principles of a democratic 
society. 

Time is running out; we see 
once again that che "moderate" 

democratic leaders are losing 
momentum and means to carry on 
while che Soviet world is not only 
supplying material means and 
propaganda but counting on vio
lent struggle or even an eventual 
war in South Africa in which 
Soviet-trained African cadres can 
overwhelm the existing regimes 
and reverse che whole peaceful, 
constructive and stable develop
ment in most of Black Africa. 

There is real danger that the 
non-Communise forces will be un
able to cope in che future through 
lack of support from the West. Any 
weakening of che democratic 
forces increases the chances of vio
lence and aggression, involving 
the rest of Africa, n hile opening 
the door to the very forces 
threatening the peace of che world 
through so-called "wars of national 
liberation." 

Unless we: are ready to re
examine our position on nation
alist movements in South Africa 
we shall be doomed to repeat the 
Vietnamese experience. For, in 
spite of certain national differ
ences, South Africa today repre
sents the kind of problem that 
Vietnam was some years ago be
fore it became necessary to involve 
over 500,000 troops in a war of ac
cricion. There is still a chance but 
are we ready and capable of deal
ing with chis challenge? Unless we 
are , it is certain chat sooner or later 
this part of che world shall become 
another area of blood and violence. 

There is still a chance to avoid 
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a violent upheaval which can only 
benefit the Soviet and Chinese 
Communists. A challenge and a 
real opportunity exist for the 
Western world co achieve a peace
ful democratic solution. It involves 
not only governmental policy but 
action on the part of American in
vem1rs in South Africa. They can 
strengthen a process of economic 
development which is already 
under way in South Africa in spice 
of the legal restrictions of the 
Apartheid system. The very 
economic growth and expansion of 
the Sou th African economy im
poses de facto measures which are 
in contradiction with the law and 
doctrines of Apartheid. The South 
African economic expansion can 
no longer rely solely on Europeans 
as a source of manpower. The 
need for black African labor is be
coming more and more necessary 
and decisive. 

If American investors begin to 
realize the permanency of African 
workers in the South African labor 
system, then they must realize 
along with all employers that not 
only must black workers be re
cruited but that they must be 
trained for skilled jobs and up
graded into supervisory positions. 
It is no longer only a question of 
humanitarian considerations but a 
practical requirement for invest
ment. Any business outfit dealing 
at all with South Africa muse begin 
co establish co some degree labor 
standards and practices already ex
isting in the West. To the extent co 
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which this can be done, it could 
not only benefit the economy of 
South Africa but could contribute 
to the political process of eroding 
the system of Apartheid. American 
and other Western governments 
should urge private investors to: 

a. Extend trade union bene
fits like collective bargaining to all 
workers, black as well as white. 

b. Include black workers in 
pension schemes which are still of 
a voluntary nature. 

c. Include Africans in training 
and apprenticeship programs. 

The problem of prop
aganda. At this point, I wish 
to deal with the problem of prop
aganda and organization. For 
Communists and their allies what 
is fundamental is the organization 
and not the propaganda per se. 
While engaging in propaganda or 
in any attempt to cope with Com
munist propaganda, it would be a 
serious mistake to envisage this 
problem as merely a battle of leaf
lets or posters. These are end 
products and not things in them
selves. The force of any prop
aganda is in direct proportion to 
the strength of the sponsoring na
tive organizations. Communist 
proreganda is a factor only to the 
extent that the roots of its organi
zations are really deeply embed
ded in the national economies, as 
wdl as the political and social life 
of the respective countries. Com
munist propaganda is not necessar
ily good but the issues which the 
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Communists exploit are! 
We must, however, return to 

the original question: How to 
achieve a viable, secure democrat
ic state? Since no one is opting for 
all-out military victory, there must 
be an eventual political solution, 
which depends on internal, na
tional, indigenous movements, 
primarily political and trade union 
organizations. Thus we have come 
the full circle in Vietnam to sub
stantiate my original theses. To 
sum it up, let me recapitulate what 
appears to have developed into a 
history of four stages. 

Vietnam War's four stages. 
1. The revolt in Indo-China 

began as a political nationalist 
movement in a struggle to throw 
off the colonial system. At an early 
stage a political solution could 
have been in the making if we had 
devoted the same amount of polit
ical intelligence and energy to 
nationalists that we had devoted 
militarily to the support of all 
nationalists in the struggle against 
the Japanese. 

2. Having failed in the early 
period of separating out the true 
nationalist forces and supporting 
trade unions and rural move
ments-we became identified 
with the French and then failed to 
be able to check the excesses of 
the Diem regime, which started 
out with so much hope and prom
ise. In fact, the rise of the Vietcong 
coincides with the destruction of 
the free trade union forces by 
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Diem's brother in 1957-58. Prior to 
this, the Vietnamese Confedera
tion of Labor had been a dynamic 
organization with tremendous in
fluence in the farm areas. Diem 
recognized this in the early years of 
his reign and worked closely with 
Tran Quoc Buu, supporting the 
idea of the Tenant Farmers 
Unions and recognizing this in
digenous force as a major barrier 
to the Communist-contr •lied in
surgents. 

3. After the events of 1958 
and especially after 1961, the 
military stage became predomi
nant and this has continued and 
reached its peak during the Tee 
offensive of 1968. 

4. Now, as the USA has left 
Vietnam militarily, the political 
issue of the immediate post-World 
War II period ret.1rns to haunt us. 
Vietnam will have to rely on inter
nal democratic forces; on those 
who have contact with and support 
from the city and country labor or
ganizations with their 
"Water-Buffalo" insignia now 
seen all over Vietnam. For they 
have rebuilt and reorganized their 
movement, especially among far
mers. 

The Farmer Labor Party has 
secured approximately one-third 
of the votes in the provincial and 
parliamentary elections. And if our 
aim is to establish a South Vietnam 
which is free, united, indepen
dent, politically stable and 
economically expanding, how can 
we not come to realize that these 

133 



very indigenous forces like the 
labor movements must not only be 
permitted to grow and expand but 
be encouraged? 

In dealing with the prop
aganda and the making of foreign 
policy, account must be taken of 
the fact that the rise of the Soviet 
Union to a world position has fun
damentally changed the nature of 
diplomacy, expecially as related to 
the non-governmental areas, 
where propaganda and organiza
tion problems are intimately con
nected. The Soviets in their non
governmental operations appear 
not as the representatives of a 
country but as the symbol or incar
nation of an idea which has taken 
root amongst great masses of peo
ple. The Soviet Union is a symbol 
not of a geographical unit but a 
great idea, no matter how de
formed or degenerate that idea has 
become over the last fifty years. 

On the other hand, American 
operations in the field of informa
tion and propaganda tend to ap
pear as a defense of a country, or a 
geographical unit irrespective of or 
almost hostile to any ideological 
concept. Purely governmental in
formation cannot compete with 
indigenous organizations speaking 
and working for an ideology. 

Even the setbacks in world 
opinion which the Communists 
suffered as a result of their crush
ing the fledgling democratic forces 
in Poland, Czechoslovakia and 
Russia itself resulted in a curious 
trend, whereby the Communists, 
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especially in France and Italy, ap
pear as the champions of a 
"liberalized" form of Communism 
and have criticized the Kremlin's 
behavior. This highlights the in
eptness of the West to exploit 
these propaganda issues. In fact, it 
almost appears as though the 
Communists were making a suc
cessful effort to take an ci
Communism away from the anti
Communists. 

Can America cope with chis 
kind of a propaganda and organiza
tional situation in the world today? 
Is it possible to meet the revolu
tionary and ideological offensives 
which have become more diverse, 
less monolithic in appearance, but 
yet remain totalitarian and aggres
sive in spirit and act? America has 
three choices. 

More of the same. The first op
tion open to us is to continue with 
the policy that led to Vietnam. 
This obviously has little appeal. 
The basis of this policy is to sup
port all alleged "allies" irrespec
tive of their policies on the colonial 
question and to deny assistance t • 
those forces seeking democratic 
change in the status quo, espe
cially in the Third World. The 
failure of this policy in Vietnam 
and the potential failure of this pol
icy in other places such as South 
Africa, has been outlined in this 
essay. While it may be difficult to 
change a policy which we have fol
lowed for some time, this must be 
done if we are to avoid repeating 
past mistakes . 



Withdrawal. A second policy 
choice is to withdraw from all in
volvement in the Third World and 
particularly those areas where our 
involvement could lead to military 
engagement. We could try this and 
we could avoid involvement for a 
while. But if we do this, we will be 
turning our backs on large num
bers of people who are striving to 
improve their lives by building 
trade unions and other democratic 
institutions. If we were to abandon 
them, the door would be wide 
open for the totalitarian forces to 
take over. 

Actively support democratic ele
ments. The third option is to 
actively support democratic ele
ments both morally and materi
ally. We can counter the Com
munists' organization al and 
ideological offensive and at the 
same time improve the lives of the 
people in the Third World by pro
ceeding along the following lines: 

1. N ational liberation and 
anti-colonialism are not necessar
ily directed against the West. 
Rather the opposite is true, 
namely that the source of the ide
als of the anti-colonialists can be 
traced to the \Vest and to the revo
lutionary ideas and actions of the 
18th and 19th centuries. 

2. The world conflict is not 
between two geographical and na
tional units, the USSR and the 
USA, but between free, open 
societies as against dictatorial 
closed ones. 

3. The major issue in the 

world is not the conflict between 
"capitalism" and "socialism." In 
other words, it is not between free 
enterprise and collectivism. For, 
as General Clay once said: "We 
Americans believe in a system of 
free enterprise but believe even 
more in Freedom and Democ
racy." 

4. We must work with and 
support national organizations 
abroad, especially in the labor and 
youth sectors. The West must 
carry on the fulfillment of the orig
inal ideals of the American, En
glish and French revolutions, ex
posing the Soviet regime as having 
destroyed its revolutionary ideals 
and physically liquidated or exiled 
most ot its Founding Fathers. 

Many will say that what I am 
advocating cannot be done. Yet 
the greatest confirmation of my 
proposition has been brilliantly set 
forth by a Frenchman, Jean
Francois Revel, in his recent book 
Neither Marx Nor Jesus, which has 
already become a best seller in 
several countries. He affirms the 
idea of America as a revolutionary 
idea and force in the world today. 
Revel, who is a leading writer for 
two major French publications, 
L'Express and Le Monde, opens his 
book in the first sentence by af
firming: "The revolution of the 
20th century will take place in the 
USA. It can only take place 
there." 

Can we, as Americans, fail to 
meet this revolutionary challenge? 

D 

135 





Only that day dawns to which 
we are awake. 

There is more day to dawn. 
The sun is but a morning star. 

-Henry David Thoreau 



Unexpectedly, Rev. Moon arrived with his translator Mr. David Kim to give 
words of encouragement and to express his appreciation for our sacrifice. 



After sharing the earth's blunders 
as well as blessings some people 
take a pessimistic or apathetic 
perspective. Today as the morn
ing sun begins to lighten the 
horizon the words of Thoreau 
linger in my mind and my spirit 
brightens. It is 6:00 a.m. and I 
have been sitting on a chair for 
the past two hours. You could say 
I'm on vigil. For me this has 
been a time to reflect on why we 
are here. 

Geographically, we are in 
New York City at Isaiah Park 
across from the United Nations 
buildings. It is the fifth day of a 
seven-day fast, and all 600 par
ticipants are faring well. In back 
of me is a sea of blankets, and 
even though these fasters are 
asleep, their vitality has not di
minished. Their spirit projects all 
around the city. Although the 
media has not covered us in great 
detail thousands have been con
tacted by the fasters who go out 
leafleting during the three rush
hour periods. The atmosphere 
surrounding our demonstration 



H I had wings like a bird 
site seems to have been re
vitalized. Taxis stop at all times 
of the day and night to inquire. 
Speakers from the NAACP, Es
tonian Club, and many other or
ganizations have come. Senator 
Charles Percy has come to shake 
hands and to commend us for our 
dedication, and former Con
gressman Hamilton Fish gave us 
words of encouragement em
phasizing especially America's 
role in the world. Ambassadors 
chatted with us, and even Rev
erend Sun Myung Moon arrived 
unexpectedly one evening. 

I have been thinking: "What 
are we fighting for?" And the an
swer comes in a resounding vib
rato "for humanity." In the other 
numerous demonstrations that I 
have participated in-whether 
the cause be civil rights, rent re
form, anti-war, etc.-I have 
never failed to leave without a 
pang of guilt or remorse. This is 
different. It is the first time I can 
unequivocally state that my con
science is clear. In fact, a pro
found calm has come over me. I 
am realizing, as I'm sure so many 
of the others are, that we exist 
not for ourselves alone but for the 
world. America has been espe
cially gifted with an abundance of 
resources, manpower, and 
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wealth, but what good are they if 
we keep them for ourselves and a 
half million die of starvation in 
Africa or India? We here have 
stood up for what is right and 
just. 

Although our cause seems co 
center on two nations, namely 
Japan and North Korea, a basic 
tenet of human rights is being vio
lated. The 6,000 Japanese women 
who traveled to North Korea some 
15 years ago, with husbands of 
Korean descent have not been 
heard from since, although they 
were guaranteed a safe return to 
Japan in two or three years if they 
wished. Only 2,000 of these 
women can be located, and only a 
handful of the relatives of rhose 
2,000 have received any letters. 
The letters do not depict a 
"people's paradise" as it was de
scribed before they left. Their cry 
echoes, "If I had wings like a bird, 
I would fly across the sea to 
Japan." 

We who are from America, 
Austria, Germany, France, Brazil, 
Japan and the United Kingdom 
symbolize the world community 
speaking for its brothers and sisters 
who are unable to do so them
selves. We are fortunate enough to 
have freedom of speech; there
fore, we must exercise our right 



I would fly across the sea. 
when and where it can be most 
effective -for the cause of good
ness, the cause of God. Political 
leaders now speak more and more 
about a world community. An arti
cle in the November 6, 1974 
Washington Post quoted Henry Kis
singer as saying, "\Ve are stranded 
between old conceptions of politi
cal conduct and a wholly new envi
ronment, between the inadequacy 
of the nation-state and the emerg
ing imperative of a global com
munity." 

I am wondering. What will 
the next day bring? We are asking 
that this world government body, 
the United Nations, send an in
quiry commission to North Korea. 
Because the ideal of the U.N. is a 
world of equality and harmony 
among peoples and nations, we 
make our appeal to these men of 
conscience. As of yesterday, noth
ing has been decided one way or 
the other. Soon these same mem
bers will be asked whether or not 
to allow North Korea to be seated. 
We have fulfilled our portion of 
responsibility. We have demon
strated our determination to fight 
for what we believe to be right. 
They are the judges; they must 
investigate and upon their find
ings, act wisely. 

I am worrying. Are we the si-

lent majorit' coming forth? News 
commentators, politicians, and 
statisticians have referred to us as 
the latent conscience of the 
American people. If this is one of 
our first nonviolent, moral dem
onstrations, how much further do 
we have to go to awaken the con
science of the world? The task is 
not small, and our fortitude must 
be unwavering. 

The troops are rising now, 
and as their heads emerge, I feel 
the expectation of accomplish
ment nearing. The half-way 
point has been passed. As the 
cooperative effort begins to clear 
the area, I have the impression 
that God must be smiling. These 
men and women are His champ
ions. Their lives and their par
ents' lives have not seen uninter
rupted peace. They are products 
of the two world wars and the 
depression, and are now asking to 
share the hearts of the suffering 
Japanese women through this 
seven-day fast. They have felt 
the blunders of the past in their 
day-to-day liws, but are working 
at the mountainous task of set
ting them straight. Why are they 
doing it? The voice of a young 
Jewish woman spoke for us in the 
past; let us bring it to fruition in 
the present. 
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Children trained in highly regi
mented fashion. 

"I keep my ideals",Japanese relatives plead for human rights. 

SF .\LL "'c ' L d 
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7 DAY FAST I f\t PROGRESS 

All relatives of the Japanese wives flew to New York City from different parts 
of Japan to join us in our effort of appealing to the ()nited Nations. 
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Relatives feel threatened by the 
militaristic overtones that are even on 
the postage stamps. 

--

. . 
The humanitarian agreement of the 
Red Cross has been ignored. For 15 
years, the Japanese wives in North 
Korea have not been allowed to cor
respond with or come back to Japan. 

I keep my ideals, 
because in spite of everything 
I still believe that people 
are really good at heart. 

-Anne Frank 

\ 



----~s_o_u_f_li_~_a_c_if_i_c~~~-
FROM NEW ZEALAND 

40-Day Tour Draws 
Notice in New Zealand 
by SIEGRUN KUHAUPT 

"More Members" has been our 
motto since we received a tele
gram from America emphasizing 
the importance of maintai 1.ing a 
growing membership. 

Inspired by the recent One 
World Crusade American tours we 
organized a si teen-member 
mobile team. Although we began 
the tour in Wellington, news of a 
New Zealand Youth Festival in 
Auckland had us packing our bags 
and heading north. Vulcan Lane 
represents the heart of Auckland 
City and so became the obvious 
site for our mission. 

Music, the international lan
guage, has proved our best method 
of attracting and winning people. 
Michael Butler, a former teacher 
and leader of an Auckland rock 
group, organized a band and sing
ers called the "Wellington New 
Hope Singers." As thousands of 
people streamed along Auckland's 
Queen Street on their way to work, 
we set up shop on the footpath and 
sang to our lungs' content. To hear 
such a joyous beginning to the day 
amazed and often stopped people 
in their tracks. Many, we later 
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heard, were late for work. Nearly 
all the group members play an in
strument which produces a very 
powerful and thrusting sound. 

After singing, we spoke to the 
crowd which had gathered about 
the Unification Church and issued 
invitations to sing, to study, and to 
experience life in our church. Be-

New Zealand team in Christchurch. 



cause of such an enthusiastic re
sponse in Auckland the original 
four-week tour gave way to a 
forty-day tour. 

Due to a barrage of publicity 
in Wellington before the team left, 
reporters were keenly aware of our 
presence in Auckland. Soon arti
cles began appearing in the local 
newspapers about our Vulcan 
Lane activities. 

We won the favor of many in 
this small shopping lane. Our sing
ing attracted many people who 
would not normally frequent this 
part of town, and so business in the 
surrounding shops soared. To ex
press their thanks the surrounding 
shops supplied our team with food 
for their entire stay in Auckland. 
Each night after finishing our mis
sion a big box, packed with food 
from a local health shop and sev
eral other shops, was waiting for 
us. It was really moving to be a part 
of such a harmonious and recipro
cal co-existence. 

Each morning we marched 
the mile into town to guitar music. 
We had to stifle bursts of laughter 
as we saw people gape open
mouthed at this strange trnupe of 
morning marchers. We played very 
slow music and marched with slow 
gliding footsteps and then very fast 
staccato beats and marched accord
ingly. Not only was it a lesson in 
rhythmic unity but a very success
ful means of attracting attention. 
We all now have experienced the 
delight of being completely crazy 
for God . To further convince the 

people of Auckland that we are 
crazy, we sang in the arms of 
Michelangelo's statue of Moses. 
Situated in one of Auckland's 
parks, this enormous statue is one 
of the city's famous landmarks, so 
many people gathered to listen to 
our singing and were later able to 
be contacted. Even old Moses was 
amazed. We gave him a pamphlet 
and invited him to come around. 

Once in town we missioned 
for ten hours. Several times during 
the day we stopped to sing. We 
won many new friends in Auck
land and were successful in gain
ing new members. 

The team stopped in 
Wellington for one day on its way 
to Christchurch in the South Is
land. For a break we went to see 
the movie, "The Three Mus
keteers." The courage and sense 
of adventure the Musketeers re
veled in inspired us all to be God's 
"Musketeers." With this spirit we 
boarded the boat to Christchurch. 

Christchurch has always been 
our slowest and laziest city, but 
she reacted with more fire and 
enthusiasm than we could ever 
expect. When we arrived in 
Christchurch a television crew was 
already waiting to film us. They 
filmed us singing in Christchurch's 
Cathedral Square. 

Each day in front of the 
Cathedral (Church of England) 
"The Wizard" preached to the 
people of Christchurch. Waving a 
pink plastic lily and telling the 
people they are God's chosen peo-
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Team activities included a sandwich 
march in Cathedral Square. 

pie, he attracted a large crowd. It 
was not the content of his speech 
but the way this man, shrouded in 
a purple flowing cloak, delivered 
his message which interested the 
people. We were able to contact 
many of the people who stopped to 

listen to "The Wizard." This 
cooperative effort resulted in us 
winning a new brother. "The 
Wizard" liked us and was happy to 
continue drawing crowds to the 
square even if they didn't listen to 
him. 

Christchurch in spring is a 
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breathtaking sight. The Avon 
River meanders quietly through 
the center of Christchurch, bless
ing the city with its banks covered 
by cherry blossoms. The early 
spring flowers were all in full 
bloom, the ducks on the Avon 
paddled proudly with their new
born, but best of all the people had 
spring in their hearts. The city vi
brated with the feeling of rebirth. 

Our weekday activity was 
crowned with a sandwich march in 
Cathedral Square. Ten of us wore 
sandwich boards while the others 
distributed pamphlets. We 
marched around the square seven 
times. As we walked the last lap 
we were confronted with about 
400 pro-abortion demonstrators 
who marched defiantly towards us. 
Just as Moses separated the waters 
of the Red Sea, we separated their 
demonstration by marching 
through the middle of their col
umns distributing pamphlets as we 
went. This incident was an exam
ple of the strength gained through 
unity. 

The Christchurch press was 
also interested in our activities, 
and several articles appeared m 
local newspapers. 

To entertain the people of 
Christchurch we organized a musi
cal show on the river Avon. We 
hired eight canoes, and by holding 
onto each others' canoe we formed 
a floating stage. Singing, we 
floated down the river. At one part 
the river flows past a hospital. 
Many of the patients were in 



" heel chairs by the river enjoying 
the sun. They were amazed but 
really happy to hear our singing. 
On the river bank people stared in 
amazement. Most recognized us as 
the "Moonists." However, it was 
our German Shepherd dog, 
Tongil, who provided the best en
tertainment. While we united in 
song he jumped and frolicked from 
canoe to canoe. His object was to 
trap a juicy duck between his not
too-small jaws. His love of water 

was equaled by his appetite, and 
together they created a very wet 
splash. After several acrobatic 
dives into the river, Tongil did not 
succeed in getting his duck, but 
did succeed in giving us a ducking. 

This scene of ducks flapping 
and quacking, the dog diving and 
splashing, and us singing brought 
great laughter from the people lin
ing the banks. Many took photo
graphs. It was a real celebration of 
life. 
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While the team is travelling 
some members are in Wellington 
taking the opportunity to speak to 
politicians, local government 
members, and public figures. Our 
object is co establish amicable rela
tionships with as many notables as 
possible. One of these is a televi
sion journalise, Lindsay Perigo, 
who has pledged much television 
coverage for the future. 

Roaring success at Madison 
Square Garden inspired us as 
never before. Madison Square 
Garden was conclusive proof chat 
with unity of purpose any goal can 
be reached. Each morning after 
September 18, we eagerly awaited 
the arrival of our mail, hoping for 
news of Madison Square Garden. 
Finally a letter arrived telling us of 
how people queued up outside the 
stadium and how well the people 
of New York received Reverend 
Moon. Our prayers had been an
swered. 

We had been laying many 
conditions for success at Madison 
Square Garden, before the period 
leading up until September 18. We 
could feel the tense and expectant 
atmosphere surrounding New 
York. All our hearts were in New 
York as we watched Madison 
Square Garden grow into the 
world's greatest religious event 
ever. We discussed and predicted 
the results of all the labor contri
buted to Madison Square Garden 
until finally the great day arrived. 
We all felt nervous but sure chat 
victory was ours. Many people in 
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New Zealand have read about 
Madison Square Garden and of ten 
identify us with that event; chis 
has become a good foundation for 
discussion. Our prayers are now 
with the eight-city tour. We are 
sure it will be as successful as 
Madison Square Garden. 

Recently in Dunedin, our 
team finished a forty-day, four-city 
tour of New Zealand. Response in 
Dunedin was positive and this was 
typical for all New Zealand. As a 
result new members came into the 
family. Reflecting on our activity 
throughout New Zealand, we can 
clearly see that higher levels have 
now been reached in all cities. Vis
itors poured into our centers and 
some even followed the team to 
the next city to hear more. 

The team was disbanded in 
Dunedin and all members re
turned to their own cities. The 
new members came to headquar
ters in Wellington with the 
Wellington team members. We 
have been busy ever since set
tling in the new ones and re
organizing our normal street mis
sion. 

The best result of our team 
action was the establishment of 
our fifth center, Hamilton. Near 
Auckland, it has long been on our 
minds as a likely mission city, and 
now that thought has become a re
ali .ty. Since our second city, 
Christchurch, was established, we 
bought a map of New Zealand and 
stamped the Church symbol on all 
cities with centers. This map is 



becoming more and more filled 
with symbols and is now looking 
like a tree with red fruit. We are 
determined to see this tree 
smothered with fruit so that New 
Zealand can help as much as pos
sible with all other missions. 

Hamilton is more a big coun
try town than a city. Although 
smaller than all our other centers, 
Hamilton has the reputation of 
being New Zealand's fastest grow
ing city. She has a new university 
and as a result many of our con tacts 
are students. It was interesting to 
note that the main street of Hamil
ton is called Victoria Street, after 
Queen Victoria. Queen Victoria 
has featured in many ways as a 
helper in our New Zealand mis
sion. In Wellington, Queen Vic
toria is honored with a more than 
life-size statue and a mountain, 
called Mount Victoria. We have 
devoted a special room in our 
Wellington center to Queen Vic
toria. The room is appropriately 
called the Victorian Room. We 
even have a miniature statue of her 
on one of the cabinets. 

Queen Victoria was very fond 
of New Zealand, and so, after she 
had visited, New Zealanders 
began honoring her by naming 
streets, bridges, buildings, ships, 
mountains, and rivers after her. It 
was during her reign that New 
Zealand was founded and we can 
still feel her watchful eye over 
New Zealand at times. 

Cherry Lee, an English girl, 
and Lia Basch, a Dutch girl, are 

staying in Hamilton with one of 
our girl's parents until they are 
able to secure a house of their own. 
Both girls have reported that 
Hamilton looks very promising. 

The Mayor of Auckland re
cently telephoned the Auckland 
center expressing an interest in 
Ginseng Tea and wanted also to 
learn about the Unification 
Church. The Auckland leader, 
Coral Hyam, has an appointment 
to see him. 

Another interesting contact 
was a Napier City woman who 
wrote saying she had been led to 
Mr. Moon by Arthur Ford, the 
famous and late American 
medium. She said that through 
Ford she came to understand more 
about God and was eventually di
rected to Reverend Moon. She 
said that Reverend Moon has the 
same spirit as Abraham, Moses, 
and Jesus. She said she would like 
to meet us and asked if we could 
send some information about Rev
erend Moon and the Unification 
Church. 

The high point this month 
was a very successful meeting with 
parliamentarian, Gerald O'Brien. 
The Wellington City Council 
(WCC), a local organization re
sponsible for jurisdiction over 
mundane city problems, refustd 
us permission to witness on the 
streets of Wellington. It was this 
event which necessitated our con
tacting Mr. O'Brien. For two 
weeks we left many messages with 
him until finally we were able to 
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contact him personally. He said 
that also for the last two weeks he 
had tried day after day to contact 
us. He invited us the same night co 
a meeting in Parliament concern
ing the wee problem. 

On our entering his office, the 
first thing he said was, "Whatever 
support you need, I will give it to 
you." The second thing he said, 
which expressed our sentiments 
precisely, was that he found it in
credible that the wee allows the 
Communists to distribute litera
ture, and not the Unification 
Church. He said the situation 
should be reversed. He told us that 
the council is far too removed from 
the people of the city and that their 
policy is very vague. He resolved 
to telephone the Mayor of 
Wellington, Sir Francis Kitts, the 
following morning and get full de
tails of the affair and then organize 
a case against the council. 

Mr. O'Brien has pledged all 
of his parliamentary power to fight 
against the WCC's decision. He 
said he is tired of decisions like this 
being made without due consider
ation to the circumstances. 

Mr. O'Brien has also told us 
how the New Zealand government 
is generally very interested in the 
activities of the Unification 
Church. He said several members 
of Parliament have approached 
him and asked questions about the 
activities and teachings of the Uni
fication Church. Mr. O'Brien has 
now received a number of books 
on the Divine Principle and just 
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recently Mr. Lee's Communism-A 
Cn'tique and Counterproposal. Mr. 
Lee's book seems to have already 
influenced his "soft" attitude to
wards Communism, as seen by his 
anger at hearing the denial of our 
rights and the permission granted 
to the Communists. 

The New Zealand govern
ment is at present facing a serious 
problem after four Russian ambas
sadors were shipped out of the 
country overnight for spying. The 
affair involved an over-eager in
former from New Zealand by the 
name of Dr. Sutch. Sutch, one of 
Wellington's more prominent per
sonalities, had been giving gov
ernment secrets to the Russians 
until a few weeks ago, when he 
was arrested and put on trial. 

The four Russian spies were 
flown to Sydney, Australia, and 
then straight to Moscow. Unfortu
nately many New Zealanders have 
taken pity on Sutch and have com
plained to the government and the 
news media about his treatment. 
However, it is reassuring to see 
that the New Zealand govern
ment, led by her new Prime 
l\1inister, Mr. Rowling, makes no 
compromise in prosecuting Sutch 
and rejecting all Communist influ
ence. 

l\lany things have happened 
this September and October, but it 
seems that each successive month 
becomes increasingly eventful.. 
Whatever happens, we work to
gether to create God's world' .Of 
true peace and happiness. 0 



FROM AUSTRALIA 

Spiritual Forum Progress 
by CARL RED MONO 

This month's activities have fea- fervent right-winger. We also at
tu red the compiling of 1,500 tended an evening in support of 
copies of the "Principle of Crea- Free China, when two films on 
tion," with Reverend Moon's pie- Taiwan were shown. 
ture stenciled onto each copy. We The social atmosphere in this 
are looking forward to distributing country is going downhill spiritu
th1..se in our witnessing. ally. People seem to be fast losing 

Witnessing has been rather the common feelings of love and 
tough going as of late. People just respect for each other. There is an 
rush by and don't seem to care. air of tension and uncertainty. 
Very few actually stop to talk. It's This we feel each day very much. 
always no time or something like As we approach the final days, con
that. However, spiritual help has fusion seems to be steadily increas
been strong in our witnessing areas ing, and many people have given 
just the same and people have up hope for the future. Through 
been coming. the Divine Principle we can love 

The exhibition for the Cap- them, serve them, encourage 
tive Nations was very successful. them, ease their hearts. We have 
Carl Redmond was able to make a the answer they so badly need. 
very good friendship with Liberal Many companies are collap
Party l\Iinister Douglas Darby, a sing under the worsening econom-

Sydney Unification Church heads for witnessing at the beach. 



ic crisis. People say, "It could 
never happen here." But now they 
are not so sure. 

The spiritual forum has been 
progressing. Carl Redmond spoke 
on "The Principle of Creation" 
there. Most spiritual people follow 
meditation and Indian gurus. We 
aim to show them a regular exam
ple of spirituality without saffron 
robes and incense. At the forum 
people respect us. 

Towards the end of the 
month the Korean Children's 
Choir gave a recital at St. 
Stephen's Church. The music was 
very beautiful, and we sat in the 
pews with a tape recorder. After
wards, we waited by the bus as 
they prepared to go and waved 
goodbye. We were the only ones to 
see them off. This church appear
ance was truly delightful. Our 
members felt the spirit of Korea 
very deeply. 

We had a service on the beach 
and attracted some families. We 
were mainly singing to the wind 
and the waves, but then children 
joined us, followed by their par
ents. 

We sent a letter of encour
agement to Douglas Darby and his 
wife, telling them God was with 
them. He wrote, "I can only say 
that I am trying to do what I can 
with very limited resources and an 
admission that nothing can be 
achieved without the faith in 
God's own purpose, which I fail so 
often to accept." What a beautiful 
and moving letter! 0 

152 

Carl Redmond with Liberal Party 
Minister Douglas Darby (ab<1Ve, left). 
Below: signwork for Captive Nations 
Exhibition. 



WAY OF THE WORLD 
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"The Prophetic Idea of God," Roberta 
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" Controversy in the Councils ," Joy 
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Sheli Richards. #4, '74. p. 36. 

"The Meaning of God to Mordecai Kap
lan,'' Barry Cohen. #12, '73. p. 52. 

"Reflections on Being Jewish," Barry 
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"By Freedom's Holy Light," Rev. Royal G. 
Davis. #11, '73. p. 38. 

"Calling the Sheep Back to the Fold ." #3, 
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"Carnegie Hall to Madison Square Gar
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WANTED: 
WRIT 

Do you, late at nighr, begin rhyming verses ro express your 
deepesr heart? Do you weave srories ro amuse and inspire 
your friends to a life of higher ideals? 

If so, send us some of your worl"I. We mighr lil<;e ro prinr 1r. 

Do you ponder the problems of rhe world and lil"le ro research 
ways ro solve the food crisis, rhe energy crisis, rhe drug crisis, 
the moral crisis, rhe race crisis, the ideological crisis? 

If so, send us some of your research. We mighr lil<;e to print ir 

Does the religious state of rhe world weigh heavy on your 
heart? Con you see poinrs in common among the religions of 
rhe world that would help them worl<; together? Hove you 
been inspired by spiritual revivals or some oursto ding man or 
woman of faith? Hove you recently reflected on insighrs 
gained in your own life of foirh? 

If so, shore your rhoughrs with us. We might lil<;e to print them. 

Write: Editor, Woy of rhe World 
6401 Chillum Place 
Washington, D.C. 20036 
U.5.A (202) 723-3747 

._____ _ _ _____,_ _ __ ___,_ ~- __ _J 
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